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Abstract

The doctrine of Saivation is one of the several doctrines in Christianity which finds 1ts
deepest meaning in the soriiual aspect of life and fulfilment in Jesus™ death. The
highpoint of Christian commeimen is 1o achieve salvation and be sure it is secured. God
is oty and has zero tolerance for stn. therciore, no one who relish in sin would be saved
v God. Within this context, twa schools of thought emerged. namely: Calvinism and
Arpuniantsm. In Cabvinism, Goa of irresistible grace to those whom He elected 6
save in s sovereignty. While in Asiminianism, Fedemption was gotten through God's
grace. but could be resisted by pzopiz through free choice. Prosperity gospel 1s a current
pirenomenon in Christianity in Nizeris being peddled by some preachers. it has become
2 point of spiriteal salvation. The problem of study in this
how ternal securily can remain intact where sin
- und faith withtoo ,much emphasis on

50 popular that it 15 seen as
study examined the mpor of sin and
does not abound Repiacing call o repent

donation of money.cspectaiy gotten twough iliegal sources is a sin and unChrist-like.

<

study concludes thatonce a Chnstian ts saved. he cannot lose it because the Holyspirit
dwells in him. Alsc. prosperitv gospel is a deceit 10 lay the foundation of greed.
Therefore. preachers shoubd callings and election sure by adding to their
salvation God's virtue and godiiness.

Keywords: Fternai Security. Salvation, Prosperity gospel. Preachers and Christianity

Introduction

The concept of “eternal security” teaches that Christians once saved remained eternally
saved. This doctrine is controversial 1n discourse because. it is often assumed that it is
one way of discrediting the relevance of sin to salvation. In this work. this assumed
irrelevance will be meaningfui 1o help us see the point those clwurches that do not teach it
do not necessarily negiect sin as much as the church that teaches it as part of their
doctrine. Indeed. what eternal security means is that those who truly believe in Jesus
Christ can never be lost as long as they do not remait in sin. once thev are saved, it is
forever. According to Ryrie“eternal security is the work of God which grarantees that the
oift of salvation once recetved is forever and cannot be fost.”’ This tmpiies that all true
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believers in Jesus hrist vre free from the danger of losing their salvation; they are
permanently securer: in Him, because even if thev sin they will always repent and go
back to Christ. This docirine has strong footings in predestination and adoption.
Dutynoted that Augustine a fifth century Catholic monk and theologian, originated the
doctrine of predestination in the history of the church. He lived between 354 and 430 AD.
His teaching on predestination 1s that: “God from all eternity predestined some to be
saved and passed the rest of the race by. with no offer or possibility of salvation, and that

s 2

those elected for salvation would finally persevere and can never be lost”.

John Calvin. also a Christian theologian who lived between 1509 and 1564 AD got his
inspiration on predestination from Augusune. He deveioped Augustine's doctrine to a
conclusion that he coined his own docirinal position which he called “Calvinism.” The
concept of Calvinism on predestination is generally called “eternal security,”*Calvin, like
Augustine taught predestination as God's eternal decree by which God's absolute
sovereignty will decide the eternal destiny of every individual.”*The rigidity that
characterizes Calvin's position is total in the abscluteness of God. This cannot be denied.
However, God has not made man sufficiently irrationai for him to decide on what he
want God to do for him.Jacobus Arminius’ position is sironger than Calvin’s when he
said: “if a person truly regenerates and neglects grace and grieves the Holy Spirit with
sin, he falls away totally and at lengith finally falls from grace into eternal
probation”.’ Arminius believed that Christians become the elect of God and remain so, as
long as they meet the conditions of saivation. He believed and taught that it was possible
o fall away from Jesus Christ and be lost forever. Since then. there has been a great
dichotomy among Christians in this area of theology. Today, some denominationsremain
sharply dividedover the doctrinal teaching of eternai secunity which teaches that
Christians once saved. rematned etemaliy

But the question is. “Is sternal security a problem of hiblical interpretation or not?” The
role of ‘grace’ in salvation seems not ¢ approximate the tendency of once saved.
Ordinarily, grace is unmerited favour attached to human activities governed by principles
and duties inseparable from the end- results. Girace cannot abound when people relish in
sin. Therefore. in this paper, we shall show how mportant the teaching on eternal
security 1s in  Christian living of today where prosperity gospel has dominated the
church: instead of the message of salvation all on the basis of once saved, is saved
forever.

