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AMULO ERO ATI SISEEGBA Bi iLANA iISQWOLO-EDE INU AFOQ IFA ATI QFO:

BASORUN GAA Ti FALETI

Oliwolé Tewggboye OKEWANDE,Ph.D.

Eka-cko imo Eda-ede ati Awon Edé Il¢ Naijiria,Y unifasiti florin, ilorin.
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KO Bi APEERE

Asamg

Amulo orisiirisii awon ilan
Iona kan tabi omiran. Sadji ako
“rd”
mo ipa patiki ti amilo ilana isowolo-&
awon asayan oriSii afo, ni pataki, iwé eré onit
nii Se pelit afo ajemo gbengba tabi alasogba to Se
&de. Eyi ri bée nitori amilo ilana

N

632,200

€ro

ati“siseégba” 1€ ko fin im
Eyi ni pé, laisi ipegedé €ro as
Koko-oro: isowolo-ede, ero, siséégba, afo, asafo.

3 isowglo-ede pe fin ikesejari, ipegedé ati ijagaara amijade itume
ko yii, ko ti i si ig€ iwadii kan ginmo 16ri ate o Sagbéyewd i
ati “siséégba” 1€ ko bi ilana isowolo-¢dé nind ikesejari afo; nipa bee, ko fun wa ni anfaar
dé yii (éro ati siseégba) l¢ fun wa lati 1& Sapéjiiwe awon
afo Yoruba kan si omiran. Alafo yii niSé iwadii yii yoo di. Isé yii samulo éde
an Basorun Gaa ti Adébayo Faléti ko. Yiyan a8
amulo ilana
ati “siséégba” je &yi to nii S¢ pelis iha ikosira ladarin
ati agbafo/agbafo. Itipale akojo-ede-fayewo ind ise yii
ede, ikesejari-ilo-ede, agboyé-afo ati itumo-afo ko Se ¢ foji tin-in-rin®
afo, afo ko nii Séégba ti éte asafo yoo si fori sanpon.

-~

fayewd lati ara &

CEA A Y

erd” ati “siséégba” bi ilana iSo

fidi re mule pé, ipa ti amualo imo

2

ifaara
Keérémi ko ni awon ohun to ro mo
agboyé ati imuse nind \férd-ransé ladarin asafo
ati eni ti a Safo tabi dari afo si lawijo Yoruba.
Okunfa éyi ko sé lori okan-o-jokan imo abuda-
ajeméde, imo abuda-ajemolitiréso tabi isele ati
Yoriba k6 wonii. Ninu ilana
ibanisoro, lona Kiini, €ro aSafc_S jé okan lara
Amiye t6 ro moO ikésejari afo. Lona keji,
isodiwon ipegedé &te isafo maa f nii Se pelt
iha ti agbafo ko si afo ti a fi ransé sodo re. Eyi
nii se pelt iseégba tabi aiseégba afo. Lori ilana
isowolo-edé méji yii ni ise iwadii yii yoo fi
sategin isapéjuwe pelis afo iwé Basorun Gaa ti
Adébayo Faléti ko.

Ona méji ni awon abuda
siseégba 1¢ gba wayé nind afo pelt ilo éde
ibanisoro ati amuye ihuwasi asaf(,;. Bi apeere,
ilana ijosin pé fun titelé awon ilana kan ki ijosin
to 1e Sétéwégbé. Ki i Se nind ilana ijosin nikan
ni a ti 1& ri irafe afo bayii, siigbon, nind gbogho
afo ajcmcjléné\. Eyi 1& Je afo ajeméla‘mé nipa isé
tabi ajemasa awujo nigba miiran. Bi apeere,
isofo afo onilana ajemowe le safihan ipaala
laddrin érd ati siseégba. Lona akoko, amulo

isowolo-ede ti ede

amuye éro ati

lana isofo owe ni pé, omodé ti 0 ba
lawujo ti agba tabi awon agbalagba b&
gbodo jiiba pé, “to-t6, 6 Se bi owe.” Eyi
pé, bo ti wu ki omodé mowe to, amulo &3
owe) lawijo j¢ eko pataki to taye imo
(owe). Eyi ni i Se pelu imo iha ikosira &
éro a$af(} pélﬁ owe to pa. imo nipa éré
siseégba ni isowglo-&de pé fan.

Lona keji, ilana isofo afo aje
ilana amuld ajemawujo, ki afo t0 j¢ ites
Bi apeere, iSide isofo ajemowe gbodo telé
isembayé lati Side is0fo afo dwe pé- awon
wa ni...; awon Yoruba ni...; gege bi owe 2
agba tabi Yoruba ni... idi ti eyi fi ri bee
afo ajemowe jé Qr(}, ogn ati dukia 2=
Yoriba lapapo. Ogan iran, ogin ibile ayess
léyii ti ona-igbé-aye, &rd, iwdye bayéseri. #
ijinle éro ati igbagbo iran Yoruba sinmi
ilana isofo re gbodo jiiba awon t0 saghé
W(jn si ni omi ngén,‘ ‘1mc}, (_Sré, oun Oro-€
agbékale iS00 isowolo-edé afo ajemows
Yiyeba, yiyipada, yiyipo tabi yiyisodi :
isc}ri ira awon afo péwényi ni awujo kos &
si. Ohun ti yoo0 si je abayori tabi ayorisi
bee ni pé. yoo kuna ni siséégba. Bi 0 ba ®

