ISSUE AND CHALLENGES OF CHRISTIAN ASSOCIATION OF NIGERIA
	
					Abstract
The Christian Association of Nigeria (CAN) was founded in 1976 as an umbrella body of Churches in Nigeria. It was founded particularly as a response to securing religious peace, improving the interest of Christians in serious participation in public affairs. And more interesting is the fact that in the sequence of political appointments, there is always the underground network in an attempt to protect the interest of Christians. In point of fact, the role played in the development and growth of Christianity in Nigeria by CAN cannot be underestimated. Despite the impacts of the Association, there are some systemic challenges facing it. These challenges include: doctrinal differences, ethnic and denominational challenges, proliferation of churches, commercialization of Christianity among others. Therefore, the objective of this paper is to assess the challenges faced by CAN. As a result, the paper adopted historical, descriptive and analytical methods; employing primary and secondary sources as tools of getting information leading to the fact that the activities of Christian Association of Nigeria (CAN) are not without issues and challenges. The paper therefore postulates that in spite of its challenges the body will continue to represent and sensitize the Church on the need to unite. To this end, the paper concludes that CAN should not stop playing advisory roles to the government and enhance the need to improve Church growth in Nigeria.
Introduction	
	Disunity and misunderstanding are not new in Christianity. The first noted act of grumbling was in the apostolic era, when the Hellenists, Greeks and non-Jews in the early Church murmured on the daily distribution of welfare materials to members of the church.  Acts 6:1-3 explain the outcome of these murmurings that resulted in the appointment of seven Deacons to forestall the negative effects these might have on the Church. This prevented what could have led to the extinction of the young movement.  Misunderstandings also took place on issues bothering on Jewish culture and the converts from other races. These issues were resolved in the Council of Jerusalem (Acts 15:1-15). 
	As the Christian Church grew, so were problems of schism and disunity increased. This ugly incidence also reared its head when the Church in Corinth was divided between the converts of Paul and Apollos. This made Paul to write the first chapter of his first Epistle to the Church admonishing them to unite. He however told them that love is the most important of all services. Consequently, the causes of division that started from the early Church, still continued in our dispensation. This made it difficult for the Church to speak with one voice. Falaiye while quoting Akam said,
Division is the rendering which has damaged the seamless robe of Christ. The robe of Christ that has no seam lines and could not be divided among the soldiers during the trials and crucifixion of Christ, but the Church that ought to be an indivisible representative of Christ had cracks that weakened its authority.1 

