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CHAPTER THREE

can
CAUSES AND EFFECTS OF RELIGIOUS VIOLENCE
Lges IN NIGERIA
R. Ibrahim Adebayo
Department of Religions,
University of [lorin, Ilorin.
ing Introduction
r on . : :
N of ~ The history of human creation as captured by the Holy Bible and the
R Glorious Qur'an, reveals that man, from inception, has been in conflict with Satan.
Man, consequently, fell prey to the plot of Satan when he ate the forbidden fruit and
was eventually sent out of the Garden of Eden. That notwithstanding, a stance of
t the physical violence happened when the two sons of Adam, Cain and Abel engaged
themselves in a hot argument and Cain, out of wickedness, smashed Abel to death
f with his rod. This act of wickedness on the part of Cain did not go unpunished to
e indicate the consequences of wickedness on the wicked one, to the extent that Cain
confessed, “my punishment is greater than I can bear” (Genesis 4: 13). In spite of
- this, man persists in this act of wickedness to the point that God regretted His action
of creating man on earth (Genesis 6: 5-6). The only hope for mankind to salvage
3 itself from the bondage of Satan is through religion which unfortunately has become
ﬁsggl an instrument of violence and polarisation of mankind because of selfish reasons. In
‘ the words of Yousouph (2010: 340), “more than ethnicity, religion discriminates and
. differentiates humans in a sharp and exclusive way, even more than belonging to a
prc country would do. A person can be half-French, and half-Saudi, and at the same time,
ent, | be a citizen of both countries. However, it is difficult to be half-Catholic and half-
; Muslim.”
Etit:z Objectives of the Chapter
e Atthe end of the | dto:
By € end of the lecture, students are expected to:
1. define the term religion;
field, 1. explainsome cases of religious violence in Nigeria:
111. examine causes of religious violence in Nigeria
iv. analyse critically the effects of religious violence on Nigeria and
[ v. suggest means of checking religious violence in Nigeria.
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power station and the General Hospital (Abdul Fattah, 2007). He however met his
waterloo in December 1980 when he was killed and many of his members were
arrested. That notwithstanding, the casualties of the uprisings were enormous and
lingered long after the death of the leader. In Bullum-Kuttu, more than four hundred
lives were lost and property worth over three million naira were destroyed or looted.
The Jimeta Maitatsine crisis of 26th February and 5th March 1984 claimed 1,004
lives, while 5, 913 families were displaced. The Gombe Maitatsine disturbance of
26th and 28th April 1985 was also said to have claimed one hundrad lives (Imam,
2004).

Another instance of religious violence was witnessed in Kano in 1990,
following the invitation of an international Christian preacher Reinhard Bonnke. to
the city. It was said that the Muslims reacted violently to this action in view of the
fact that the Federal Government had denied them the chance of hosting another
international Muslim preacher from South-Africa, Ahmed Deedat. The crises took

place between 11 and 14, October 1990 and left behind a casualty of over 500 lives
and million-worth property.

There was another instant of religious violence in.1991 which occurred
between the Muslims and Christians of Tafawa Balewa in Bauchi State. The cause of
the crisis could not be precisely given. While some believed that it erupted following
an attempt of a Christian to slaughter pigs in the Muslim section of the town's only
“abattoir, some said it was ignited consequent upon roasted meat (suya) made of pork

and sold to a Muslim. The causalities of this incidence knew no bound, as many lives
fere lost and many properties were looted.

The 1992 Taraba State religious crisis was 1gnited by a misunderstanding
ecn Muslim and Christian female students of the Government Science
secondary School, Jalingo. It consequently spread to other parts of the northern
ssates and went away claiming lives and property. Two lives were also said to have
been lost in the Potiskum disturbance on December 4, 1994 consequent upon the

smversion of one Catherine Abban, known as Fatima Abban to Islam. There was
0 a demonstration of the al-majirai in Maiduguri, Dikwa, Biu, Ngala and
#onguno on 4th April 1996, which led to destruction of churches, hotels, and
perty worth over two million naira (Imam. 2004).
Another serious religious crisis enveloped the entire city of Jos on
ptember 10, 2001. The problem arose consequent upon the reaction of a woman
80 drove through a street barricaded by a group of Muslim worshippers during a

g2y service. The woman was bent on having her way because she felt the people
moright to block a public road and this led to crisis which claimed many lives and

Apart from the above, the re-introduction of Shari'ah to some Northern states




Lapses in the security system
Another cause of violence in Nigeria is the lapses in the security system of

the country which paves way for all Dick and Harry to have access to the country.
This constitutes an international dimension to terrorism in the country. It should be
noted that the brain behind the 1980 Maitatsine riot was not a native of Nigeria; he
hailed from Marwan, a village in Cameroun. He was said to have initially been
deported to Cameroun in 1962, only for him to sneak back into the country in 1966.
In his research, Albert (2005) found out that about 185 of the followers of Marwa
who were arrested and detained at Kano Central Prison and the Goron Dutse Prison
in 1980, were non-Nigerians — 162 of them from Niger Republic, 16 from Chad
Republic, 4 from Cameroun Republic, 2 from Mali Republic, and 1 from Burkina

Faso.