int afo ajgmé]émz‘l Qf(} ni amojafo, itz‘lpési“
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mfin ilana amulo isofo afo ajemolana awujo
di ti wayé, 0 sé é se, ki iru amujade €ro isofo
oftutu- feete bee, 0 si Se é Se, ki ird asafo
: je 1yan re nisu pelt ijiya to to latodo awon
sebara emi-airi (bi yoo ti han nint ise€ iwadii
¥ii) ati oku- orun ti a dari irG afo bee si (bi is€
W 11 yu yoo ti Se apeere re). Lona miiran, ni
bere pepe, laquo Yoriiba, ko tona fim omodé
rinpé, Abemu ati bee bee o), ayafi lode-oni ti
>ri oriki bee ti di oriko idilé (Surname).
adéle T., Mustapha Oyeébamiji, Awormde, Ji
Jyérindé Oyed¢m1 and Oladapo Olatunbosun
11986, o. i. 163) ni “Omodé ki i fi oriki
gbalagba ki i, afi ti agbalagba bee ba ti ku, ti a
n wure 1 0ju 00ri re tabi bi 6 ba wé ni Qna ]l]ln
i an soro dartiko re, a le fi oriki re ki gegt; bi
ife.” Akiyeési amalo edé awujo yii ni ise
iimose Ekkeh ati Wolff (2000, o. i. 302-3)
safihan pé:

culture may recognize, creates and
permits the identification of social
stratification. Younger members of
society address elder members in
particular ways and vice versa,

Social of speech is
observed, for instance, as in
whether one should speak or rather

be silent, who to speak to and who
never to speak to directly, the
choice and avoidance of certain
terms of address, the choice and
avoidance of certain vocabulary

variation

items...

asa awujo & sakiyesi, seda ati
ifaayégba  aato ajemawujo  kan.
Omodé awujo l¢ n1 11ana kan pato ti a
fi n ba agba soro lona kan tabi
mdake]x Eda oro-enu ajemawujo
maa i Je kikiyesi, b1 apeere, bi 0 ba ye
fun éniyan lati soro tabi dake, tam o
ye lati ba soro tabi lati mase ba SOro
lona taard, yiyan ati ylyago fin awon
ilana isafo kan, yiyan ati yiyago fun
awon wuinren Qré—édé kan...

pe agba pelt oriki abiso (Akanmu, Ajagbé,

Ero awon onimo y11 Saﬁhan pé, amulo eéde ati
ilana 1Safo So tlpetlpe mo érd awujo ki ira afo
bee t6 Je SxSeegba Bi apeere, ilo “heepa tabi
“eriwo- ya!” je edé awo ajemesm ibile. Ero yii
ni Ekkeh ati Wolff (2000, o. i. 306) salaye
siwaju pé:
We find in Africa examples of
‘sacred’ language for social
special religious activities and of
‘secret’ language not allowed and
often incomprehensible to non-
members of a particular group of
people who adhere to special cults
of worship or belong to secret
societies, who tend to insist on
keeping out the non-initiated.
N11e Afrlka a ri awon ede “awo” t
won 1 je amalo ede ajemesm
awujo  ati ede “asiri” ti ko je
gblgba to si Je édeé to n sa awon
ogbern irt egbe bee 101a nipase ati
Jc ki awon ti ko mawo je Ope.

Awon élléyé peli épeere wonyi Safihan
re kedere pé, oto ni &de, oto si ni 11(‘)/at1 amulo
re, paapaa lawujo Yoruba Emyan le moro tab1
méde, sugbon, ko mo moro 0 ghé kale (moro 0
so) tabi ki enu re ma to tab1 gba irt oro bee
lawujo. Niwon Wba t6 si ti je pé, asafo ko safo
fanra re, bi ko Se pe emkan ajo enlyan tabi
ohun kan 16 dari afo re si. Eni to ba fe lati je
isin ni, dandan ni k6 mo ikl ojit re ¢ yan. Eni ti
yoo ba safo ti yoo Je tabi Seégba gbodo mo
apade -aludé to o mo amuse ati ipegedé iru afo
bee. Lara awomo ipegedé, ijafafa ati imede

asafo Yoruba ni isamulo ero ati siseégba afo.
isapejawe amulo erd ati siseégba yii ni ise
iwadii yii dojuko. :

Atubotan Ir Je Twadii yii

Pataki atubotan ise iwadii yii ni lati
safihan 1Sapejuwe ipa ti ilana éro ati Siséégba
bi ilana isowolo-ede l& ko fan ikesejari,
agboye -afo ati amuse afo asayan afo kan bi
akojo ede fayewo. Niwon igba to je pé, laarija
ilana isowolo-édé ni isapejawe, ko si ani- -ani
pé, isafihan isapejuwe ero ati Siseégba bi ilana
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isowolo-ede voo safihan pataki ti ilana éro ati
siSeégba le ko ninu ikesejari cte asafo ati afo.