The Doctrine of Eternal Security

The Biblical doctrine that 2 person who has receivea Jesus Christ, been bom into the
family of God, and jusuficd by faith can never ngain be lost is sometimes called eternal
security. Others speak ©f it as the perseverance of the samts. The eternal security of
believers rests on the Father's purpose in choosing the Christian to salvation in eternity
past and predestinating ¢ sonship in Jesus Chnst.(Eph.i:4-3).Salvatuen is the centre of
Christian experience ani theology. Believers in Jesus believed it was the reason that
prompted Jesus to icave His throne in heaven for this world to fulfil God's plan for the
salvation. of man. it is in the light of this that Chafersaid that. “salvation represents the

whole work of God by which He rescues man from the eternal ruin and doom of sin and
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bestows on him the riches of His grace. even eternal life now and eternal glory in
heaven."°The message of salvation may appear simple but its biblical teachings are
sometimes complicated because of all that it takes to sustain it. Teaching such as the
cternal security of a saved Christian is a controversial issue for biblical scholars. Orr said
that:It is not news to tell you that there are opposing schools of thought on the question of
the security of the believers in Christ. One which holds that it is impossible to a duly
saved person to ever be lost. While the other school holds that under certain conditions a
saved person may lose his salvation."These two schoois of thought can be acknowledged
as having certain conditions. It is only that the person who has been duly saved has
overcome these conditions while there is no denial of the conditions, whoever falls away
has not overcome them; i.e has not overcome sins.

The doctrine of eternal security has caused a stormy debate since the beginning of the
Church. According to Orr “It has divided the Christian world of theology since the days
of Church Fathers.”® Jesus mentioned the issue briefly in the gospels, He said, “My sheep
listen to my voice; I know them, and they follow me. I give them eternal life, and they
shall never perish. No one can snatch them out of my hand. My father who has given
them to me is greater than all, no one can snatch them out of my father’s hand”(John
10:27-29). Jesus took cognizance of His sheep, they heard and listened to his voice and
Jesus distinguished them from others and provided happiness for them by giving them
cternal life. They shall be saved from everlasting perdition and by no means perish
forever.In the 21 century, some denominations have remained sharply divided over the
question of whether a man once saved can subsequently forfeit his salvation or not. Itis
important to say at this point that *certain conditions’ which illustrates relishing in sin are
also tenable for the school of thought that says some are duly saved. The point here is that
those who have not been duly saved still claim to be saved when they have not overcome
‘certain conditions’. The problem between Arminianism and Calvinism is the factor of
permanence in salvation experience. This will be clearer as we proceed in this work.

The Arminians teaching on eternal security

Duty notes that. “The Arminians are the followers of a Dutch theologian named Jacobus
Arminius who lived between (1560 - 1609)”. Arminius engaged in bitter arguments about
Calvinism, rejecting the Augustinian ~ Calvinistic doctrine of predestination. This
position is stronger than Calvin’s for Arminius said, “if a person is truly regenerated and
neglects grace and grieves the Holy Spirit with sin, he falls away totally and. finally falls
from grace into eternal probation.”” Arminius believed that Christians become the elect of
God and remain so as long as they meet the conditions of salvation. he believed and
taught that it was possible to fall away from Christ and be lost forever. because the
Christian’s security is dependent upon his state of grace. Here are some of the biblical
passages Arminius used to support his views."We must pay more careful attention
therefore. to what we have heard, so that we do not drift away. For if the message spoken
by angels was binding, and every violation and disobedience received its just punishment,
how shall we escape if we ignore such a great salvation? This salvation, which was first
announced by the Lord was confirmed by those who heard him” (Hebrews 2:1-3).
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This passage teaches that diligent attention must be given to the scriptures read so that the
truth does not slip away from the Christians. It is the great concern of every true Christian
to give the most earnest heed to all biblical directions, and to prize them highly in his or
her judgment as matters of the greatest importance, to hearken to them diligently. read
them frequently. meditate on them closely and mix faith with them: either one beliefs the
concept of eternal security or not. No person can neglect something that he does not have.
Paul warns saints that every sin will be judged by God and that it is possible to let the
truth and salvation slip away. In Hebrews 10:38-39: Paul said, “But my righteous one
will live by faith. And if he shrinks back I will not be pleased with him.” “The just shali
live by faith”, if they continuously move with Jesus and do not “shrink or draw back.”
James teaches that anyone who is a hearer of the word but not a doer is self deceived and
his religion is vain. but if he continues to do it he will be blessed.

