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EDITORIAL COMMENTS

Aims and scope

Journal of Linguistics, Language and Culture (JoLLC) publishes
research papers in linguistics, language and culture. It especially is
interested in essays and studies that contribute to a better
understanding of linguistics, language and culture in education.
The journal also publishes critical reviews of books that contribute
to knowledge in the areas of linguistics, language and culture. The
number and the professional structure of the consulting editors
correspond with the objectives and scope of the journal.

‘Manuscript format

Manuscripts should include a coversheet with the name and
contact information of the contributor(s). Well researched articles
for publication must be original, neither published nor considered
for publication elsewhere. Manuscripts, books for review and all
editorial correspondence should be sent to the editors at
asaduoluchukwu@yahoo.com , linkamigbo@gmail.com, and
follow this order: Times New Roman, Point 12, double line
spacing, not more than 15 pages, Linguistic Society of America
(LSA) or Current APA or MLA style of documentation. Articles
can be written in any languages with English translation of
abstract. The articles are subjected to peer-reviews and editing
before they are finally accepted for publication. Editors and
authors have done extensive correction and proof reading. Editors
and publisher disclaim all responsibility for any errors or
omissions or liability for the results obtained from use of the
information, or parts thereof, contained in this work.
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The sociocultural, linguistic and religious implications of
numerical code in Yoruba personal names

Olawolé Téwogboye Okéwandé

Abstract :

This study examines the use of numerals in Yorubd personal names
based on the preference attached to this category of Yorubd
names. It illustrates the socio-cultural, linguistic and religious
roles played by the numerical code in Yoruba personal names. The
study, which is descriptive, makes use of semiotics, which is the
study of science of signs, draws ils data from some Yorubd
textbooks and participant observation. The study shows that the
socio-cultural, linguistic and religious functions of Yoruba
numerical personal names include one (1), more than one or
greater than one (1+ or >1), which is only coded with old
(wealth). Two (2) is coded with wealth, religion, birth
circumstance, chieftaincy among others. Eight (8) is exclusively
coded with old (wealth). Two hundred (200) is mostly coded with
wealth, royalty or kingship. It is found out from the study that
numerical code two (2) occurs in all the contexts examined in this
study. This is believed to be as a result of important roles played
by two (2) in Ifd divination. It is equally found out that all the
numerical codes in Yorubd personal names are used to express

Jjoy, birth circumstance, honor, chieftaincy, royalty and kingship.

In other words, numerical code is never used fo express
displeasure and bad state of heart such as sadness, grief or
SOrrow.

Keywords: numerical, culture, socio-cultural, linguistics, religion,
code, personal name
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personal names- Okéwdndé

Introduction
Several studies have been carried out on the interaction between
naming and culture. Among these scholars are Evans-Pritchard,
(1948); Searle, (1958); Martins, (1959); O6wandé and Ajanaku
(1969), Ekundayo, (1977); Akinnaso, (1980) and Adéniyi (2004).
Writing on Yoruba personal names, Ektndayo (1977) and
Akinnaso (1980) claim that Yoruba personal names are means by
which the Yoruba socio-cultural, religious values and linguistic
forms can be learned. According to Akinnaso (1980), the use of
personal names is associated with human beings or groups as a
system of individual identification which has linguistic and cultural
implications that vary from one culture to another. It has been
argued that the Yorub4 naming system is based on home contexts
such as beliefs, lineage and individual social values. However,
none of the research studies has discussed the implications of
numerical code in Yoruba personal names.
Adéoye (1982: 26) classifies the Yorubd personal names

into five. Those that,

(1) identify a particular family to which the child belongs,

(i1) focus on the child,

(iii)  reflect that the child’s parents are both wealthy and

equally entitled to certain chieftaincy titles,
(iv)  show the family’s occupation, and
(v) indicate the religion of the family.

This study, among others shows that:

(1) the use of numerals in Yoruba personal names as it
relates to the state of the heart, birth circumstance,
wealth, honor, chieftaincy, royalty, kingship, family
profession and religion,
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(i1) the use of verbs is selective in Yorubd
numerical names,

(iif)  the environment of occurrence of numerals in Yoruba
personal names is‘mostly in word final,

(iv)  the use of numerical code shorten form.
The scope of this work excludes the use of numerals
form‘ed by compounding as in the following:

(i)  Eji + Ogbe Ejioghe

personal

‘ —
“two Og‘bé in Qdfl Ifa”

(il) | Bji + Obara —  Ljibara or  Ljiba
“two Qbara in Odu If4” '
(i)  Eji + Gbede —>  Ejighéde

“another name for twins”

(v)  Eji + Oré —>  Ejiré

“another name for twins”

(v) Omo + Méji —> Omomeéji

“two children or twins”

The examples above mean “friendly two.” These forms of
r}ulnerical names are excluded by this work because; they are
formed by compounding. In addition, they are outside the scope of
the category of personal names. For instance, from the examples
above, i-iii are non-human names. Likewise, examples iv and v are
not personal names, as either of the twins or both of the twins bear
these names and are never given as personal names on the eighth
(naming) day. Examples i-v above and others that fall into this
category are outside the scope. of numerical code of personal -
names being examined by this work. The above names are equally
used with reference to streets or road but not commonly used with
reference to individual or personal names.