Ise Awon Onimo Lori 1ana isowolo-ede

Bi 6 tile jé pé. awon ilana iSOwolo-ede:
ikéjopd. iSOpc}. itayo. iSe\\'éékﬁ ati ifinnitumo
ni ise Callow (1974) Sﬁwbékwle‘ eyi ti Awoyalé
(1989) se attnro fun nipase amuld nina éde
Yoruba. sibe. pugte ni amualo awon ilana wonyi
pelii awon afo Yoruba. Ise Bamisile (1991)
sagbéyewd fi fi ojit ilana imo-eda-ede ajemafo
wo awon eré- onitan ti Faléti ko pelu ilana
ik()jopd (grouping). i$opé (connection), itayo
(prominence). ise\\'ééktl (coherence)  ati
ifinnitumo (semantic interpretation). Ninu ise
naa lo t Sz‘\péil’l\\' > isowo Faléti peli awon ilana
isowolo-ede wonyi. Ise Aifwi (1995) da le
agbévewo to fi oju ilana imo-eda-edé ajemafo
wo Qfo Yortiba. Awon iland marun Un ti
Awovalé se atunro fun. ti a darakoSadju 1o fi
Sagbévewo ofo Yoriuba. Ise naa Sflﬁhfm pe-
1. Ki i
\1‘1\1 Sd“bn\ e\\ O ilana w on\l ninu oto
Ato onidé

mda 1 ni 1lana isenbayé ninu afo. Thun yii maa

1Lma 010 Yoruba maa n ni batani thun: 1
ati nii.
aasan. ogede. 'd_\ﬂ_]Q ati b¢¢ b¢g lo.
‘njevo ninu afo ajemdfd ati érb—hné—ijinl@
AWjo.

[land vii ni ise Ajavi (1997 ati 2012)
sbe _\'L}\\b. Ninu awon isé vii 1o ti fidi re mule
pe. ihun ajgmétumé ofo awise. mai_\'é tabi
biitiiri maa 0 ni atokani ati Ai7. ninu ihun ijeyo
WoIl.

He have scen that ofp text is

loaded — with kii-

constructions ... we suggest that

the link has the

exceptionless nature of the ni-

ni- and

10 do with
and kii-constructions...

A ti ri i pé ihun ato ajemofo
&

dabaa pe asopo Vil nii Se pelu

maa n kun fun i at kii-..

J“bdld a1-s1- l\obwbunu t1 110
ni- ati k- ni nina afo t won ba
11 IR0

ni Okéwande (2010) naa’

Pe¢ gege

amulo
awon iland wonyvi lad juwe isowo 1 ijala le ni
amulo Orin Ode Fin ASahve t

Adébove Babalola ko ni 1973,

elu we

188

Siwa "1111 si i. die lara okookan awon lldnd
W, ony1 1o ti 1e mimulod ninu afo Lara ira i o;
bee ni Okéwandé (2014a). to Samulo itayo gegé
bi ilana isowolo-ede. Awon abuda iSQwolo-éde
to fi sagbéyewod iwé Orin Ode Fin Aseve ti
Adéboyé Babalola ko ni 1973 ni: itayo isele ati
itayoona-ede. Okéwandé safihan nint ise naa
pé isele to gba itayo nini iwé naa ni 1sele
ajemoriki-eni: nigba ti. itayoond édé si _|¢
awitinwi. Okéwandé (2014b) Sagbeyc\vo ete
ise\\‘ékﬁ ninu iwé Orin Ode Fun A‘Se-\ge. Awon
abuda isowolo-edé to Sagbéyewo ni: iseweki
nipa idogba-oro. iseweku ifiropd ati ipaje.
ise\\'ékﬁ itokasi ati ise\\'ékﬁ ill(‘)pé. Amulo awon
abuda isowolo-édée wonyi Safihan ipegedé ati
jjafafa yala au a>u11|'11a Ew fi awon asunjala
han bi alatinida ati eledad: 1odi si éro ti a ni si
won t¢l¢.

Nint Okéwandé (20135a). ilana iseweki-
ajemotumo peli orisii afo Yoruba je mimile.

e

[se naa Sapejuwe atoka zlj¢111dt111116 onide flli)pé'
isc\\'él\‘u ninu afo. atoka aj:;mdlumd ifo'nkzi—
aséyato atoka
ajc_‘métumd ifdnkd-aldiséyfnté élbpé i_Sewékil

alopo  isewekd ninu - afo.

ninu  afo. atoka ajemotumo ifonka-ascyate
onibaatan iSeweku alopo ninu  afo. Ninw
Okéwandé  (20135b). 16t tesiwaju  pels

agbévewo itavo koko-oro ati itayo akopa ing
iwe kan naa. Nibe 16 ti sapéjuwe itayo koko- oro
aw omomah bi 'uemoulu ati akopa "tl\Ql\o bi exva
to gba itavo nu 1se naa. Aworan pai-saati 10 fi
jawe ijevo awon abuda w onyi pelu isamule
odiwon ave ati iye igba-jjey ookookan ninu afo.