To mend the cracks caused by the above mentioned issues, the various Church councils that took place in Nicaea (A.D. 325), Constantinople (A.D. 381), Ephesus (A.D. 431) and Chalcedon
 (A.D. 451) were constituted. Thus, through the efforts of some Apostles, Christian converts who travelled to other parts like Persia, Ethiopia and Egypt brought Christianity to North Africa. Although, Egypt, Ethiopia, Armenia were North African countries mentioned in the Bible, where Christian activities took place in the second century.  It was also believed that from Antioch Christianity went across the Tigris, Lay Arbela and Armenia even before the advent of Islam2. And from there spread to other parts. But the advent of Islam between the sixth and seventh centuries nearly wiped Christianity away from these areas.
 For over almost eight centuries no effort was made to Christianize Africa. Until the fifteenth and sixteenth centuries, when Portuguese and Roman Missionaries attempted to Christianize what is known as West Africa today. Attempts that failed because of unhealthy rivalries among these missionaries and other problems until the nineteenth century, precisely 1842.Thus, Christianity in our dispensation inherited some of these problems. As a result, Christianity in Nigeria has made efforts at working together to achieve common goals. However, the first attempt at ecumenism in Nigeria, according to Falaiye took place between Thomas Birch Freeman, a Negro Methodist Missionary to Nigeria and Henry Townsend of CMS contacted each other and celebrated Christmas of 1842 together at Badagry.3 Apart from this attempt by Freeman and Townsend, which was on individual basis, various Christian bodies have also joined together to create avenue for ecumenism among Christians. 
For instance, Christian Council of Nigeria came into existence in November 1929 with the effort of missionaries.  It began in the South as a result of an informal meeting of a small group of missionaries who then met in Ibadan to discuss the line of action concerning the new Educational law instituted to separate religion from education.4 The Council according to Falaiye consisted of foremost traditional Protestant Missionary Churches in Nigeria such as, Church Missionary Society (CMS, now Anglican Communion),  Methodist, Baptist, Presbyterian, Qua Iboe and Salvation Army Churches.5  But despite the component of the council, it did not cut across the Christian Churches, as the Roman Catholic Mission which was not included, refused to be part of the Council.  Catholics were not the only exempted churches; African Instituted Churches were not also included. Consequently, what could have brought all Christian denominations together ended as a block or group    because the conveners of the Council refused to recognize other categories of Christian Churches. This act led to the failure of the article two of the Constitution of the Church Council which aimed at “fostering and expressing the fellowship and unity of Christian Churches in Nigeria, to further the realization of its oneness with the Church throughout the world.”6 
The objective of this paper is to examine the origin of Christian Association of Nigeria and evaluate its challenges and issues militating against the growth of Christianity in Nigeria.  
The Origin of Christian Association of Nigeria
According to Alamu, the socio-religious context in which ecumenism sparked off was the acrimonious and unhealthy rivalries among Churches at their missionary inceptions. These rivalries were more pronounced in the areas of proselytism, education, politics and others.7 This became so serious and led to what Okeke described as “the acrimonious dissensions which characterized the Church of both Protestantism and Catholicism”.8This brought mistrust, suspicion and hostilities as a result of the superiority complex exhibited by both the Catholic and non-Catholic churches in respect of creeds, interpretation of the scriptures and doctrines. These rivalries destructively caused setback to the progress of the Church. She however sums it up that “It avoidably became appalling that these rivalries destructively retarded the progress of the Church, even at the verge of death in the Eastern part of the Nigeria.”9
	As earlier examined, because of the schism among these denominations, many attempts made to unite the body of Christ failed to materialize because of the subtle and divergent interpretations given to the actions of those who spear-headed the initial movement amidst these religious attachments. As a way of solving the knotty issues that divided the Christians, the Christian Council of Nigeria in collaboration with the World Council of Churches held its Independent Assemblies at Abeokuta in May, 1960 few months to the Independence of Nigeria.   Striking issues that caused division in the Church were discussed; Bettenson puts it succinctly that:
The causes of division lay deep in the past and are by no means simply or fully blameworthy. Yet none can doubt that self-will, ambition, lack of charity among Christians have been principal factors in the mingled process, and that these, together with blindness to the sins of disunions, are still mainly responsible for the breaches of Christendom.  We acknowledge this condition of broken fellowship to be contrary to God’s will, and we desire frankly to confess our share in the guilt of this crippling the Body of Christ and hindering the activities of His Spirit.10

In order to solve the problems highlighted above, Christian Council of Nigeria set up a committee that served as orientation channel, to let members live a corrupt free live and enhance unity with other members of the Body of Christ.   This continued in the Southern part of Nigeria, but in the Northern part of Nigeria, shortly after the independence of Nigeria between 1960 and 1966, there was a political setting, which Tanko linked with the condition within the ruling class which led to the circumstances that caused the emergence of the Northern Christian Association.  
	Tanko further said that the emergence of Christian Association of Nigeria is an offshoot of Northern Christian Association which was founded to checkmate the ruling class, whose thirst for power made it difficult to relinquish power to those who are not members of the Hausa-Fulani caliphate.  This, according to him,
Posed a serious obstacle to the missionaries who also wondered whether Islam in its context can affect the redemption of Africa, and also what Islam has made of the African it has dominated for centuries. As a result of this, the colonial masters did not allow Christian Missionaries to evangelize the core northern part of Nigeria; so that the indirect rule system introduced by the colonial masters could succeed.11

While assessing the feelings of the Northern Ruling class on this, Kukah made reference to Dan Agbese, a Middle-Belt journalist, when he observed that,
If Sardauna of Sokoto had the chance, he would have outlawed western education because he believed that it can weaken the hold of the ruling class on the masses, the consequence of this for the Middle belt and Southerners was dismissal from service.12

This view was countered by Macaulay Ajiboye, a former Secretary to the Kwara State Government  (1967-1975), who said that Sardauna eventually sponsored some northerners for various disciplines in western education. He cited people like Chief Sunday Awoniyi, Silas Daniyan and others who were beneficiaries.13The issue still remained that the Northern Christian Association was formed to serve as a pressure group for Christians in the North to checkmate the influence of Sardauna as opined by Tanko, whose opinion was corroborated by Enwerem, as a result of his interaction with D.D. Dada, an Acting Secretary of the Benue State Branch of CAN, who explained that,  
To a large extent what is known as CAN started in the North by Christians who saw what Sardauna was doing.  He wanted to Islamize the North and the entire 
country. Therefore, Christian and even non-Christians in the North came together as a group to resist the Sardauna’s mission.14