. In addition, some Yoruba personal names are polysyllabic
or simple sentence forms, but are left out in this discussion
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because, their etymology and meanings are referepts in non-
personal names: Ibeji (Twins), which both of the twins share, as
against individual person. Among such n’ameslﬁre:“ P
(i) Mo-ri-omo-ké-¢ji —» Mordmokéji “l have gotten
child to take care of twins”
(i) Mo-ri-gni-k¢-¢ji ~ —» Mor'énikéji
somebody to take care of twins” g v
(iii) Mo-ri-ohun-ké-eéji ~ —» Mor_éhunké]l “l have gotten
something to take care of twins” i
(iv) Omo-t6-(m)éji — Omotéji
up to twins or two.children” g
In the above names, it is observed that, their referents are signified
in twins (Ibeji) as earlier explained. This is why the names are
restricted to two (2), denoting two individuals. In the examples
given above, female children bear  the first three examples,
while either male or female bears the fourth example.

“I have gotten

“The child is

Objective of study b '

The objective of this study is to show that some Yoruba socio-
cultural, linguistics and religious personal _names that are
associated with numerical values suggest digmty, reputable and
honorable positions as well as a means of expression of good state
of heart in Yoruba tradition. In other words, good events,
individual reputable status and influential background among
others are identified by the personal numerical names ?hat an
individual bears. These categories of numericalre'xpressmns n
Yorub4 personal names are found to relate with Ifd in one form or
e Oﬂm(l}ooci state of heart such as ayo (joy), ibi (birth
circumstance/sex of a child), chieftaincy status (oye), wealthy
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status (olé), royalty or kingship status (adé), family work such as
(ayan) are expressed in numerals in Yoruba tradition. Some
Yoruba gods like Ogiin (the god of iron), Awo (the god of
divinity), and Sangé (the god -of thunder and lightning) among
others are likewise coded in numerals in Yoruba personal names.
The associated numerical codes are: one (1), more than one (1+ or
> 1) which is mostly coded with old (wealth). Two (2) is coded
with wealth, religion, chieftaincy among others. Eight (8) is
exclusively coded with wealth. Two hundred (200) is mostly coded
with wealth, royalty or kingship. In other words, meaning is
invented on these numbers in Yoruba names. These meanings are
also realized as symbolic significations. The need to examine the

use of numerical code in Yoruba personal names is open to
research scholarship.

Methodology: Semiotic approach -
Semiotics can be traced to the pioneering works of Charles Sanders
Peirce, the American philosopher and Ferdinand de Saussure, the
Swiss Linguist. According to Saussure, semiology is the study of
signs as part of social life. He focuses on the functions of social
and cultural phenomenon within semiotic system. Saussure (1974
00) classifies signs into two entities: “signified and or sign-vehicle
or meaning”. He refers to the signified, mostly in form of materials
(objects, images, sounds and so on). Saussure is credited with
structuralism approach. To him, language is formed by signs which
are related in multiple ways.

A sign or a word consists of two parts: one part is its form;
the other part is its meaning. The association between form and
meaning of a sign is fixed by conventions of language use. The
link between the form and meaning are inseparable. According to
Peirce, Semiotics is an abstract entity. Sign is something which
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stands to somebody or something in some respects or capacity.
This relation of “standing .for” is mediated by an interpretant.
According to Peirce (1931: 35), “a sign is anything which
determines something else (its interpretant) to refer to an object to
which itself refers (its object) in the same way the interpretant
becoming in turn a sign.” This means anything can be adopted as a
sign.