Amualo ilana ifinnitumo  waye  nine
Okéwandé (2015¢) bakan naa. Nina ise naa ke
u onide.
ifirogbétumojade ifiroSinrooje. oni

sagbévewo  afo onitumo
afo
alojulodi ati afé onitumo ifdké-alfiisé\‘i\td ni
iwé Orin Ode Fiin i.i’w O dabi em pé. aw
ilana marddran wonvi je aw omo fin aw
onimo 1SO\\‘Qlo-ede Ju awon iland i1SOw Qlo-i
vooku lo. Bi apeere. ni afikun awon ilana

Callow (1974) ati Awovalé (1989) gbe kale
ssler (1981
safikun awon ilana to dabi amojuto fun Calle
isowolo-ade.
ati Sisceg

ilana a~|gmam Beaugrande ati Dres

atl Awovalé fun ilana Aveos

atikun 1land otun wonyvi ni: ero

{intentional
(situationziii
{intertextua
Akitiyan af
ede yii ni &
ti a ri he |
Anfaani ti

nipa iSape
pipadanu.

Ero ati Si

Bi

amulo ilan

paapaa

soSanu B

asSagbat



aye

atio n:ality and acceptability).
miiran

rnality), nini z\Sopé pél(l afo
tuality) ati 1S€-J1J€ (1nf01mat1v1ty)
v can ati samalo okan lara ilana 1SOwolo-
-;' ni ise yii dagbalé. k6 ma baa di pé, ada
i he loko odan ni a tin sonu loko igbo.
Bani ti awon ilana ti a ko tii mulo nind afo
» isapejuwe afo tabi isori afo kan yoo _]¢

danu.

‘SISeegba bi ilana Isowolo-ede

Bi mo ti Salayé Sadju, ilana otun ni
ulo ilana isowolo-ede yu (ero ati siseégba)
paapaa fun itapale afo Yoruba. Bi mo ti
Saaju, Beaugrande ati Dressler (1981) ni W on
asaﬂbateru ilana yii. Ero nii Se pelu €10110ba
=-okan asafo. Awon akojopo amuye éroja
en ede ati ise€le 16 maa 1 SOleOI‘l eyi. Ede ni
o yoo lo lati Sagbekale ife-okan re Bee
=oe si ni awon abuda a1emolana aSafo Je ilana
fero-okan ranse pelt ifow owe\\o ede lati ma
o afo juse ko le Seégba. Beaugrande ati
Dressler (1981, 0. 1. 115) ni:

In a wider sense of term.
intentionality -~ designates all the
wavs in which 1ext producers
utilize texts to pursue and fulfil
their intentions. _..Philosophers
have argued that a 1ext pr oducer
who “means something” by a text

“intends the utterance’ of the text
“to produce some effect in an
audience by means of the
recognition  of  this intention”
Artificial intelligence reseal -chers
are concerned with people s plans

and goals in order ‘“to better
analyse the meanings of words
whose subtlery " Hes i their
intentions rather than in their
plnszcul manifestations”

Lona 0 s.booxo éro nii S¢

pelu gbogbo ona ti asafo 10
latt. mu ki ero-okan le

|uSe . Awon omonn tl

fidi re mile pé. asafo t0 i
nnkan lokan” pelu afo nipa
‘lati pese

161 Terd 1807 ato

imolara lara awon ,
onworan/olugbo nipa akiyesi ¢
ero yu »  Awon oluwadii
szbajumo éro awon emyan lati
“salayé awon ftumo oro to ni

ajopin ero won yato si
ifarahan awon ohun afojuri.”

Nidakeji, Siseégba nii Se peli iha ti agbaf6 ko

si afo tabi éro aSafo Bi 1dogba tabi iseweku ba

wa laaarin ero asafo ati iha ikosira agbafo ira
afo bee jé slseegba myen bi bee ko, irt afo bee
ko nii Seégba. Ise ajumoSe Beaugrande ati

Dressler (1981, 0. 1. 129-31) ni:

-»We introduce the notion of
ACCEPTABILITY as the text
receivers’ attitude in communi-
cation. In the most immediate
sense of the term, text receiver
must ACCEPT a language
configuration as d cohesive and

text capable of

utilization.  Like intentionality,

acceptability includes a

TOLERANCE range for such

discontinuities or

“gram-

partial

coherent

minor
disturbances...In effect,
maticalitv’becomes
determiner of acceptability
interaction with other factors.

A safihan ilana SISEEGBA bi
iha 1k051ra aObafo nind
ibanisoro. Ohun to bOJumu julo
ni  pe. agbekale isopo = ati
isewekl ede ina afo crbodo je
GBIGBA pelu aqbafo Bi ero,
siseégba je, nini IPAMORA
pelu awon idiwo ati I\udle-kudle
ke-ke-ké 16 1& ko ba 1tesm ajua..
Nipa bee. «GIRAMA” je apakan
amu>eSxSeegba pelu ajosepo
awon ohun amuye miiran.
Erd Beaugrande ati Dressler okeé yii fihan pé.
1mol'na at ihé ikosira afo pellt aSafo ni
siseégba So mo leO evi ti ‘amulo ede aSafo
nina afo 1e odiwon amuye ti ko Se é foju tin-in-
rin rara. Amo sa. eéran 161, bee si ni gbodogi si

laala. awon amuye ajemeéde tabi girama ti aSafo
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samulo nina afo ki i Se “gbé-e-tan” fin ikese
jari iseégba afo.