The Calvinists Teaching on Eternal Security

The Calvinists are the followers of John Calvin. a Christian French theologian who lived
in Geneva between 1500 — 1504 A.D. He wasa follower of Augustine, the originator of
the doctiine of predestination. Calvin developed Augustine’s doctrine of predestination
4 conclusion that he coined his own doctrinal position which he called “Calvinism.” The
concept of Calvinism on predestination is generally referred to as “eternal security”
today.'*The view of the Calvinists contend that once an individual is a rectpient of the
saving Grace of God he cannot fali from that state. but that he shall be kept by the power
of God through faith unto salvation. in other words. those who hold this view believe that
no Christian can ever lose his salvation even if he falls into sin for it is by grace you have
been saved it is the gift of God not by works(Eph. 2:8). They hold that Christians
persevere because God preserves and that the doctrine of eternal security is based un
God's promise and not by works. 1t also holds that if the elect could at some point losc
their salvation, Giod's elect of them to eternal lite. would not be truly effectual.

[n support of Calvin. Berkhof wrote: “1f one has gotten salvation, he never iose it and if
he is said to have lost it. he has never gotten it.""This implies that those who are
Christians cannot be lost. Though, they may fall into sin temporarily, they will eventually
return and be saved and if they refuse to return. then they were never Christians in the
first place. Anyone lving consistently in sin is not a true follower of Jesus. He further
maintained that, “The believer in Jesus will continue to the very end because God never
forsakes His work. The continuous operation of the Holy spirit in the believer’s fife will
be brought to completion at eternity.” “The Calvinists maintain that the Christian kept by
grace of God. will successfully endure all trials and temptations of this life and remain
true to the Lord uniil death. To buttress this. Pink opined. “if there is no guarantee that
salvation is permanent. believers may experience a great deal of anxiety and insecurity
that will distract them from the major task of the Christian life.”"?

The Calvinists support their views with many biblical passages. A few of them are John
10:28-29. 1 give them eternal life, and they shall never perish, no one will snatch them
out of my hand,” (1 Cor. 10:13). “And God is faithful; he will not let you be tempted
beyond what you can bear” (1 Cor. 10:13). “God will make a way of escape that you witi
be able to bear all temptation,” (1 Pet. L: 4) “and into an inheritance that can never perish.
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spoil or fade. This inheritance is kept in heaven for you.” (Hebrews. 10:14) “For by one
sacrifice he has made perfect forever those who are being made hoiy.”

Pink observed that. “insisting that one must follow rules and laws and be objectively
good in order to obtain or to keep one’s saivation is actually an indirect opposition to the
true gospel."*The New Testament does not teach that after coming to Jesus we become
new creatures. and that the man of woman will not sin again. One of the main premises in
the gospet is thai man 15 not good nor can he be good. Paui the apostle did that, he
sometimes did things e ¢ not want o de and that he stil! sometimes sinned (Romans
41 hence the newd for the leading of the Holy Spuit and for God to chastise the
Chnistians when thev pushehare. The seripeure savs that. “sinning Christians are to be
aisciplined. “because the Lord drictpiines the one he ioves. and he chastens every one he
accepis as son’ 7 ) nothing shoul being cut off from God for ali eternity,