Three modes of significations are regarded to be sufficient
to describe any form of sign. These are icon, symbol and index. In
an iconic mode, the signifier is perceived as resembling or
imitating the signified in one way or the other. According to
Peirce, one can perceive a direct resemblance between the signifier
and the signified. For instance, a picture of an individual is an
iconic symbol. This may be in form of an animal. This belicf is
associated with some Yorub4 traditions that forbid some families
to eat, kill or harm some animals. It is forbidden for the Aldpa’s
family to eat, kill or harm snakes, just as for the twins or the family
of twins to eat any species of monkey. These animals are belicved
to be the families’ ancestors (Kayodé 1984: 5). In symbol mode,
there is no resemblance or connection between the signifier and the
signified, that is, the object and what it stands for. A symbol’s
connection with its object is a matter of convention, rulc or
agreement between the users. In Yoruba tradition, it can be
realized in form of Aroko, as such an object or something stands
for something or somebody in real life. For instance, the Yoruba
believe that “fish” stands for negative and “crab” for positive or to
determine the “yes” or “no” of an interrogative statement such as
“cja n bakan?” (fish or crab?). It is culturally accepted that “lish”
symbolizes (stands for) “no” or negative and “crab” symbolizes

(stands for) “yes” or positive. In an indexical mode, the signifier is
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not a'rbit.rary but is directly connected in some ways (physically) to
the signified. For instance, “odour” is an index for the presence of
a he-goa“t around. This makes Yorub4 to say “oruko dé oorun dé” (d
h’e-goat is around with odour) or in a statement such as “bina ba jo
loko'mojélé ni y66 0ofof6” (mojala is the tell-tale of the bush
burning) (Sotundé 2009: 178).

The link rule of signs and their meanings are made known
by code. According to Geoffery and Short (1981: 124), a code is “a
means of conveying messages, a vehicle of communication.” This
may be realized in a multi-level coding. Code helps to simplif};
phenomena in order to make it easier to communicate expericnce
Codcs. are realized in different forms: behavioral code. verbal COdC.
gnomic code, poetic code, mythic code, linguistic’code acling:
c_odg code of binaries and so on. Signs are reduced to deiiotativc
signified or connotative signified forms. That is, meaning is
reduced to both denotation and connotation. By cjienolali(nf 1s
means the primary referent or literal meaning or general sensc (’)f ;1
wor.d or sentence. Connotation on the other hand, refers to the
socm—cull'ural or personal association to the sign. T’hc meaning is
open to different interpretations in this case. Denotation belongs to
the “first-order” signification system, while connotation belongs to
the “second-order” (Oloruntdba-Oju 1998: 72). L
‘ A Sign can create multiple meanings, depending on the
culture in which it exists. The application of the cultural categories
depends on the individual or personal knowledge. According t(;
Lobner (2.0()2: 201), “But we are all some ways apart from
comn?andmg.' all cultural knowledge, as we all have little
sApPCTICnce in many areas of everyday life.” The distinction
between the semantic knowledge and world knowledge (for
cxa;pp%e, cultural and personal knowledge) is a doctrine of cultural
semiotics.  According to Lobner (2002:  200-1), “cuitural
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knowledge defines what can be called cultural categories, the
categories which are tacitly accepted by the community as an
identity...personal knowledge usually includes the greater part of
cultural knowledge, depending on the range of the experience of
the individual” The implication of this statement is that the
understanding of cultural (society) symbols, as in this case, namces,
and the individual understanding and interpreting those symbols
are necessary for invention of meaning on the cultural symbols.
This study observes that there is cultural understanding in the use
of numerical codes in Yortiba personal names, the explanation of
which _can be better understood and explained by cultural
semiotics.

The knowledge of semiotics covers different aspects of life,
including names. In Africa in general and to the Yoruba in
particular, names are symbolic, as names stands for somebody,
institutions, traditional office, events, and family among others.
According to Qldoba (2005: 37) “Nobody exists in African society
without a name and such names are often symbolic.” This means,
the meaning of a name is associated with the proper understanding
of the symbols, which represent (stand for) somebody. lor
instance, name is associated with Semiotics, as it is a signifier
(name) of the signified (indididual or thing). According to
Ogtindéji (1988: 79),

the name to the Yoruba and to Africans in general, is a

double plane semiotic system. On the first plane the name

as an indentifying signifier denotes the person or character

(the signifier) that answers to the name. This plane of name

semiotics is a universal one. On the second plane, the name

is also believed to be the signifier of the historical,
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sociological and psychologi .
gical behavi B
characters ... oural patterns of

iﬁ llcans generally and Yorubd in particular value their names, as
; c101 111-ame.s g;e associated with symbols in their culture 'l"hi;
semiotic signification is equall 1 . |
y expressed in Yoruba i
personal names. o i

\

Numerical code in Yoruba personal names

One (1 g x
y()m[(, a)pzj(én;c” ch}z;; ,;Zi or greater than one (1+ or >1) as code in
I'wo pcrsonal names are discovered by this work to relate witl
numerical C'ode one (1). On one hand, a name u iy
l‘laS glcnotatlvle value with Old “wealth.” A child bears a name i
L?]liellz;o\:\llittlo this name When the parent associates the birth of thcl