Bi mo ti salayé tele nina is€ iwadii yii,
awon ilana amuiyeSiSeégba afo miiran je mo
isele- ihuwasi asafo. Eyi nii Se pelu igba isafo,
ihuwasi asafo si afo ati awon amiiye miiran. Bi
apeere, ki Musulumi t6 kirun, awon igbése wa
t6 gbodo ti wayé Saajl, bi i Sise aluwald, ibi
iduré-si kirun ati awon awomo-amilye miiran.

Edé irun ti wa loto, Sugbon ki irun to gba
(siséégba), 6 ni awon amlye ti MusSulumi
gbodo telé ko t6 gbé irun rd. Bé ti wa ni liki.
naa 16 wa ni gbanja. Bi apeere, ki apofo t6 pofo
ti yo6o fore (Seégba), 6 ni awon ilana a-a-telé
fan apofo. IrGi ilana wonyi, t6 nii Se pele
ajeméde ati ajemoSe€le ni is€ yii yoo samiilo ni
ijiroro ati itapale. ilana éro ati SiSeégba ni mo
jiwe pelt aworan isale yii: \

f ? opo ibanisoro asafo si agbafé. ? N
: SO - N T T “ieégba : ;
Edé ati iCele an< - » || lhaikosira agbafo si
ACaf ¢ l Abafy | (ede ati isele afo
0
'p6 ibanisoro agbafo si asafo

\
B6 Se han ninti aworan oké yii, érd nii Se pel
asafo pelt édé ati isele amulo ind afo, bo Se han
ni A. Eyi je amawolé afo, iferd ranse asafo si
agbafo. SiSeégba nii Se peli iha ti agbafo ko si
ede ati isele afo ti asafo fi ranse. Tha ikosira yii
ni y6o juwe afo bi eyi to Seégba tabi éyi ti ko
Seégba, b6 Se han ni B. Eyi je amujade, igbési
ise ti asafo ran si agbafo.
itapale Ati Ijiroro Peli Amiilo ilana Ero Ati
Siséégba Nint Iwé Basorun Gaa
Bi mo ti salayé Saéjﬁ, &ro ati siséégba so mo

E je ka safihan éyi pelu isafo isale yii ti mo Sayolo lati inti iwé eré-onitan BaSprun Gda:
Kil otalélégun aja le fekun Se?

Gaa I’60gun, ¢ y’aje

O n’ika 6 ju ‘baaka lo.

B’¢ ‘0 ranti itan e ¢ ‘0 ma gbagbé oro:
Aiyé Labisi I’a b’Obe I’a o mu S’arélé
Iba gbo, Iba p’Qba.

A ba ‘yawo d’ite

Pé k’6 le gbé nkan fun ‘Ba je

Iba gbo—gbogbo ilé won n’Iba run.
Enyin l’éyin ‘0 si mo

P¢é ikoko agbo nla mbe

L’ekulé Gaa BSorun

B’oro ba d’ija, b’oro ba dote

Bi Gaa ba k’owo b’agbo solo

T°6 k’owo b’agbo s0lo

B’6 ba gbé ‘ya-0do kale t°6 je merin

. : B’iba ba yipo tan-1ba a maa d’erin

G)  Iya 11é-Ori:

o/

isele: asafo ati amuye aSafo 1ati Safo, ati édé

asafo 10 lati féro okan re ranse bani soro.
‘Eta-0ko’ tabi ‘aaro-meta’ ti kii
dobe nu ni amuiye odiwon isé—(_)nél
aléwc‘)mcj—ll'tirésé jé: akdpa, koko
tabi isele ati édé. Ko Seé se lati
ségbéléwon tabi Sapéjuwe afo laise
awomo akoépa ati koko-oro ti afo
da 1¢ 16ri; koda, akopa ati koko-oro
y0o0 nipa lori edé amulo ati amuye
afo lapapo (Okéwandé, 2015b, o. i.
).




(i)

(iii)

(iv)

(v)

B’erin ba gbija tan—ipa ‘0 k’Qsorun. ..
Kin wa I’a ri f’lba Se. k’ee wi fun mi? (o. 1. 83)

Gaa: Hun-u —un......

Nkan mbe, wa wo 0

Wo 6, Gbagi! w’okankan nni
Wo gbogbo awon ti nwon péjo
Ti nwon ndite mi laarin ila
Mo ti ri won. :

Gagi: K’ara o le,
Emi ‘0 ri nkankan.
Gaa: O “0 lee ri nkankan (o. 1. 95-6).

Babalawo gbé ikoko agho kale, 6 jade lp. Gaa rakoro dird lori ortnkiin mo
egbe ikoko nda, 6 1i pofo: (0. 1. 132)

Gaa: Laworiwojiwo! Laworiwojiwo!
Laworiwojiwo!
Enyin Iyami Osoronga!
Apanimawaagun!
Olokiki Oru!
Mo pé nyin, ¢ je mi
Enyin I’e Segun £ Alara!
Enyin ile timo (_Sté f Ajer(‘)
Laworiwojiwo............. ! (0.1. 132).