This shows that, the plans of the Ruling Class in the North to Islamize the entire country in order to have a smooth ride to power without any threat to its ambition of ruling the populace. Peter Jatau15 while giving a detail of how Sardauna attempted to effect the Islamization of Northern Region and entire country said that:
In 1965 or thereabout, the Sardauna of Sokoto, who was the Premier of the Northern region, went about trying to Islamize people, especially in the Northern Region.  So he became both a political as well as a religious leader.  His effort at that particular time up to the time he was killed was geared towards converting people – be they Christians or pagans to Islam.  So he paid more attention to the conversion of people to Islam than actually running the State, if one may like to put it that way.  Many people were afraid to oppose him; else they lost their positions or even their jobs.16

Consequently, Northern Christian Association was born, and its activities were limited to the North.  The perceived hostilities to non-Muslims by Sardauna, according to Jatau “continued till January 15, 1966 when Sardauna was killed in the first Military coup detat.”17
Enwerem stressed that the Northern Christian Association was successful in its activities as it helped many Christians who would have compromised their faith as a result of the intimidation in the North to stand firm by their religious conviction and not give up simply because of the fear of losing their job or position.18 This made Christians in the North to decide that their meetings should continue from time to time, under the umbrella of Northern Christian Association.
	As an outcome of the 1966 military putsches, there was a rancour which led to civil war that lasted for three years.   This was because Colonel Odumegwu Ojukwu, an Igbo army officer, and other Igbo soldiers had accused the Northerners of killing many Igbo indigenes in the North as retaliation for the military coup of 1966, in which the Northerners believed that most of its leaders were deliberately wiped off by Igbo armies who led the coup. Events in the country after the civil war and the ousting of Gowon, a Christian from the Middle Belt, coupled with the policies of the government that were perceived to be anti-Christian such as the takeover of schools by the Federal Government and the fear of the influence of Islamic religion which was growing then made Christians to decide to come together. This led to the fear that government was making moves to Islamize Nigeria, by the purported move of joining the Organization of Islamic Countries (O.I.C.) to which Muritala Muhammed was accused of, this allegation was debunked by Obasanjo  in his autobiography.19 
     	 Another event that led to this uneasy anxiety was the denial of visas to missionaries coming into Nigeria and heavy taxation of gifts from abroad to churches.  Bishop Alaba Job while narrating the effects of these to Jordon stressed that “the takeover of schools and other institutions of Voluntary agencies by the Federal Government had already created an atmosphere of social ecumenism among us.”20 This made the Christians felt it was high time for the Church to unite or else these problems may become realities that could lead to the annihilation of Christianity in Nigeria. They thought the death of Muritala would put an end to the takeover of these missionaries’ institutions and signal immediate return of these institutions back to the owners.  
 This was not possible as the events that took place after the murder of Muritala during the aborted coup led by Colonel S.B. Dimka and some young military personnel from the Middle Belt, which was believed to be predominantly Christians. Tensions that followed the assassination of Muritala and speculations of a probable reprisal attack from the North which made non-Northerners to begin to return back home. This made the new regime to invite the leaders of the two religions (Christianity and Islam) for a meeting to enable the religious leaders sensitize their followers on the need for peace and cooperation with the government.   In one of the meetings the government informed members of plan to introduce the National Anthem and Pledge into the schools. C.O. Williams who was the National Secretary-General of CAN narrated the circumstances that led to the establishment of CAN thus:
The CCN received a telegraph from Brigadier Shehu Yar’Adua, the Chief of Staff Supreme Headquarters inviting church leaders to a meeting at Dodan Barracks – the seat of the military government. The meeting lasted for almost forty minutes.  It eventually turned out to be a gathering of Christian leaders of a large number of denominations. As there were thirty-three church leaders from thirteen denominations.  In this meeting, Brigadier Yar’Adua read out the purpose of the meeting; and since the church leaders were not prepared to give an impromptu response to the address and for them to speak with one voice, they delayed their response and assured the Chief of Staff that a prepared rejoinder would be brought to the government at a later date.21