1 more prosperity. A name that is associated with this in

1

nder this category

. “my
The noun selects the ] i
: L ‘ ‘ verb: /é, which
m)canj increases. Oduyoye (1972: 50) refers to the verb as «
vc.rb. I'his means Lékan “increases by one”
with QOlad “wealth”

3 stative
/ ‘in s as denotative value
in Yorubd tradition. This is why the verb /¢ is

@) *Ibilékan
(ii) *Ayolékan
(iii)  *Oyeélékan.
(iv) *Adélékan
(v) *Ogiinlékan
(vi) *Ayanlékan
(vii) *Awdlékan
(vii)  *Opdlékan
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(ix)  *Orolékan : _ it | :
No personal Yoruba name exists in for}n of ,iny ,Of, 01}1:2 ldkf;\);/icr
names. The examples of the names given a OV}? S o e
numbers. The names are not coded in one (,1,). In ot czir WO lu.S ively
(1) is associated with the verb é “}ncrease 'only an e>?(:r1 ey
used with Old “wealth.” Lékan is used in a numerica
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that the code is derived from Ifa, which is the foundation of the
Yorubd culture. This is because, all the symbols of the major Odi
Ifa are realized in two (2). Odi is a channel or medium with which
the Ifa oracle communicates. According to McGEE (1983: 101)
“The symbol in Ifd divination is characterized by even numbers.”
It should be noted that even numbers are divisible by two (2). Odu

code is realized as suffix and prefix in the sixtetn Odu-1Ifa.
Abimbold (1977a: 16 &7) reports that:

the word £ji or Méji (two)... accompanies each of their

expressed in a short form of Qldlékan. Unlike 'other r‘ep}ltab(lf? .and
I able status, that is sometimes hereditary in Yorubd tradition, :
PR sy | or natural. In this case, it relates to the names either as a prefix or suffix ... In other words when
e VY”ealt.h & hg en’egam wealth v;zhich is not limited to a place, we see the same generic pattern both on the right and left,
Yoruba P}“lOSOp{. Y dl O Tt 4e na:turally endowed. This is what the signature is that of one of the oju odu to which a name
individuals or family. B by N A

181(‘1"{1?‘1‘;/:“” “WC'llth))// is not of one place” entails. In other words, Lji+ X or X + Méji will be ascribed.
\ dolle d & i
| there is no male individual that cannot bear these names: in

elation to Old “wealth.” ' er the
| : On the other hand, the Yortba have another name under the
\

In addition, these major Odu Ifa categorized into two are described

to sufficient to take care of all human situations and problems
B . . A r . L (14 f a
category of numerical code one (1). This is Okanlawon “one (of a)

(Abimbola 1976). This opinion is believed here to have influence
betwixt.” This name is given to an only on the occurrence of numerical code fwo gy
fore q > e f ‘ ’ .
dl[fluc‘;t.l(ic’t);) ;h E11: 'Cl(l)cr)rrlle among many females. This is thc only the Yoruba personal names are Pl ey
malc child tha a is is i
| I ; as a subject in Yoruba ’
\ \ name discovered here, where number serves ]

ncre

The recurrence of number two as
| ical personal names. It describes the state of birth. The further contained in (Ajayi 2002: 83) «.
il numerica e Feslig

R oy 3 o' i % Pl o L 3 L o pae - v NN S W iy oy K D) I

bl shorten form is realized as Qkdnla “one different joins. I'he gba .I"an(_}. Iki méji ni e maa kii. OI(_)' méji ni ki ¢ maa sg...” (And ‘

il shorten | code is not associated with the predicate as in other casting of lots should be taken twice. They should be chanted
erical code is n : G : i 2 Te 7

| ny}g?ubé numerical personal names understudy. This is why the 3 twice. And they should say two words). Ifad is associated with two.

| o

\

£ Okdnlawén is not realized as *Lawon “different Abimbola (1977b: 7) observes that the Ifa priest manipulates his
il .;hortcn forlf’l ZS = a(}:ther. examples in this study. The verb la divination instruments twice as wel
rom many Pies

it relates with /fd is
- OWO méji ni ki won maa

l. The scope of occurrence of
“f “separate or differentiate.” The name selects the verb la (separate). this number is dlscoverc?d b)f this vyork ’Fo be tl?e widest, as it cut
| i Separe across wealth, honor, chieftaincy, kingship, family professions and
| ‘ : s . . - 3
. : ; e religious domains. Almost all the numerical contexts of occurrence
\ | Two (2) as.code in Yoruba personal names i E . e Tl e iaiad
U‘\ 1 Jtural and religious importance that Yorubd people attach to In Yoruba personal names are coded in two (2). Among but not
| The cultural and re : ; ; .
\l‘ \ two (2) is accounted for in their names. It s believed in“this study

limited to these examples are:

i H 7 78
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(1) Olddeji or Oldadiméji “wealth becomes two™