fthe Caivinists. One may nat be comfortable with this
lCaCiunNg DeCanse o mans vice: tied Christians. We hear
CASCs OF COMMUDHGR. emberz.2mean i wad a 1ot of unholy acts being practiced by both
basiors and fav men. nght ie the novse of God, We cannot say that because these people
have professed 10 be Chrstuans they fore saved forever. If they continue in sin
ey witl definitely ose tuerr salvatior » based on what the scriplure says in
Romans 6:1 thai one cannor cominue in sin and aXpect grace to abound. therefore, one
MUSE remain permanentiv m the saivation experience in order 1o be eternally saved.

A Brief History of Prosperity Grospet in Nigerig

Prosperity gospel onigiaiad from the United States of Amenca since the middie of 1960,
Prominent among the weachers of the cospel inciude Kenneth Copeland, Kenneth Hagin,
John Osteen. Rober Tiion among otsers. According to Gilford." These people have in
turn peen influenced by the teachings of W, Kenvon. Norman Vineent and others. Gilford
coes further that the ieaching aiso jeans heavily on an outiook and hermeneutic of
affluent and matermbist miodie Americz ™ The teaching has been mtroduced 10 Africa
through ReinbardBonke™s Const tor ali Nations crusade which has been active in various
centers throughour Africg ‘crusade’ has been appraised by Giiford in 1987,
demonstrating the campaigns adi ocacy of DEOSPeny teuching and its American influence
11 Lhis aspect of feaciing This wachine has beep faken up by many indigenous preachers
inciuding Archbishop Benson Idahos: Bistiop Gyedepo, W.F Kumuvi and host of other
Nigerian preachers Prosperiiy gospei is now a prominent feature of many of the neo —
Pentecostal churches and iarge evangetistc raliies in Nigeria.

Theological teaching on prosperity gospel

Giving a theologicai summary of the prosperity gospel. there are difficulties partly
because it does not present itse!f as a written theology. but rather a rhetorical and
experimental teaching in which appeal is as much led 10 the language used and the
personality of the proponent as to the theoiogical conten:. Another factor that makes it
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difficult is the considerable variation between the proponents of prosperity gospel on
some of its detatis. There are however certain comimon elements found in it.
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Scripiural basis for prosperity gospel

The authoritv for the teaching of prosperity gospel sought from mauy proot texts.
nterpreted with the assumption that they can stand alone as prescriptive Stuiimenis
hout the need to refer to conrexi or origingl intent. One of the common 12xi &
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This conditionalitv was made cxplicit through Moses and this element of the covenant
was a prominent one (12eut, 28-307 These covenantal promises of prosperity are a part of
the believer s benefits on the basis of Hebrews §:6-12 and the fact that Christ has fulfilled
the old covenant (Matt5:17). Logic then leads to the statement “...and you know that you
are in Christ. stand before God as someone able to keep the covenant. The blessings of

9 20

covenant keeping are therefore yours to claim™.

Prosperity gospel teachers stress that it is faith in God that brings about a response from
God to deliver prosperity in all areas of life. Not only will God in response to his faith.
but He is actually obliged to do so. Such considerations lead to prescriptive formulae ou
to how God will work. Since then human faith has the power to effect change and bring
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about this prosperity. This according to Matthews can be regarded as a force in itself
without reference to its object. This force is welded not by God but bv the human
believer *'This view of faith means that it is measurable by the material results it achieves
and so easily leads to the possibilitv of grading Christians accordimg to their material
success. This in turn. introduces the concent of a superior class of Christians who can
effect this prosperity in their fives.