With the explanation of Williams, it became clear that the leaders of churches could not have met, if the government had not invited them for the meeting.  Williams, however, did not disclose how each leader got his letter of invitation but continued further to express that the leaders saw this as a way of coming together.  According to him, the leaders rather than allowing the opportunity to skip them off; reasoned that if the government could call over thirty-three church leaders together for meeting, why was it difficult for them to call one another together for meeting?22  
Habila Aleyideno said that the formation of CAN was not as easy as it was earlier narrated; he added what actually ignited the decision to form CAN.   According to Enwerem while quoting Aleyideno in the interview he granted Kukah as an eye witness narrated that:
In the meeting with Brigadier Yar’Adua, one of our members asked that the participants at least round up the meeting with a word of prayer, despite the fact that the meeting did not open with prayer.  Brigadier (Shehu)Yar’Adua, the host, and the Chief of Staff, said that, since there were various denominations, he did not know who could be called upon to lead prayers. We were so worried that the government should make this observation about our not being united, so we decided that we must do something.23

If there was any challenge that actually spurred the Church leaders, the incident narrated above actually passed the messages to the leaders than the purpose of their gathering at Dodan Barracks.  The Church leaders sprang into action and this broke the remaining walls of pride and self-centeredness in their midst.  The Holy Spirit used this to stir up the zeal of oneness and unity in their hearts; although they have been clamouring for this opportunity.   Williams sums it up that:
The Holy Spirit had another plan- the Church leaders were destined to be founders of a very important Association, which by the grace of God will ultimately bring together into one fold all those who claimed the fatherhood of God through Jesus Christ. And so, what for many years appeared to be a mirage, the coming together of Roman Catholics and impossibility different shades of Protestants became a reality under the inspiration of the Holy Spirit, a simple, spontaneous and effortless achievement.24