(i)  Ayodeji “joy becomes two”

(iii)  Ibideji “species of birth becomes two”

(iv)  Oyeédeji “chieftaincy becomes two™

(v) Adédeji “crown becomes two”

(vi) Ayandeji “drummer becomes two”

(vil)  Oguindeji “Oglin becomes two”

(viii) Awddeji “diviner becomes two”

(ix) Opddeji “Opa becomes two”

(x) Orodeji “Ord becomes two”
In the examples above, (i) describes the state of honor, (i1)
describes the state of heart, (iii) describes relations or kit and kith,
(iv and v) describe royalty, (v) describe occupation and (vii-x)
describe religion/cult. It is noted here that two (2), collocates with
values, as it occurs in different environments of occurrence. The
selective verb for all the examples listed above is di “becomes.”
Also, the entire examples share the same shorten forms, indicating
their associated numerical values; usually in predicates. In other
words, {heif subjects, such as Old, Ao, Ibi, Oye, Adé, Ayan,-Ogun,
Awo, Opd dnd Oro did not reflect their numerical values. All these
examples are realized in the same shortened form of names, mostly
expressed in numerical code: Déji  “becomes two.” The
prominence of numerical code two in Yoruba personal name is
observed to be at play here. : :

In the first example above, Old “wealth” may select the
verb di “becomes.” The connotation of the subject, Old, with
numerical code two (2) is implied in the example. The output of
the meaning in Lékan “more than one or greater than one” 1is
rendered as one of the outputs in two (2). This is because, an
addition of one as in lékan “increased by one” gives the sum of
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two (2). There is also the ibili : 1
WC!I b hedecs e .posmblhty that the status: Qld, can as
Ayo “Joy"’ is coded in Yoruba personal names when another io ful
event gnncxdes with the birth of a child. The memory of the J'oyful
‘(zvent i1s kept in the name of the child. This name selects the \/Jer%; (L;i
'beco.mes”, as given among the examples above. As against the
snua.tlon under Qld, as explained above, the Yoruba will not Ln' C
a 'chxld ’*Ayélékan, because Ayo, “joy” is not numericall cocgl?(:
with one in whatever way but exclusively with two (2}; D C
though, *4yolékan may semantically be the same as Ayode "i 1"’9“
})ecom_es two.” However, coincidence of joy can be two 111 ’is Jn(z)}i
;;E;..Muy coded as *Ayolékan in Yoruba culture as explained
Anqt11er personal numerical name is the one that describes
lhg state'oi birth. Tt describes a situation where a male or fe )?
chlld exists among many females or males children [‘bz’-‘L‘llj)]'cTtlL
01rcu.mstance/sex of a child” is the subject. There is no 1fﬁrc11
Py . .
(ig;;;(is33f7_cé])llsiyzlzltll besides a male and a female child. Adéoye
Q bi Obinrin.
O bi Okunrin.
Eketa omo ko si.

He gave birth to a female.

He gave birth to a male.

There is no third human form.
No matter the number of male or female children, they ar
regarded as one species of birth, which is, giving birth t’o theyv dl?
BeX. 'Wh.en the parents have the second species (another sex) L f“lllﬁ
a child is named Ibideji “birth species is two.” This good c\; “1101
s well coded in Yorubd personal name. This form of nal;nc ::
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Yoruba personal names. The category is as well used in numerical
perso.n‘al names. The dual recognition of chiefs into one famil Lc'l‘
ll;izntl.hcd. by the name Oyeédeji “chieftaincy becomes two” }l]hl::

canin se of Oyeédeji is t 7
e Chiegﬁz;ﬂt;syei(s)fb gﬁ:idcjl 1s that another person who has a ri ght to
Another status that is numericall i "ub
personz}I names is Adédeji/ Adédiméji, “zrz(fgiéigxgs(%\?v: ’(’nﬁ)a
crown in Yoruba tradition symbolizes the head. a political h.cai 1?
?) 1tf:rrl‘tory. For illstapce, a king is, according )to Sotundé (202)9(;
C_roa\i)]ﬁc %%gIISZ)tEZdSEiO}IgiEgDy;\ 31”1d Afd;ioy;e (2005), identified by a
‘ n. A Ade ori la fi B i I 1S
1dcnulfed .by a crown). The verb di-is assoli;l‘:eodb?o t(}ililsc nl:lmg lb*
well. Family profession can also be numerically coded in YIZ)]rC‘ la:?
pgl‘S(_)néll names. However, few of such family professions L[lc:lcll
(\;V.llhln .tlns catcgory. Examples of such family professions arc
lummmg.and‘ hunting are coded numerically in Yoruba personal
names as in Aydndeji “drummers are two” and Odéde 'ip“lllf)lzil'
bccgmcjs two.” However, this is not done wifh btli]cr fe n'1L 1
professions. This is because code two (2) selects the noiml'y
icgar‘ds‘ .t‘o profession. This is why a child may not be 'n in
Onadéji “cavers are two.” : i
o .lhe fam.dy religion is equally identified with personal
¢ In numerical code. Few examples are given under this

associated with Okdnlawdn “one (of a) different (sex) has come
betwixt:” ag earlier explained.

