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Apart, Ola Rotimi’s The Gods are not to qu‘me?; W@F&
hings F "HD;; i and the Kings Horseman and Elechln?:j‘_\ s
Goyin @ pine. These texts present an unadulterate‘q Afncm
The Conlcléelief in gods and goddesses and the need to reemphasise

ona

iraditl Lability of cultural religious practices before the advent of ‘
ihe VAL

COlomallif:erorkS writers like Wole Soyinka, Olu Qbafemi, Femi
In la i

: Nguigi wa Thiongo satirise anq c?xpose‘the hypocritical
Osoﬁsaﬂﬂl, ious leaders and the use of religion as ideological tools
wiois lfo erpetrate injustice in the land, dissuade and destabilise
by leadf:rsarypstmg gles. Emerging writers following in their wake
revomtllor;xpose and satirise the hypocrisy by religious leaders, but
ZlostO OsoZtray the effects 1t has on the adherents. Abubakar’s 477 for
God particularly focused on religious leaders and how each leader
has re-interpreted religious tenets in order to amass wealth and
engage in different atrocities. This paper thus seeks to evaluate how

Abubakar Gimba and Elnathan John have portrayed religious issues
in the selected texts.

Theoretical Framework

A viable litera
literary works
literature acco
society, It sty
society as re

ry tool for the evaluation of religious elements in
is the sociological literary theory. The sociology of
mmodates every literary work that reflects the human
dies the social structures and social relations of a given
flected in literature. According to Ganga (2016):

sociological study of literature proves very useful to
understand the socioeconomic situations, political issues,
the world view and creativity of the writers, the system

of the social and political organisations, the relations
betyveen certain thoughts and cultural configurations in
‘{VSh)lC they occur and determinants of a literary work (p.

of i 5‘? Sociology of literature helps to elucidate the contributions
i Vidua] Writers to the sociol

i . ogical issues of the era in which
¢ and write (Ganga, 2016, P. 75). It justifies the belief that
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society.
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d
to define, evaluate an *
g;lé)rfomena in literary works. It seeks to explain h n

and assist the reader t0 understand vz.irlous;\:;rllanr (io_l
economic, religious, cultural and environm .pl
in literature. Thus, this paper adopts the' 30(1319 Ogﬁea{
analyse the religious interpretations and somete_l implicat
are products of the human society as reflected in Abub
Sacred Apples and Elnathan John’s Born on a Tuesday.
These writers are both Nigerian authors who seek |
literary works to critique societal ideological beliefs w
promoting change and enhance societal development,
writers will want to do. This paper, therefore, explore
have achieved this commitment in their works.

Synopsis of Sacred Apples
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resuh ,nd the need to be committed
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Religious Interpretations and Sﬂoé
., Gimba’s Sacred Apples

Gimba’s Sacred Apples transcends feminist ordealis;,,
sociological 1ssues which abound in different socie
the 90s, and set 1n an Islamic socio-cultural society, ( . 53
explores religious injunctions and their interpretation in the }
society particularly the Northern region notable for its adh .
to Islamic teachings. This is not to say that there are no adherents
of Christianity in the novel, however, Islam is the domi ant
religion. Hence, Gimba (1994) presents different Islamic societal
interpretations and basic representations. |

Zahra 1s a divorced woman, a condition that is not encouraged in
[slam. Despite its abhorrence by his religion, Yazid divorces his wife
by proclaiming “I divorce ydu” (p. 29) to his wife not considering its
rightness or wrongness. He divorces her according to his religious
dictates but fails to adhere to instructions guiding the pronouncement
and its religious implications. Zahra notes that “when it comes to
dealing with women or their wives, many men are guided more by
their whims and passions than by principles or religion” (Gimba,
1994, p. 29) Thus, Yazid negates his religious beliefs to satisfy his
Own selfish whims. ‘

In an attempt to convince Zahra of the importance of marriage
and the need to reconcile with her husband, Zubayda emphasises
hat “in the old days, we used to be told that, a woman’s Paradise
Alier death, starts from, and is assured by, her husband’s home here
°f earth...” (p, 43). Ya Shareef, in Zahra’s defence, responds that
Zubayda’s perspective “is more of a eult:;ural f:on‘strl}ct, a 'socwl
Pservative for the chemistry of the marriage institution £ mem,
than 5 religious witticism” (p. 43). He further emphasises that:
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forceful interface between culture and religion which

religious ideologies- .
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py Zahra when she explicates

religion 1 expresse :
rrence of conflicts based on “se

of unity and abho .
polygamous home, Lo/ BeTiCOMENESS She says:

1 outgrowth, and a malignant on
the institution of polygamy in our religion. The
Scripture exhorts men to treat women equally. Yet, |

we are fighting each other for preferential treatm

wanting superiority OVer each other. Fighting for un
treatment. ... We are all equal before our man and Go

And the best of us 1s the one that is best in conduct

dealings (p- 175)-

It’'s a cultura

. from the above, it is implied that Islam preaches%‘

justice and only man’s quest for superiority and s |
dlssugdes him from the actual religious truth. In ad
Muslims, a visit to Makkah implies the change n
or A:!haja or Hajia’, as indicated when a confused pa
Ya Shareef, “but... you must at least be an Alhaj
been to Makkah?”(p. 38). At the latter’s request
addressed plainly as Sharee, Ya Shareef responds tl
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individuals. Dantala and his groups’ last raid meets with pol®
resistance which leads to the death of the leader of Dantala’s group.
This makes him flee from Bayan Layi to Sokoto, enroute Dogon
Icce, his home town. In Sokoto, Dantala meets Malam Abdul Nur
(a Christian turned Muslim) who introduces him to Sheikh Jamal
Who eventually becomes his teacher and mentor. Later in the story,
Malam Abdul Nur (subsequently referred to,as Abdul Nur) turns
against Sheikh Jamal (subsequently referred to as Sheikh) due to their
filﬁ‘erent 1deological beliefs and religious interpretations and Dantala
1S made the Sheikh’s deputy. Abdul Nur creates his own different
sec_t called ‘Firgatul Mujahideen Li Thyau Islam’ or “Mujahideen,’
Whl-Ch totally negates and rejects every form of Western education,
an ideology synonymous with the ideology of the Boko Haram of
Nigeria. This is opposition to Sheikh’s group called ‘Jama’atul Thyau
Islamil Hagqigiy,” or ‘Haqiqiy’ which means ‘the Society for the
Restoration of True Islam’, which encourages all sorts of beneficial
education. Abdul Nur’s group has different clashes with the police.
Hence, Sheikh is murdered, signalling a climax to societal chaos.
Subsequently, there is military intervention and retaliation which
leads to the incarceration of Dantala. After about nine months into
his incarceration, Dantala is released and begins his life all over.

Religious Interpretations and Societal Implications
in Elnathan John’s Born on a Tuesday

Focusing on Dantala’s life, John captures the lack of basic

understanding that heralds the interpretation of religious tenets in

Islam. As a teenage Muslim boy in Bayan Layi, Dantala believes

that everything that happens to a human is by the V\(ill of Allgh. For
this reason, he justifies every act of atrocities comrmtted by I}ls gang
as being according to the will of Allah. The mefcﬂess beating of a
boy named Idowu and his eventual death (p: 4), is seen as an act of
Allah. “See how Allah does his things-we' didn’t even bea‘lt hn; too
much” (4), he says. The killing of the security man and the ?1%] a Sarlg)/
man” are also seen as deserving deaths (pp. 14-5). Dantaha gy
understanding of the difference between right and wrong, he
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har Kanuri by their |

TR ere sent to Tashar : g

Layi Whl}e htl}? lr);ott(l)lers w mic education, v.vhlch makes
in order for the

‘almajiri’. At Bayan Lay1, pant?t r,he was sent away. “I wonder
e k for me” (p- 43), he says an
Umma didn’t send anyone to 10; ther he made Dantala and o
Malam never cared. about hlnzi. bea on the strects, Subsei
o chirk io znlclilsw?sn;:t?mate%o meet with a Malam who
:lifctlialﬁil. }?1};, brothers, on the other hand, z.l.CCepted and foll
the doctrines of their Malam and became Shiites as they need
survive.
In addition, the concept of ‘Almajiri’ is similar to the boar
house system of education in Nigeria, where parents take
children to school and expect them back at the end of a sem
For the almajiri, most of the children go back home once the
done or refuse to go back home and no one asks about th
Born on a Tuesday, the almajiri schooling system is presented
two different dimensions; negative and positive. From the neg
dimension, an almajiri becomes a stooge for his Malam as he ad
to his teachings without questioning, as portrayed through Ma
Hassan and Hussein who became Shiites because their Malam