Another {eatire of teaching of raith by the teachers of prosperity gospel is their advocacy
of what is termed “positive confession”™. This is a principle based on Mark 11:22-24: that
Is “what you say in fai.1 is zertain to come about”. To maintain tins positive confession.
it 1s enjoined on the Chiistian 16 act us though ke has received the benefit claimed. even
thougii the evidence may be entireiv the contrary. To do anything iess. is a show of
weakness of faith. The implication of this is potential disaster which obvious in cases of
serious ilinass. :

In the case of poverty and sickness. these two are viewed as evil and Christians who find
themselves in such situations are regarded as sinners. Matthews argued that “the church
has been misled in affirming the value and di gnity of poverty and suffering in the past,
whereas it can lead to sin ang tragedy™

Similarly. there is no truth in the assertion that prospertty gospel promotes sinfulness and
sinful attitudes (Idahosa cties the example of Abraham, David and rich Christians tc
illustrate his points.

In reaction to this teaching on prosperity gospel. it ts crucial to acknowledge that not all
of their teachings is to be deried. The gospel does apply to every area of Christian’s lives.
and should also affect everv area and not just be restricted to the spiritual realm. God's
material and physical care and provision for his peopie are very real aspects of his Jove
towards his people but this is alwavs in the context of his sovereignty. God does love the
affluent as well as the poor. and even relative affluence does bring responsibilities to
share the affluence. Having swd this. it is clear that there are many aspects of the teaching
to which a response is needed.

Y
H
i
I

The general approach to prosperity gospel to scripture and its interpretation has been to
quote isoluted proot texts and to treat them almost exclusively as propositional truths or
promises. This. it is claimed. is in the interest of elucidating the plain meaning of the text.
Responding to this methodology, Fee makes this crucial point: “let it be understood that
the plain meaning of the tex: is always the first rule. as well as the ultimate goal of all
valid interpretation. But plain meaning has first of all to do with the author's original
intent. It has to do with what would have been plain to those whom the words were
originally addressed” "

This is seen in the interpretation of 3 John 2. This verse is a part of the conventional letter
writing formula of the day and part of a personal note of good wishes from the author to
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Gaius. It cannot be scen as a propositional promise of God to all Christians either in its
original intention or the way it is 0 be applied today. Idahosarefers to Mark 10:29-20 anc
he savs “Any man of woman who reads these verses without preju will estabhish in
plain language that the Lord promised temporal wealth”. >*Simply reading the verse in
isolation from this context does not tell the whole story. {dahosa conveniently forgets that
this savings is set in the context of a discussion on the difficulty of the wealthy entering
the kingdom of God and neglects to comment on the promise of pereccunon that is part of
these verses.

Implication of Prosperity Gospel in Contemporary Nigerian Churches

Although, prosperity preachers sincerely seek to use the Bible in explaining an
promoting their preaching. it is disappointing how much use of the Bibie is seriously
distorted. selective. and manipulative. Many churches where Prosperity preaching i
dominant. the Bible is rarely preached in any careful or explanatory way. und the way of
salvation. including repentance from sin and saving faith in Christ for forgive { 5!
and the hope of eternal life. is misrepresented and substituted with maierial wel g {o;
instance Idahosa opines that “No one in God's family was ever destined to exist i
sickness. fear. poverty. loneliness or mediocrity... " Idahosa’s stand i3 difficult to
reconcile with some people who were sick in the Bible. For instance Namaan tic
commander of Syrian army was a leper until he met the young slave girl who led i o
his healing {2 Kings5:14). So also Bartimacus who was blind unti! Jesus met and healcd
him (Lk18:253

While re-assessing the doctrine of eternal security and prosperity gospel. the concern of
present rescarcher about this unbalanced practising is in two dimensions. The first is that
this preaching may set in confusion the mind of the Christians who are living according
1o Biblical standard and are struggling to make ends meet. They may begin to wonder if
they are guilty of some sins or how would they explain their inability to stumbie at
wealtl. They may become discouraged from doing good. The implication of the teaching
that ail Christians should be wealthy is ihat Christians who are still struggling o make
ends mects are not genuine Christians. The second implication is that those who purposely
attend the charch i order to be wealthy. if they fail in the purpose. they may eventuaily
resort to unholy practices in pursuance of their aim which is a sin.