This Yoruba belief system is contained in Ifd as well. Ibideji “two
sexes”, that is, the complete sex of male and female arc born. In
Ifd, the dual symbolization of Odu is attributed to the dual
interpretation of nature by Odi, as Jerkin (1976: 59) asserts “cach
of the odi has a dual nature that is a male and a female. The male
on the right side and female is on the left.” Another Yoruba status
that is numerically coded in two (2) in Yoruba personal names 1S
Oyeé (chieftaincy). This status is hereditary in Yoruba tradition an
individual that hails from idilé oléyé (chieftaincy family) is casily
recognized and identified by the use of numerical name, in this
case, Oyedeji “chiefs becomes two.”

There are two categories of chiefs under the Yoruba
political system. The first is the family chief. He is referred to as
oloye-ilé (family chief), and his office is oye-ilé (chieftaincy title).
The office is hereditary. In this case, the chief occupies the
position of his fore-fathers. Some of the hereditary chieftaincy
titles in Yortba tradition are; Omnin-agoro, Jagun, Adre-ago, :
Balégun, Abese, Ballorun and so on. These are referred to as “war
chiefs” (Fadipé 1970: 232). The second category of the chief is the
honorary chicfs. This office is conferred on an individual by the
king for some roles performed or expected to be performed in the

locality. This is not restricted to a family and the title cannot be
inherited. This category of chiefs performs an advisory role to the
king and may not be recognized after the demise of the king that
conferred the title on the person. The category of these chiefs is not
on salary as the traditional chiefs. ~ The hereditary family title 1s
known as Oyé. Because of the value the Yoruba attached to this
reputable and honorable family title, it is expressed with number in
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“secti T -viil i
on from v-viii in the examples above. The numerical

;1gnrlﬁ‘cﬂation is u§'ually coded in two (2), as in ngindéji Opddéji
i rwcfog;e_/z as §>C<lpla}lled abf)ve. HowWer, not all the famil}; r.eligio‘ns]
E '§0c1atc with the identification of numerals in their names
rc;;;i;slj)elzcsﬁsﬁjsct(;iec »two (2) gelects the noun in regards to family.
e €, numerical code 1s not allowed in family
s in
i) *Qjedei
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(wealth) occurs in all environment of numerical code in Yoruba
personal names. This is because Qld (wealth) is not restricted to a

family and profession. In other words, anybody can be wealthy,
Just as riches. To the Yoruba people, owé o nira

(i)  *Odudeji
(iii) -~ *OOundeji
(iv) *Qyadeji

n (riches has no
* B sdeys lineage).  This informs the reason why the Yoruba numerical
%V) erical code two (2) is also limited or names are not expressed in names such as the examples given
Plat Lo, num ,
Ihis means the use o : ekl | uba tradition. below:
selective to signification of family religion in Yoruba tra

v

(1) *Ayodejo
ii *Ibide;
Kight (8) as code in Yoruba personal names i 92t

' ved in this work is (i) *Oyedejo

/\_nother Yorﬁ(l;é ?ggrr}l:rlocrellllypirssec:ini}/ i?}?rgidOEf:;al th.” The cultural iv)  *4 d?’d,e‘j‘g

gght ®). Cof 5 de eight (8) is also contained in Jfd. For example, (V) ’ki’{yaﬂdQJQ

e pf)rt&}ﬂ\c 5 Oh 5 the %fd progenitor, left behind eight children after (V}? *ng{nc‘z’g/_o
O-mnrnﬂ%W Oflsm earth to heaven. McGEE (1983: 98) reports (vii) *4wqd<fqo

i dep‘arwe‘l ‘r(ihat “when he finally left 116-If¢ and the carth and (viil) -~ *Opddejo
B Lo bebind eiahbekldron.: Again, we get ;. ()  *Orodgjo
returned go H?;Z f W In addition, the hierarchical structures of the I'he examples above are not associated with n
the number eight. >

Yorub4 traditional system of goverr;arg,e\ a}re’le’:ig(ljl;(.u l(;eus; (?ﬁt

Yl : Being), Orisa-nld, | Orun (the
lodumaré (God, the Supreme‘ : )
?ngcsléors) Oba (king), Badle (village or town heac‘i‘)t,hufaiz)\ié
((householéi ﬁcad), Agba (elder) arlléiEOlgaggleg%c)lllllgr%) diVin:d,t e
et the or eight again” (McGE : 98). ]  fimation,
gibglﬁl;n:srﬁggirateelc% wit% “number of deities in hierarchical order,
c 3

umerical code eight
(8), because code eight (8) selects its code.