a Shiite. They are also misused and made to run errands and

the streets and in the Mosque, Comparing Sheikh to his first
Dantala narrates that:

nat one of the Majo
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From the positive perspective, through the almajil{rl Ssistzrnellbic
education, Dantala becomes multi-lingual. He speaks Dlausa, e
and English. He has the opportunity to meet people from i
tribes and learn their ways. The contrast between Malam Junai u S
Islamiyyah and Sheikh’s tutorship points to the fact that the almajin
sytem of education is not bad; the events, situations and outcome
are determined by the person in charge of it. By becoming a thug,
Dantala knows nothing better as he only continued the process he was
trained for: begging for alms, albeit in a different method. However,
with the Sheikh, he learned the importance of family, responsibility
and self-respect.

Elnathan John also alludes to the ideological perception of the
Nigerian Boko Haram. Using contrastive characterisation, John
presents the religious conceptions. Abdul Nur’s Mujahideen’s
ideology condemns all forms of Western education and Western
ideas, an ideology synonymous with that of the Boko Haram group.
He sees all forms of education as evil. He beats Jibril, his younger
brother for teaching Dantala how to speak and read in English (p.
86) and also encourages all his followers to burn all their books
and certificates (p. 189). In contrast, Sheikh encourages different
beneficial education. His ‘Hagqiqiy’ ideology supports education and
thus his aim to build schools. He openly supports female education.
When he preaches to the congregation, he says “let your women
study...let them learn how to read or write. The wives of Christians
read and write and our wives cannot even read the Quran” (p. 116).
He is impressed with Dantala when he realises the latter is learning
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Western parameters of learning. In response, le1

Nur if he had ever visited and knows the curricu um o
Islamic Universities to which Abdul-Nur responds in th

(pp. 197-8). Sheikh emphasises the 1mportance of kﬂQ
saying that:

are captured in th
that “the Europeans,..
to start by conquerng th

to fight an enemy, you must understand an enemy. Hi
do you struggle against those whose elements you kno
nothing about? Seek knowledge, the Prophet sallala
alaihu wasallam, said. Where are the Muslim school
for our children to attend? Have we built them? I hav
built one school. But of the millions of Muslim children
how many can go to a Muslim school? Should our peopl
remain ignorant and keep being controlled by the sa
western forces? Give me one hadith or Quranic verse tha
tells you that English itself is haram, even by analogicé
deduction.... You cannot choose deliberate ignorance an
claim to be fighting for the cause of Islam (p. 198).

education is haram, Sheikh exp

resses that Abdul-Nur is o
man who only wants to satisfy :

his selfish ambitions:
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you have the interest of the Muslim ummah at heart, you
will stop it (p. 199).

The philosophy that education is saram is thus only a tool used
in controlling others and not for the benefit of others. The selfish
ambition to have control gver people like “motorcyclists, tea SF:llerS
and butchers” who are algq ignorant and have no education, is thp
major reason for its Propagation by Abdul-Nur, who itonically is
also ignorant and has limited knowledge of the basic teachings of
Islam.

In addition, by portraying Abdul-Nur as a man of violence and
strict measures, John gives credence to the view that he is power
drunk, has no tolerance and lacks basic understanding of Islamic
teachings as Dantala was while at Bayan Layi. He publicly mocks
other Malams, especially Sheikh, and encourages his followers to
‘make trouble’ for people (p. 187) even though Islam preaches peace.
Also, apart from always hitting Jibril (p. 80) and insulting everyone
(p- 86), Abdul-Nur also hits his wife. According to Jibril, “he treats
her like a donkey... like an animal he despises. Some days he locks
her in her room without any food because his food is cold or there is
too much salt or not enough salt. He beats her with a tyre whip. He
forces things into...” (p. 149). This seems to contradict his (Abdul-
Nur) own belief that Islam is the submission to the will of Allah (p.
84), as he tries to forcefully make everyone submit to his own selfish
will and not Allah’s.