Commercialization of the gospel is another implication of prosperity preaching in
Nigeria.Obioradescribes commercial tendencies as “Holy Deceit”. the art of trading in
God's name., willing to commercialize religion for their own benefits and
interest”.**Today. soine preachers of the word of God obviously in their preaching lay
emphasis on monetary 1ssues and they have not been able to resist the reality that they
had made religion a source of merchandize. using it as a lucrative business avenue 1o
maximize profits. There is u clear evidence that many of prosperity gospel preachers have
in practice moved away from key and fundamental tenets of evangelical faith. including
the authority and priority of the Bible as the Word of God. and the centrality of the cross
of Christ.
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Recommendation/Conclusion

Prosperity preaching has made significant impact in Nigeria.
that it is plain greed that motivaies the adherents of this teaciy
quick and easy way to riches may be the attraction to some. The
maore complex than tins

the appeal of a
sttuation 13 somewhat

A factor that 1s worthy of menton i+ the highly emotional nature of the presentation of
the prospenty mesaeg - Vv etngs and raliies are very lively and emotionally engaging.
Even the books on prosy i use highly emotive language. The preachers of this
teaching tend 1o be ver anrscive and charismatic figures as well. The appeal of the
rmessage then is intmately Geg (o e appcal of the medium in which it is presented.

achiy

Some of the Bible passages cited 1 this paper makes it ciear that Christians are saved by
grace, and eternai life is forever. bus (o sav that it makes no difference how a Christian
itves after he is saved. or what tiwe does after iie has been converted is as far from the
truth as anything can be. It does make 2 difference because God does not judge His
peopie. It is important te point ouf ihat there is a difference between condemnation and
Judgment. There is no condemmanon for the teliever. but there is cerainly judgment.
Every Christian wilt have io give an accoun: ¢f all iis/her deeds, words, and even thought
at the judgment seat of Chrisii See 1l Cor.5:105

Jesus brought the gospel of iove, peace and redemption. but Nigerian Christians are being
short-changed as what they ger most of these preachers is plainly the gospel of
materialism. While some Christians in Nigeria cannot afford three square meals, some
preachers are "swimming’ in money and flying in private jets. The Nigerian Christians
have been starved of divine knowledge and yet Nigeria boasts of thousands of churches
with extremely rich ministers deception is being actively pursued under the guise of
Christianity.

The beginning of Jesus’s ministry was highlighted by his experience in the wilderness
where the devil tries to tempt him with materialistic seduction. Consideration of the
temptation of Christ sheds light on how our surrounding culture operates in much the
same way as the devii did in the desert. When Jesus began his ministry, He was led into
the wilderness by the spirit to experience deprivation and temptation (Matt. 4:1) this
should be a warning for Christians in our highly materialistic cuiture. Satan still uses this
technique today to test the faithfulness of the body of Christ. Matthew tells us that the
first temptation was used by the Satan to fulfill a perfectly normal bodily need. Jesus is
hungry: he had fasted for forty days and nights. Satan suggests that He turn stone into
bread. something well within Jesus' capabilities. hristians wrestle with the same
suggestion from Satan today, however, it is expected of Nigerian Christians to carry their
cross and follow Christ's lifestyle. But what is wrong with fulfilling normal bodily
functions? The body needs food. ciothing and sheiter to survive. put it must be to the
glory of God rather than vielding ro more bodily desires. it is essential at this period of
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Nigerian socio-economic difficulties and its attendant quest for material security for
preachers to contribute positively to the social and economic problems of Nigeria.

In conclusion. there is a need for the church to preach a biblical message that does touch
alt areas of life. making the scripture relevant to the real needs of everyday jife in Nigeria
showing that God does act in the world today. In particuiar, there must be practical and
relevant teaching on the topics of wealth and poverty. pain and iliness. Above all. there 13
a need for a sound grounding 1 biblical theology and the reading and teaching of
scripture in a way that brings out the whole of 113 message and rejects the proot — (exi
approach to interpretation and theology.
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