Ina s¢ lati inti ikoko, lakoko yi ni awon obinrin méji wo'lé ti nwo wo a$o ti 0
ba ‘nil’eru. (0.1.133)

Awon aje: Gaa! Gaa! Gaa!
Gbohungbohun: Gaa! Gaa! Gaa!
Awon aje: Awa aje aiyé pada lehin re!

Gbohungbohun: Aje aiyé pada Ichin re!
(Gaa beril jeje 6 d’oju bo ‘l¢)
Awon dje': Aj‘é orun pada Ichin re!
Gbohungbohiin: Aje orun pada Iehin re!
Aje 1 Awa opapara!
Awa okan-hi-hi!
Awa afékénnému!
Awa afokannamu
Awa onijaoru!
Awa atehinkulé-fo-gija-wo-yara
A fai fun ‘ni I’adie sin
A si gberan paje lowo eni
Awa lyami Osoronga
Aféfe giegie ti i dari oko laalo 1ddlo
Yéyériigho $’ori meu melea!
Awa olonginni oru
Awa al’omil’ami a f¢je we
A pada l¢hin Gaa !
Ghohimgbohim: Awa aje pada Ichin Gaa' .... (0.i. 133)
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(vi)  Babalawo stnmo idi odé o yi i s'ibiti Gaa wa, 6 si gbiyanjii lati ghé Gaa sori
re. Lakoko yi ni ogun Qba, éyini Oba, Qya’abi, Alapinni ati Kiidefir Ié ogun
Osorun wo'lé: Obé, Olayiiotan, Gbagi ati Onirara... (0. 1. 134).

(vil) Adégoolu: Gaa, dide! iberti dépin loni.

Gaa: Oliwa mi, mo d’eru re
Aldpinm" Dide! Ida Oba je o!
Qyad’a Dide (0. 1. 135)

(viii) Nwon fi agbdra fa ewii re soké lati gbé e dide, nighati 6 Subii ni nwon 16 me
péotiyaro... (0. 1. 135).

(ix)  Gaa: Kabiyesi, ng 0 sin!

Ng ‘0 I’6riSa mii ti ng (’) sin I’aafin
Af’ori Oba!
(x) Adégoolu: Enyin iya, e kit wiwa I¢hin oba
: Nije lat’oni lo
At’oba at’iya

Ooya ko ni

Buré ipin-afo (i), Sapéjiwe agbara ti Gaa ni. Ki
i se éniyan lasan. Ko si oro toju re ko t6, ti enu
re ko si gba ni sad Qba Adébisi Adégooli bi
Alaafin nile Oyo. O ti di eni to mule pela awon
emi-airi. Oun gan an ti ya Aje, Abetii-lu-kara-bi
ajere ni. Ko 'si oro ti won 1& so leyin re ti ko ni
gbo, ti ko nii mo; Sé eti oba nlé, eti oba loko,
éniyan ni fj¢ bee; bee ni a ri ohun amiSagbara
ti Gaa i 10: ikoko agbo ati iya-odoé merin. Bi ¢
ba ti yipo r¢, ko si eranko tabi ohun ti ko I¢
parada si.

Bur¢ 1pm-afo (i1), safihan Gaa bi eni to
wejl. Int ilé ni yoo wa ti yoo fi maa wo gbogbo
awon toé n sércj ré léyin tabi ti won n gbé e lese.
Ni buré ipin-afo (iii) ni a ti ri okan lara ohun
amuSagbara oro-enu- ofo ti Yoruba méa i 16 lati
mu ero okan won JUSC

The use of Ofo (incantation) is an

exploration  into  the  third

dimensional reality of the world in

which primordial events
alluded to in order to re-enact an
evenl which
primordially affected. Thus the
past and the present arc married
together by special use of
oratorically applied knowledge. It
is like applving a tested true

are

was

i le yawa soto lailai (45e) (0. i. 139).
principle of science and effecting
the same result year in year out.
110 Ofo je irin-ajo si ipele ayé
keta, éyi to nii Se pelu iscle ipile
lati Se amuse. 1sopo awon ohun t6
ti kojé maa n wayé pela ohun
loolo pelu imo ohun plpe Eyi
dabi ilana dan- an-wo sayensi ti a

n yipo lodoodin (Ilésanmi 2004,
0.i. 38-9).

Gaa ti ofo bonu lati ni gbolohun pelt awon em
airi. Ofo maye, biitiri ati ki-i-ba-a-ti ni ofe
awise je, sugbon, &yi I&é mé ri bee bi ero o »
nidii afo ati asafo ba yinge (bi a 6 ti Safihan
labe buré ipin-afo miiran). Qfo ni Gaa bere si
pé, bo Se han 16ké ise iwadii yii.