Misinterpretation of Scriptural verses
One cannot rule out the fact that some scriptural verses are often

misinterpreted and misconstrued to ignite crisis and violence. Some Qur'anic verses
that talk of jihad are mostly twisted for justification in this respect. Many still
erroneously believe that dying in the cause of such jikad'is a direct visa to paradise.
Many youths are so fascinated to the preaching of their so-called spiritual leaders
that they are carried away to the extent of laying down their lives through suicide, or
destroying the lives of common people in obedience to their leader's command.
Little did such foolish entity realise the confinement, limitations and restraints of

obedience.

Effects of Religious violence on Nigeria
The following arc some of the effects of violence on the nation andits

citizens:

Loss of lives and property
One serious effect of religious violence is the alarming rate at which lives

were lost. The Maitatsine riot in Kano alone was said to have claimed 4,177 lives. As
if that was not enough, subsequent Maitatsine riots in Bullum-Kutu in Borno State of
26th - 29th October 1982 were pathetic. Imam (2004) recorded the enormous
casualty of the Maitatsine uprising of Bullum-Kuttu that it claimed more than four
hundred lives and property worth over 3 million naira were destroyed or looted.
According to him, the Jimeta Maitatsine crisis of 26th February - 5th March 1984
claimed one thousand and four lives, while five thousand, nine hundred, and thirteen
families were displaced; and the Gombe Maitatsine disturbance of 26th — 28th April
1985 claimed over one hundred lives. The Kafanchan riot of March 1987, in addition
to some mosques and churches that were burnt, left about twenty-five people killed
and several others hospitalised (Lateju & Adebayo, 2006). The recent violence
between herdsmen and farmers in Kaduna State was said to have claimed manly
lives while several homes were destroyed when the suspected Fulani cattle drivers
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aitacked five farming communities populated by Christians. According to the

National Emergency Management Agency (NEMA) the death toll of the incidence
was about 200.

Draining the nation's purse

Another serious effect of religious violence on Nigeria is the alarming rate at
which it drains the purse of the nation. Valuable human and material resources which
could have been invested in education and other useful projects are spent on

acquiring weapon and providing security measures which have not been all that
successful.

Denting the image of the country, religion and its adherents

From all indications, no religion preaches violence and terrorism. As such,
mcessant violent acts that have religious undertones have portrayed religion
generally as an instrument of threat, deceit and polarisation. With particular
reference to Islam, Muslims have been seen as aggressors that must be fought under
the pretext of fighting terrorism. In the words of Siddiq1 (2004), the violence
committed by a few Muslims has portrayed Islam and Muslims as uncivilised,
mhumane and unkind. Indeed, violence does not bear good for the Muslims and

Islam as a religion. It has portrayed Islam as a religion of violence. Not this alone, it

£reates unnecessary tension for the Muslims.

Disruption of Economic activities

Due to incessant strikes of violent people, curfews imposed on the affected
arcas have serious effects on their economic activities. No serious foreign investor

would also come to risk his resources in a country that cannot provide security for his
mvestments.

‘€ar to approach places of worship:

The fear of violent acts has made places of worship become scary to
arshippers for fear of being attacked by hoodlums. Curfews imposed in places
aere violence occurs do not allow worshippers to have free access to their places of

worship.

nclusion

Going by the experience of Nigeria on religious violence, it can be
ablished that no act of violence has benefited the nation. Such has rather
Brrupted the spirit of togetherness that has been in existence between adherents of

snt religions in the country many years back. Rather than using religion as an

ament of violence. Therefore, adherents of religions should adhere strictly to

B teaching of their respective religion on sanctity of life and property, as well as

Ber virtues on peaceful co-existence with one's friends and assumed foes, 1n their
gucts and thought. Their actions should speak more than their precepts.
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Suggestions and Recommendations
The following suggestions are put forward as means of checking religious

violence at national level:

(1) Any aggrieved society should look for alternative means of making its
grievances known or facing the challenges of oppression against them, as
violence adds more to the problems and it has failed to solve them.

(1)  Concerted efforts should be made to put in place powerful news organ to
communicate ideal religious character and ideology to humanity.

(111)  Nigernia should justify her being a blessed nation in terms of mineral and
natural resources with high potentiality of industrial and economic
development, by diversifying her economy for the purpose of providing
employment opportunities for her citizens. Involvement of youth in acts of
violence has been largely due to the fact that they have nothing to do, and so,
their lazy hands become the devil's workshop. |

(v) There 1s also the need to revamp the educational policy of the country in such
a way that the traditional Al-Manjiri education (migrant seekers of
knowledge) will be integrated into the mainstream of education. To find a
permanent solution to the social scourge of the Al-Manjiri, it is pertinent that
the Federal Government takes a step at giving due attention to this age-long
system of education just as it does to the western system of education.

Revision Exercise

|. The Maitatsine Kano riot was championed by ......... (
a) Muhammad Husaiyn
b) Muhammad Marwa

¢) Aminu Kano
d) Reinhard Bonnke
2. One of these 1s not an effect of religious violence

(a) sadness and mourning
(b) popularity of the nation
(c) draining the purse of the nation
(d) disruption of economic activities.
3. Which of these is a cause of religious violence?
(a) public preaching
(b) provocative statements
(c) religious propagation
(d) justice.
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lchgmn 1s said to have been etymologically derived from the Latin word
e' which means

(a) To unite or link
(b) To worship
(c) To supplicate

(d) To defend

. The Muslim preacher who was invited to Nigeria but was not allowed to
weach was

(a) Muhammad Marwa
(b) Ahmed Deedat

(c) Ta Ha Husain

(d) Al-Mawdudi
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