Technically speaking, the incidents narrated by Williams and Aleyideno gave birth to CAN on 27th August, 1976 at the meeting held in the Catholic Secretariat by Church leaders. After the meeting of August 27, 1976, other series of meetings took place from 7 to 8 September, 1976.  The purpose of the meeting was to give a name to the Association and to write its rejoinder with an acceptable name.  A Committee headed by Rt. Reverend F.O. Segun was set up to suggest name to be given to the Association. The first state branch to be inaugurated was the Lagos State branch, which took place on Sunday, April 23, 1978 at the Roman Catholic Holy Cross Cathedral. 25  
Membership of the Association is made up of all Christian Churches that must be members of any of the five blocks that constitute the Association. 26 These blocks are: 
i. Catholic Secretariat of Nigeria (C.S.N.) which comprises of all Roman Catholic Churches.
ii. Christian Council of Nigeria (C.C.N.), which comprises of Methodist Church of Nigeria, The Church of Nigeria (Anglican Communion) among others; 
iii. Christian Pentecostal Fellowship of Nigeria/Pentecostal Fellowship of Nigeria (C.P.F.N./P.F.N.), Christ Apostolic Church (C.A.C.), Redeemed Christian Church of God and others. 
iv. Organization of African Instituted Churches (O.A.I.C.) which comprises of African Apostolic Church, Celestial Church of Christ, Cherubim and Seraphim Church and others, 
v. TEKAN/ECWA (Tarayar Ekklesioyoyin Kristi a Nigeria /Evangelical Church of West Africa) which comprises of Evangelical Church Winning All (ECWA), United Missionary Church of Africa (UMCA) and Assemblies of God Church. 
	At the subsequent meetings, officers were elected for the Association. His Eminence Cardinal Ekandem was elected as the first President. He served for ten years and was succeeded by His Grace Cardinal Anthony Olubunmi Okogie, who served from 1988 to 1995; Okogie was followed by Prelate Sunday Mbang, who served from 1995 to 2003. Primate Peter Jasper Akinola who served from 2003-2007, became the fourth President; he was succeeded by Cardinal John Onaiyekan after serving for four years. Cardinal Onaiyekan served from 2007 to 2010 and was succeeded by Pastor Ayo Oritsejafor, who was served from 2010 to 2016. Reverend Dr. Supo Ayokunle took over from Pastor Ayo Oritsejafor from 2016 till date.
	The first General Secretary of CAN was Reverend (Dr.) J A. Adegbite, he spent twelve years as the General Secretary. His successor was Mr. C O. Williams who spent fourteen years and was succeeded by Engineer Salifu, he served for ten years. The current General Secretary is Reverend Dr. Musa Asake, who was appointed in 2012. He served as the General Secretay of CAN until his demise in July 2018. 
Aims and Objectives of Christian Association of Nigeria27
The objectives of the Association are to serve as a basis of response to the unity of the Church, especially as contained in our Lord’s pastoral prayer:  “That they all may be one”.  (John 17:21).To promote understanding, peace and unity among the various people and strata of society in Nigeria, through the propagation of the Gospel. It must act as a liaison committee, by means of which its member churches can consult together and when necessary, make common statement and take common actions. And to act as watch-man of the spiritual and moral welfare of the union. 
Challenges Militating against the Growth of Christian Association of Nigeria.
As much as CAN is making efforts on the growth of Christianity in Nigeria certain factors are militating against the attainment of these noble roles.  CAN, being the umbrella body of Christians in Nigeria has its own challenges that serve as limitations or obstacles to its objectives.  These problems are:- 
Doctrinal Differences: Due to the various church groups that constitute CAN, doctrinal differences are parts of the major challenges facing the Association.  Every denomination has its own doctrine which is not similar with others. These doctrines have their impacts on every denomination which is a member of CAN. For instance, Christ Apostolic Church and Cherubim and Seraphim Church are members of Organization of African Indigenous Churches, they have different doctrines. They may share some similarities but the differences in their doctrines have not been reconciled and married together.   These doctrinal differences have been a serious challenge of the unity of members of Christian bodies as none of them is willing to sacrifice its own doctrines.
	Consequently, these beliefs make it difficult for the Association to have a unified voice.   That was the problem inherent between the Catholic and non-Catholic Churches before the formation of CAN as observed by Okeke on the causes of dissensions in the Church (Christianity).28The differences in the doctrines of Churches have been a sort of problem to CAN as it could not harmonize the various doctrines of its members.  This leads to incessant disagreements among member churches. The end-product is that many churches have stayed away from joining the body.  It also makes it difficult for CAN to control the affairs of its members in their internal affairs. Succinctly, it cannot use its hammer on any church. 
One of the doctrines in which we have divergent views is tithing. Sometimes in 2017, our Church leaders nearly tore the body of Christ apart as they argued and disagreed on the principle of tithing (one-tenth of one’s earning). While some denominations believe that payment of tithes to the Church is a source of blessings; others believe that one need not pay tithes before being blessed by God. Their views were given much publicity by the dailies as they over flogged what ought not been. Pastor Adeboye, General Overseer of Redeemed Christian Church of God, agreed that payment of tithe is good and that it is mandatory. T.B. Joshua, of Synagogue Church of all Nations, in his own view opined that tithes should be given to the poor and not to Pastors. D.K. Olukoya of Mountain of Fire also stressed that tithing is not by force. S.K. Abiara, a former General Evangelist of Christ Apostolic Church was of the view that tithes are not to be given to the poor but ministers of God. Bolanle Gbonigi, a retired Anglican Bishop of Akure Diocese, agreed that payment of tithe is biblical but should not necessarily be in cash. Sunday Ola Makinde, former Prelate of Methodist Church also agreed that paying tithe is good, as it opens doors of blessings from God. Rev. Fr. Osu, Director of Social Communication Catholic Archdiocese of Lagos, opined that payment of tithe in Catholic Church is not obligatory and members are not compelled to pay it.29 
Issues like infant baptism, prayer, healings, restitution and others have also turned to doctrines that Church leaders also differs on; whenever such topics are brought before various ministers they tend to be at loggerheads on it.
Ethnic Challenge:   The problem according to Tanko was an obvious one which was noted among the leadership of CAN when he remarked that “when push comes to shove, the feeling of (Northern Identity) becomes obvious.” 30 The view of Tanko was also prevalent when a group known as Northern CAN accused the Southern members of non-challant attitude and act of unconcerned on the plights of Christians in the north over the killings of Christians in the North East and other parts of the country. The northern-CAN believed that if its southern counterparts had shown concern, they would have risen up to create solution or at least find ways of assisting Christians who are victims of these insurgents.
This ethnic challenge also came up during the last administration of President Goodluck Jonathan, when some groups in CAN accused its President Ayo Oritsejafor of romancing with the Presidency because Jonathan was from South-South (Niger Delta).  This group from the North was of the opinion that Archbishop John Onaiyekan the predecessor of Oritsejafor was humane and accommodative, Oritsejafor on his own part seemed to create a sort of apathy for the Northerners.   They accused him of trying to instigate Christians against the Muslims in the North.  It was even alleged that his closeness to the seat of power makes him dragged CAN into partisanship. Opoola, however, disagreed with this view when he stated that:
Those who have this notion are not just being fair to both Onaiyekan and Oritsejafor.  Both of them had different dispensation and experiences. Insurgency had started during Onaiyekan’s tenure as CAN President, but it was not as pronounced and rampant as we have it now.  So we cannot bring tribal sentiment into this.  Actually, Onaiyekan is a Northerner from Kogi State and Oritsejafor is from South-South, which is immaterial. Everyone approached the issue as it affects his dispensation. 31