Abajade ofo ti Gaa pé 16 wayé ni b
ipin- -afo (iv-v). Ina S¢ yo nint ikoko agbo (ti a &
juwe ni bure ipin- -afo (i)). Nibi, a 6 SaklyeSI ‘
éro Gaa ko-Se-¢é- &ba nitori 6 ti tase- agere
amuye ilana agbato (awon emi-airi- A_)e). hY
Afirika, ti Naijiria ati cya Yoruba je patak
1bagbcpo awon emi airi ati ipa won ko Se
fowo ro seyin rara, koda, to fi mo awon oye
ind t6 maa dipo awujo mu leyin ola. Ej
(2007, 0. 1. 9) woye pé:
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For  traditional  Africans,
community is much more than
simply a social grouping of
people  bound  together by
~ reasons of natural origin and/or
deep common interests’ values. It
is both a society as well as unity
of visible and invisible worlds;
the world of the physically living
on one hand, and the world of the
ancestors, divinities and souls of
children yet to be born to
individual kin-groups in a wider
sense...The invisible members,
especially ancestors and spiritual
beings are powerful and by far
superior to human beings. Their
reality and presence in the
community  are duly
acknowledged and “honoured
traditional
groups. could spell
disaster for human beings and
the community

various
Neglect

among

Nile Afirika, awujo  koja
akorijopo éniyan lasan ti won ni
ibatan isedd ati éro kan naa
papo. Awljo j¢ isokan ayé
afojari ati. aifojuri; ayé afojuri
lapa kan, ati ayé awon oku-orun,
irinmole ati emi awon omo ti
won tan mo awujo ti a o ti i bi.
Awon ayé airi, paapaa, awon
okd-orun ati emi airi 1agbara, bee
ni won ju éniyan lo ni gbogbo
ona. Awujo si maa n ri ipa won
lawtijo. ifoju-tin-in-rin tabi aikasi
won lé se akéba nla-nla
fomoniyan ati awjo lapapo.

Awo nii gbawo nigbowo ni oro awujo nile
Adulawo ati ni pataki, ni awujo Yoruba. Awo

Yoruba. Saaji igba yii, bi igba eke tii fowo ti ilé
ni awon emi-airi, t6 fi dori awon okti-orun duréd
ti Gaa gba gba gba bi Orisa-oko. 15014 (1991, o.
i. 36) Safihan eyi nipa Gaa p¢:

Gaa te, awo re ya, nitori 6 tapa sofin awujo

At the beginning, he seems to
enjoy the supports even of the
ancestors because he ordered the
masquerade Jenju to execute’
Majeoghé. The voice, that, always
comes from behind the stage (p. 5)
to say “Alo of,d ore”

Ni ibere-pepe, ¢ dabi eni pé 6 ri
étiléy‘m awon Oku-orun nitori 6
pase fun Jenju lati yeju Majeogbé.
Ohun t6 1 jade 14ti eyin itage (o. i.
5) ni pé “A lo o fo o re”

Ni buré ipin-afo (vi-viii) ni omi ti
teyinwogbin filn Gaa. Gaa di akuko ti 0 le & ko.
G4a di edun arinle. Ohun t6 fa éyi ko Sé leyin
aiseégba afo re si agbafd Ni buré ipin-afo (ix-
x) ni a ti ri iyanju afo (text resolutlon) Nigba t6
je pé, “Drama ‘is essentlally the development
and resolution of conflicts.” Eyl t6 tamo si pe
“idagbasoke ati iyanjii-aawo ni eré-oniSe je”
(DiYanni 1990, o. i. 871). Opin dé ba iberu-
bojo Gaa, eni to ti sora re di arisa-ina, ako-
tagiri-jo si toba-tijoye ati tera-tomo lorin nile

.Oyo lasiko Alaafin Adégodla Adébisi.

Lona mifran, buré afo (x) Safihan afo t6
lérd ati Siseégba. O han daju pé, Alaafin
Adégooli naa ti si gbami-gbami nipase
Oyé’abi, Alépinni, Jabata tii Solori ogun Oyo ti
a mo si AareOna Kakannfo, one Oyo tolori-
telemu ati tera-tomo, to fi mo 1fowosowopo
awon emi-airi (Aje: lyami/iya). Afo yii je afo
ero-se-se-se Kowée. Atiléyin awon aje 16 mu
ile Oyo lapapo reyin Gaa. A 6 Sakiyési pé, bi
Gaa ti ké mogba lo ba awon aje, bee naa ni Qba.
ila ati i1e‘ Oyo naa kégbe gbami-gbami lo bi
awon aje bakan naa. Amo sa, ejo laa bogun un
ro, afo Gaa ko ni éro, ko rejo ro, afo re ko
seégba. Gaa ti gbagbé pé, Orisa loba, aSoju
awon emi-airi si loba. Oba alé$é, ekeji Orisa.
Okété ti bort mo Gaa lowo tan ko to tauba pé,
oun o 16risa miiran ti 6un 6 sin bi 6 Soba. Nina
étd isakoso iséli Yoruba, toba-lase ni ipile 6
sinmi 1é 16ri. “At the core of administration in
traditional Yoruba society is the institution of
Obaship.” Eyi t6 timo si pé “ipo Oba 16 je
ipekun isakdso ni awujo 0Séld ibile Yoruba”
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b"'

(1sola 1991, o. i. 29). Ohun t6 han gbangba ni
pé. afo ti ko léro nint, ko 1é Se ¢ gba. Ero Gaa
nind afo okeé yii ko ba ilana igbagbo ati asa
Yoriiba mu, éyi mu ki afo jé aiseégba. 116 ofo to
ti n je bi i idan, wa di ofautu-feete, ati eyi t6 mu
ijiya t6 nipon ba Gaa. Apeere yii je éro ati
siseégba ajemosele ati ilana. :