Another reason for societal menace is poverty and government’s
irresponsibility, insensitivity to people’s plight and deceit. Dantala
and his brothers were sent out to be almajiri as a result of poverty.
Rather than help settle societal disputes amicably, the government
sent in police officers and soldiers who terrify and terrorise Innocent
men and women. Dantala laments that his fear:

began with those police uniforms, those guns, those
roadblocks. My fear was fed each time by the petrified
faces of motorcyclists, afraid of being made to do frog
jumps for offences as little as looking too directly 1ntq a
policeman’s eyes. Or being made to roll in the dust while

being slapped and kicked (p. 136).




image15.jpeg
124 s EIEraiure, 1Ny v

Faced with such brutality, it i.s thus nlczllil‘lirp::‘
people defied some group of soldiers an¢ - g, thus oif
the latter told them to disperse at a gat oo atldl
total change in people’s attitqde to thef ey i
societal disturbance. An indication o £

d th
to people’s plight 1s also See:: when Non-gondl
a

: nl
who had Cholera disease deuti Wi':,hg czme o thell
organisations like Sheihk’s Haqiqty " of good roads, :
B LA, Thore A il prOVISl;m' all of which accum
facilities and water system for the peopie, le. In essetiil
to anger and eventual revolution by the peop t i int(; i
Born on a Tuesday reveals that lack of understa g, -

ignorance and govemment’s injustice arc tantamount to

conflicts.

Conclusion
tically analysed religious 1Ssues in Abub
John’s Sacred Apples and Born on
Tuesday, tespectively, from a sociological point of vie:
Without bias as a result of their religious beliefs and ideals, th
both portrayed and satirised significant religious interpretatio
and how society has been affected by them. Their works so
to change society’s opinion about various societal issues
Northern Nigeria. Like many radical and emerging Nigeri
writers like Obafemi, Osofisan, Abubakar and others, they
indicate that religion is used as a political instrument to dec
the people as a result of their loyalty to their religion. Al
using different characters and societal situations, Gimba ai
tFohn portray that religious interpretations are based on pers
interests, thus decimating the major teachings of Islam.
f:slzﬁi (t};?:lf()igil:dsls' tha.t many religious cor.lﬂicts are no
i f 0 ,1gatlons, rather, selfish aims and ambi
people’s ignorance and government’s insensiti

t .
0P plight of the people, are the basic determinants of s¢
unrest in Northern Nigeria. i

This paper crl
Gimba and Elnathan
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Sarat Adenike Salihu

[ntroduction

n most parts of the world today, every individual is expected to
exercise the fundamental human right and freedom to practice
whatever religion s/he desires. It is believed that religion helps
improve social interaction, especially among people with the same
religious beliefs, enhances moral development and ensures peaceful
“-eustence among citizens. However, religious mores have led to
different religious interpretations and subsequent biases and different
“pressions. Thus, rather than being a tool for peace, religion has
"tcome an instrument for social malaise, conflict, wars and terrorist
“Ivities. Religious differences have been one of the reasons for the
"4rs in different parts of the world, including Nigeria.
Northern Nigeria in particular has witnessed series of religious crises
Vet the years, many of which are generally believed to be aided by
‘U“t ‘18-;0118 \deology. Some of these conflicts include the Maitatsine crisis
s 180, 'he crisis in Bimin Kebbi in 1990, Kaduna uprising in 2000,
jama’z tﬁllle in Jos in 2001. .The mos.t recen.t of these crises is that of the
oo g0l Sunnah Lidda’wati wal Jihad popularly referred to as
intemat;ram In the Northeastern part of Nigeria, which has become an
Mal issue due to its terrorist and anti-human activities.
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the group that would be in their favour. Jalingo avers
common man [needs] to know that their leaders want to use f
their selfish interests in the cover of religion. A lot of thes
are only using religion to make money and to enrich them
(cited in Boer, 1980, p. 72). Therefore, increase in religiou
and especially the rise of the Boko Haram sect, can be ¢
with the issues of poverty, ignorance and religious loyalt
Between Literature and Religion b
Literature is diverse, as it encompasses all aspect
society. It transcends the physical and social postulati
embraces human spiritual and metaphysical realms. ’
disF:usses issues related to the religions of the world,
rehgion (beliefs in gods and goddesses) to Islam anc
Re}lgion has therefore been a veritable literary tool
writers .in their discussion of societal issues.
African oral literature presents religion as
%‘?1(11: ?:(:rgggtfless(eis and their priests are revered
pre-colonial air;iol?n?arly {\fncfln te)?ts tha?v ﬁ
1al periods in Africa su