The view of Opoola also surmises the view of Felix Omobude when he tried to defend the action of Oritsejafor. He said that  Oritsejafor was not trying to bring ethnicity into the affairs of CAN.32  On his own part, Enwerem explains further that some evangelical Church groups in the North also have the identities of ethnicity and that this  diminishes the loyalty of Christians from the North to the national CAN.33  This was as a result of the experiences of Christians in the North and South as it was believed that Christians in the North face more challenges than Christians in the South, such as the issue of Boko Haram and other religious crises in the North that were not witnessed in the South. Consequently, ethnic colouration which was given to some denominations also had its effects on the activities of CAN; committing its growth in the Northern Nigeria than the Southern Nigeria.  Ethnicity of CAN activities has been a major problem. David Bakare had a taste of this when his nomination as CAN Chairman Kaduna State was opposed because he was not from Kaduna State.34
In some denominations, you cannot be appointed or elected to be their presidents or leaders if you are not from certain tribe. For instance, for hundred years that Christ Apostolic Church has been founded, Yoruba people have been leading the Church. Likewise people from Jos or Hausa people have been appointed to head United Missionary Church of Africa (UMCA); Nupe people head ECWA Church as her National President. Some denomination are given ethnic colourations. For instance, in the past, Roman Catholic Church was perceived to be the Church for Igbo people, the Aladura Churches were believed to be for Yoruba people. This has been the trend until recently. These were always observed when a Church leader is about to choose his successor, relatives and kinsmen of the leader would prevail on him not to choose someone from other tribe other than theirs. Even if the man next to him is endowed and capable of holding the position. Therefore, there is limit to the level you can attain in some denominations if you are not from their tribe or ethnic. It also affects posting of ministers to various stations, people make requests for certain Pastors or Church workers to be posted to them as ‘sons of the soil’. Such ministers enjoy the full support of their kinsmen but when non indigenes are posted there, they fail to support or cooperate with such Pastors. It also affects promotions because of Godfathers.

Denominational Challenges:   This problem has been in existence before the establishment of CAN; each denomination sees itself as an independent and autonomous sect which does not have to depend on others.  Denominational challenges also surfaced as an offshoot of ethnic problem; some denominations were regarded as ethnic deformations. For instance, Christ Apostolic Church (C.A.C.), Cherubim and Seraphim Church and other Aladura churches are regarded as Yoruba denominations, while Evangelical Church Winning All (ECWA), United Missionary Church for Africa (UMCA) and other evangelical churches are believed to be Hausa or Nupe Churches.35

Sequel to the above, the denominational differences that had been experienced before the establishment of CAN, still take place in the Association. This leads to misunderstanding and lack of cohesion in its activities. This was observed in the response of member churches to CAN’s programmes. While some denominations participate in these programmes, other denominations boycott the programme. This also causes uneasiness among members when they come together.   Enwerem cited this while referring to Akagha who stressed that the differences in the theological backgrounds on some unsettled theological issues between the Catholics and Protestant made them to prefer their candidates to be voted into political offices. This, he opined, leads to lack of trust among CAN membership living like cat and mouse and they read sectarian meanings to each other statement and action.36

In consideration of the views of Akagha, we discovered that the theological differences that were witnessed prior to the establishment of CAN, have not been fully overcome but they were only suppressed a while. This created problems in the election of CAN officials; this made the contest into various positions in the Association keenly and suspiciously contested for.  Each denomination is trying to manoeuvre and scheme its opponent out of the power train.   The power play made it difficult for the ‘loser’ to contribute meaningfully to the progress of the Association.

The denominational problem was also cited by Omobude while trying to defend the activities of Oritsejafor in response to the alleged plan withdrawal of Catholic Church from CAN in 2013, he opined that,
Why is it that the Catholic Church is threatening to withdraw her membership from CAN, now that someone from other block (denomination) is the President of CAN? It is obvious that, had Bishop Onaiyekan the predecessor of Oritsejafor been re-elected, that Catholic Church could not have threatened or even planned to boycott or withdraw from CAN.37

His view was to give the reasons raised by Catholic Church for their purported withdrawal from CAN a denominational colouration, which may create problem and undermine the problems within the Association.  It was later, that the Catholic Church, Anglican Communion and Methodist Church through their leaders explained the purpose of their purported withdrawal which was as a result of the perceived partisanship of CAN leadership.   The theological differences in the views of the various denominations have been cause and source of some of the problems we have in CAN.