Two Hundred (200) as code in Yorub4 personal names
Some of the Yoruba beliefs are expressed in two hundred (200).
For example, two hundred is one of the numbers projected for t

he
g to McGEE (1983: 97), “Ori@*hé—ﬁlé is
ief over the other deitiecs whose number is said to be cither
200...” The cultural numerical association of Yoruba names with
two (2) as a code in names such as Adédeji/Adédiméji has been
explained earlier. Adé and Qld is as well indicated in numeral- two
hundred (200). Adé and Old are associated with two selective
verbs: di/pé, as in Adédigba/Adépégba “crown becomes two
hundred or crown is up to two hundred” and Qladigba/Oldapégba
“wealth is up to two hundred.” As explained earlier, status of

Yoruba divinities. Accordin

ini I imes palm-nuts e L
number of nuts on divining chain and number of times p

arc transferred to get Og’iz Signaturle” (Mcgifdl\ziiz cl(} (g)g.dght o
The name that 1s commonly asso ; L » .

is Olddicjo or Olddéjo “wealth becomes elgh:c’h. Thls1 c'atfg(gr}lfdcr

nur.neric;al.code selects the verb di “becorlr'lesd as eﬁgr’i};}fmrm i
' is code is realized 1n s

numerical code two (2). This ¢ ( e e

2 ight.” the numerical code eight ca
Déjo “becomes eight. Howev.er, u SOUE g
‘ oc.éﬁr with other subjects besides Old wealth.” This means (

e

(=

o
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wealth: Old is unlimited or restricted to family or professz):;;
'l‘heref;ré Old is coded in two hundred. It marl_<s 1plemitud.c. ; c
7 tes ki ip 1 ded in numerical code in this
that denotes kingship is also co L s, 1, s
i is realize soba/Digha “up to two hundre
nstance is realized as Pégba o bed., o
i)ccomcls two hundred.” This means, the traditional St;{ltus o{ klr(lig 12

i i lained earlier and two hundrec
aumerically coded in two (2) as exp - el
1(2()()) HOV?/CVCI, the king’s status 1s not numerlca’lly 'coded out‘sld{c
the two examples given. This is why t}}e Yoruba will n;(\)/gr u:cl E
other traditional status or state of heart in two hundred (200) as in
examples below: Hh

! (1) *dyopégba/Ayodigha

(i)  *lbipégba/lbidigha

(iii)  *Oyépégba/Oyedi gb.a
(iv)  *Ayanpégba/A yd;:zdz gb.a
(v) *(?gzinpégba/“()gu;.qdnga
(vi)  *QOpdpégba/QOpadigba
(vii)  *Oropégba/Orodigba

: of 1 i ubé il names 1s
The use of two hundred (200) as code in X’(oruba pergsorlal .ngm]fé’g
reference from Ifa. According to Agboola (2012: 5 ),1 mla q}tfm_‘icé
scriptures have become idioms, proveybs, tales, sg ~10(1) f Wi{};
theorics.” In Ifd corpus “Oginda Méji: 200 yrs = lyr
author’s translation that: : :

Abémoleé éékan abojii regiinreguin

Adifa fin Orunmila... S L

Won ni ké ri igha ataare ko 1é baa pé nga odun ldayé

Oruimila rii igha ataare, 6 si pé igha .odw‘fz iy

Wo’n ni k6 rii eyo ataare kan ké 1é baa se opolopo oau

Zdyé } % " e § A ~ r v’ )r

Oriinmila rii eyo ataare kan ké 1¢ baa se opolopo oduin layé
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Ortinmild wé wipé ‘e 6 ripé 1GBA ODUN, ODUN KAN NI’
Abémolé éékan aboji regunreguin

Cast divination for Orinmil...

He was asked to sacrifice 200 alligator pepper so that he
can live for 200 years. v

He did and lived for 200 years. _

He was asked to sacrifice one alligator pepper so that he
can live forever.

He did and lived forever

Oriinmila said “don’t you see that 200 YEARS IS EQUAL
TO ONE YEAR”

The equivalence of two hundred years to one year is evinced from
Ifd as shown from Ogiindd Méji above.