Holier-than-Thou Attitude:   This problem became prevalent in the 1980s to early 2000s; some denominations and church leaders who emanated as a result of their activities in the Scripture Union of the 1970s set themselves above all other Christian Churches.  This made them to distant themselves and their churches from other Christian denominations.  These leaders have the habit of holder-than-thou which made them not to participate in any CAN programme; and their church members were discouraged from participating in activities of CAN.   In an interview with Tope Adewole, former General – Secretary of Ilorin City Christian Association of Nigeria, he cited the crusade of Deeper Life Bible Church in Ilorin Stadium Complex in 2005.  The crusade was to hold in Ilorin but as a result of the non-participation of Deeper Life Church members and leaders in the activities of CAN in Kwara State.  CAN initially refused to participate in the programme citing the holier than thou attitude of Deeper Life leaders to other denominations.38

 Kumuyi had to appeal to CAN leaders and promised that his denomination would return back to CAN and would be participating in the activities and programmes of CAN.  It was then the Association gave its support to the Crusade; Kumuyi eventually declared on the stage that his members are now fully members of CAN. Ever since, Deeper Life has been participating in the activities of CAN.39 Opoola also confirmed that Deeper Life Church has been an active member of PFN and CAN.40 The holier –than- thou attitude of some churches prevented them from playing active roles in CAN; some claimed that the Lord has not instructed them to join a worldly association.  Thus, CAN have been contending with the activities of these leaders by trying to persuade them but despite this, much success has not been achieved.

Some denominations and church leaders believe that others cannot withstand their prowess, anointing, spiritual gifts and scriptural knowledge. Thus, they do not relate with other denominations or participate actively in interdenominational programmes except where they would be leaders over others. Consequently, it makes it difficult for CAN to bring most of these churches under its umbrella. Some of these leaders either constitute themselves as dissidents or formed parallel association to counter the activities of CAN.
		
 Proliferation of Churches:   This is common among the Pentecostal Churches and African Instituted Churches.  This, according to Diara and Onah, was as a result of the loose attitude to Bible knowledge of the Anglican Church and the restriction of Bible reading to the priests by Roman Catholic Church.41 This made Christians in Protestant Churches to see themselves more as individual Christians than as part of the corporate body, the Church.  Diara and Onah further added that,
The fast proliferating independent Churches, which are mostly of the new wave of firebrand Pentecostal type, begin to gain ground across the Country in 1986 with the founding of Benson Idahosa’s Church of God Mission. Their catchment areas appear to be cities and urban areas where there is more concentration of the rich
and upwardly mobile youths. The Churches are rising up in shops, schools, disused buildings and warehouses in daily basis.42
			
With the description of proliferated churches above, it makes it difficult for CAN and its representatives to locate such Church.43 For instance, I encountered this problem sometime in 2012, when I was on a special assignment of the Bible Society of Nigeria,44 Fate/Tanke/GRA Auxillary. I was to go on a mobilization programme of member churches at Tanke.  It took me three Sundays to locate some churches, as I was not aware that they worship in the sitting rooms of their founders.  It was then I realized that we had walked or strayed away from these churches within the week, as they do not observe any weekly activities. Some members of the mobilization committee confessed that they were surprised that there were churches in these areas.
	CAN has been facing problems with these churches, but to some Christians, establishment and founding of churches should be monitored and standard created for church leaders willing to establish parishes.  These actions will reduce the competition and enmity among these churches.  For instance, at Emir’s Road near General Post Office Ilorin, a four storey building has about six different churches, each using public address system and having services simultaneously.   When the issue of proliferation of churches was raised, Opoola answered that there is no issue like proliferation of churches but that churches are not enough, as more are still expected to be established.45 Bamidele on his part wondered “why there are many churches, either mushrooms or cathedral without positive impact in the life of people.”46 Famuyide on his part opined that,
There is nothing bad, if we have thousands of churches in a street.  Once they fulfil the teachings of Christ and live according to His injunction. But the problem is, having Churches without regenerated members. Having many Churches that preach the Gospel of Christ is good; they fulfil the essence of the Great Commission in Mathew 28:18-20. But the problem is, how truthful are these churches?47

The concern of Famuyide on the truthfulness of these churches also is another problem which makes it difficult for CAN to monitor these churches, as most of them were not even registered with CAN as members. Many of these churches have refused to join CAN. These Churches, however, engaged in various activities that create problems in the society and as a result of these problems, riots or religious crises would engulf the society. These churches will then come to CAN after the problems have escalated beyond control. I was in a monthly meeting of CAN when it was reported that a man established his church among Moslem dominated area. Subsequently, he was advised to desist from such act as this could lead to crisis. He bluntly refused and when the problem started, he came back to CAN for assistance. But for the wisdom of God in the lives of CAN leaders, the matter would have taken another dimension leading to break down of law and order.  
The autonomy of each member Church: The Association, according to its objectives, ought to be a watchman to member Churches but Article 7 of its constitution made it difficult for it to function as such.  The Article 7 of its constitution states that:
Each member-Church shall be autonomous in its internal affairs, but may receive advice from the Association in case of dissension and sharp disagreement within its fold. Notwithstanding the autonomy, each member-Church shall always be ready to cooperate with other member-Churches, in order to ensure the smooth running of the Association.48

This article gives total and absolute independence to all member-Churches of CAN. As a result of this clause, the Association could not exercise absolute power on erring Churches.  This gives each church power to opt in and out of CAN anytime it feels like. If a Church feels threatened with CAN’s decisions to sanction her for wrong doing such church may decide to opt out of CAN.  This made some churches to act unilaterally without being checked by CAN or any authority except the State Law Enforcement Agencies. The case of Reverend King readily comes to mind; he could have been checked if CAN had the full power to sanction him.   He operated freely until the long arms of the State caught up with him.49 
 On this, Fawenu, the former Secretary of Kwara State Branch said that, CAN could not have interfered in the internal affairs of Churches as the constitution of the Federal Republic of Nigeria does not empower it to play such roles. According to him, membership of CAN or other organization is voluntary and not by compulsion.50 On internal issues and crisis (crises) in the denominations, the Association can only appeal to the warring factions rather than enforcing its powers.  This was confirmed by Alokan in his chronicle of the crisis that rocked Christ Apostolic Church for over twenty-three years.  If CAN has the full power as it ought to be, its effort could have yielded much fruits; the matter was eventually decided by the Supreme Court in 2010.51  This also hinders the activities of CAN in Churches.

 Recommendations
	In order to live up to the expectations of members of CAN, the following recommendations should be put into consideration.
-	Leaders of the association should be gospel minded, in order to keep the unity of members of the Association through selfless services. This will ensure unity among its members despite their diversity. Internal wrangling should be settled among its members to keep the body one, in answer to the pastoral prayer of the Lord Jesus “that they may be one.”  John 17:21.
-	CAN should not be dragged into partisan politics; rather it should play advisory roles to all political parties and leaders. This caused embarrassment for the Association in the general election of 2015, when it was alleged that it collected N6,000,000,000.00 (six billion naira) from one of the political parties, in order to campaign and woo its members to support and vote for the party. It eventually debunked the allegation but the embarrassment had been done.
-	Accountability, transparency should be practiced in its activities and it should encourage
	uprightness in followers lives;
-	It should organize workshops, seminars, conferences and retreats among its members, in order to foster unity and understanding. This should be done across the known denominations to forestall disagreements emanating from various differences among members. Efforts should be made to introduce welfare programmes for members for financial empowerment. 
- 	On the other hand, member Churches should also cooperate with the Executives of CAN at all levels by paying their dues and encourage their members to do so. If need be, they should increase the dues paid into CAN account.
- 	Church leaders should unite and participate in activities of CAN, by attending its programmes and mobilizing their members to do so.
- 	Apart from uniting to move CAN forward, there should be oneness among various blocks and denominational leaders in our Christian Churches.
-	All Churches should register under CAN; and submit themselves for assessment by it.
-	Individual members should also support CAN morally and financially.
-	There should be interaction between every Christian and CAN for proper administration.
If the above recommendations are considered, CAN may end up being a light to the nation and Christianity will grow. 
Conclusion
The background presented above is necessary for an appropriate contextualization of the key contemporary issues and challenges of CAN in the growth of Christianity. There is no room for any doubt that there are challenges arising from the fact on how the Church has grown phenomenally in Nigeria. This phenomenal growth has been seen in political, religious, economic and social growths.
	Therefore, the paper concludes that apart from the Christian Association of Nigeria representing the interests of the Church, the Association should serve as mouth piece of the nation in correcting the ills and social maladies. It is on this account that this paper concludes that the Christian Association of Nigeria should not stop breeding religious peace in the nation and the need to improve Church growth in Nigeria. 
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