Findings and Conclusion :

The examination of the numerical code in Yo
show that, its use cut across these five forms of personal names in
Yorubd identified in the work. This study has shown the
importance Yoruba place on numbers in their personal names in
relation to the state of heart, birth circumstance, chieftaincy,
wealth, family religion and professions among others. It is shown
from the work that numerical codes in Yoruba personal names arc
y used to express positive or good events among the Yoruba. In
other words, bad, sorrowful, or negative events are neve
in numerical code. :

[t is equally shown from the work that the environment of
occurrence of numerical code in Yoruba personal names can be
morphologically categorized into five:

(1) Okanlawon “they are differentiated by one”
(i1) Olalékan “wealth increases by one”

ruba personal names

r expressed
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(i) X+ digji’DiMéji “belcoln’q’es two”

i la’d¢jo “becomes eighth S

((‘V)) ng/A'cfédigba/Péigba “become or up to two hundred
V v

It is observed that the occurrence of numengal coifsl ;notrllle(?)k)gr\iz
examples of names are formed by preﬁx“as in ;):ﬁ I];l)m;leml& o
¢ fixes as in examples two to ﬁv'e (lle) of the . o
. SUf‘L bimbola’s (1976) opinion in this work, on the ormatior
i 11112). as applicable with the sixteen prmqpal Odu-1fa.
Qﬁf code__tWO, ,( ’1es above, Okdnlawgn “one (of a) d1ffer§11t'(sj§'>l<)l
B o i}xilvrvl?xt ” that h,as its numerical code marked in }1111}&
Sslslfbolge af? other. Yoruba personal numerical coc'ies' g;icuolé;;l [1/;
final syllabl _ It will be recalled that only one princi Oldi-ja:
;}?i"l(l)jgélcx:ﬁej feIllls within the category of pf-e"ﬁx in m{mcrtlhc;ﬂ:l})g;
1‘10 (02) thile Odii Oyékii Méji to Ofiin Méji falllwlt 1f1n {n t.he
,\fv i of numerical code two (2). The sufﬁx‘ orm’ i, e
Ld.t%‘.()f’y | Odu-Ifa is equally noted to have the widest 41‘(,‘\'51‘1 .
}(3)1(,1(121:113);106 of numerical code in Yorfﬂ;é pers;)élrilﬂ nilzlnc]zs ;e
i code in Yoruba per al n ‘
]1?1;;1218101(22121{113%66:?:\/&61(1 from the derivation of Odu Ifd as shown
e This study also demonstrates that the Yorubé”ptc;si)llll’ii
names are only coded .in onel(l),0 grécziriv itg;ar(ilgrz; 2;]ﬁf;d’[‘w0 .
bt (1";101‘ E )\:v;}lltlﬁhrleslir;(;i };}?iefta'mcy among others. It show{s
11?()C1$1(1iellewxizorl< that,’two (2) has the widest areas of occ?r\i;rilgﬁ
t1r1ar1 others in the Yoruba persqnal names. The mdﬂl(lier\l;ieiho iy
has been from Ifa. Eight (8) 1s exclumvgly code g
Tw hundred (200) is mostly coded with wealth, roya y :
lfi\rAllZshigr.lIn other words, meaning is invented on these numbers in
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Yoruba names. The opinion in this study assumes that, there is
religious influence on the occurrence of numerical codes in
Yoruba personal names. Religion cannot be separated from
culture. According to Isol4 (2010: 36) “if you leave out the
religion, you are left with deformed culture.” This means that
religion plays a vital role in culture. This opinion buttresses the
roles of Ifd in the use of numerical code in Yorubd personal
names.
[t has also been shown in this work that the numerical co
in Yoruba personal names can only collocates with four verbs: /g
“differentiates”, ¢ ‘increased’, di “becomes” and Pé ‘up 1o’ as
shown in the examples above. However, di “becomes” has the
widest environment of occurrence. This work also shows that, the
Yoruba numerical codes in personal name do not recognize
counting or quantifying in decreasing form as against the gencral
rule of counting of numbers of numerals in Yoruba that
recognizes reduction or less: din. Therefore, di, pé, I¢é and din arc
verbs mostly used with numerical code in Yoruba personal namecs,
since these verbs collocate with counting and/or measurement.
Furthermore, it is discovered from this work that not all the
nouns subject are expressed in numerical codes in Yoruba
personal names. For instance, none of the numbers associated
with numerical codes listed above can occur with Olu, Akin, Ayé,
Owdé, Omi, as it is in the numerical codes with Ql4, Adé,
others, as shown in the work. This means that not all e

noun subjects can be numerically coded in Yorub4
tradition. This work concludes that ¢
role in the use

de

Oye and
vents or
naming
ulture and religion play vital
of numerical codes in Yortubs personal names.
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