Ona miiran ti éro ati siSeégba maa n gba
jeyo ninti afo ni nipa girama, niwon igba t6 je
pé édé ni éroja ibanisoro lati Sagbékale isele.
Iyipo tabi iyisodi éro 1é Sokunfa itumo odi nind
ilana is0fo; nipa bee ti afo ko ni Seégba. Niwon
igba ti opo érd ba ti ta itumo 10kiti; cte afo yoo
yebé kurd ni afojusun, nitori amojufd iyeba érd
afo ati asafo. Bi apeere ilo Agbonyin dipo
Agbonrin nind iwé eré onitan BuSorun Gaa
peli isofo isale yii

Babaléwo:Ohun ti mo ti wi tele naa ni

Baba,Agbonrin t’a 6 feje re p’0ogin

Ohun ni yio je bi étut

Lori aajdo awo kookan t'a ba
déariko (Faléti, o. i. 96)

Bi ¢ tile je pé, éro isafo babalawo ni pé,
Agbonrin nifa bééré fun, fin iribo. sibe, Gaa Se
atapo ati italokiti itumo re siAgbonyin. A 6
sakiyesi pé, ir6 konsonanti /r/ ati /y/ niré apaala
to Sadinku itumo laaarin oro méjéeji. E je ka
yiri iS0fo laaarin Gaa ati babalawo wo:

Gaa:  Agbonrin, Agbonrin
Haa.....? Babalawo Babalawo
Babalawo suré wo’lé
Babalawo wolé. A ti r'eran
Babaliwo: ~ Oun da?
Gaa: Agbonrin nu-un...
Babalawo: Enia ko
Gaa: Sé Agbonrin I’0 pé é? ...
Gaa: Gbée, kdo loiloo...

(Faléti, 0. 1. 98 - 9)

ijora nipa pipé awon ir6 ohun ori orako m¢jeeji
vii- Agbénrin ati Agbonyin, 16 Sokunfa ivisodi
éro. Ero Ifa nipase babalawo ni ipéseé eranko t6
f je Agbonrin. Ero afo oké yii ko Seégba nitori
pé. 1vi-ero-po, éyi té ta itumo lokiti ti waye. Eyi
16 si 34 ti ebo o fi fin, ti étuty ti a fi Agbonyin
se dipo Agbonrin ko fi gba. Lati & reburt ivipo
ero ;ljgmd-girém{\ bavii, aba dwon oni mo ni liti

-

yago tun ilo oro to ¢ yi ero isafo po, ki afo I¢ je
itewogba. Bi apcere, ilo itumo olowoo kan naa
pela Agbonrin nint afo oké yii I¢ Samulo Igala.

" Eyi ti ir6 re yoo takété si ilo ortiko oniponna, to

I¢ yori si ¢ro to lodi si ¢te i1Safo. Ira iSamlo oro
oruko ti afipé won ni itimo me¢ji tabi meta i
ise Okéwandé (2015a, o. 1. 9) jiwe bi oro oruko

-atoka ajemotumo ifonka-aSéyato iSewekll nint
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afo. Okéwandé toka si awon apeere bi 1
“Olonginni/Masu ati Ologbo, Ewua ati Okété.
Ewiju ati Oya, Eta ati Masu-igho, It ati Obuko
ko, Ahun ati ljapa, Ere ati Ejola, Igala
Agbonrin.” 1bi ayé¢ ijeyo ati ogangan ipd

ati
ra
ijcyo ede ati isele bee nintt asa ni yod mu
iseweku ba amilo bee ninu afo. Bi iSeweki ba
ti wa nipa ird amulo édé tabi isele bee, éro re
¥60 jo, yoo si Seégba.

Ohun ti a i so ni pé, bi 6 ba Se igala ni
babalawo 16 ninu iSafo oké. yii ni, Gaa ko ni ni
anfaani lati yi éro 1fa po, éyi ti ko mu ki afo je
itewogba- itumo odi. Eyi yoo Séranwo lati yera
fun 1jora iro ati ohun, béo Sc han laaarin
“Agbonrin” ati “Agbonyin” nint apeere oké yii.
Eyi si fihan pé, eko wa nind amilo ¢de fim
asafo ti éro afo yoo fi Seégba, niwon igba to je
pé. 6 1é sakoba nla-nla fun itumo, ti i Se cegun
eyin ifunnitumo afo  (Okéwandé 2015).
Beaugrande ati Dressler (1981, o. 1. 121) dabaa
pé. lara ona ti a lé gba mu éro-okan aSafo pape
mo ti agbaﬂj ni lati pinwd tabi reburt 1yi-ero-po
nint afo. Eyi si 1é Se é Se pelt siSe amulo oro
ko mu itumo p(jnna dani nint afo (bi mo u
sQSaaju). Won ni:

“avoid ambiguity.” Although

many natural language
expressions

different senses under different

could have

conditions, ambiguity obtains
only when it cannot be decided
actually

which  sense s

intended.

Bi 6 til¢ j¢
150 ajc;médé

“yera fin ponna.”
pé pupo awon
iseda 16 ni oye oto lawon
ipo oto, ponna maa n
waye nigba ti a ko [¢ s¢ ni patd

oye ti a ni lgkan.

Beaugrand
gbodo ri |
dogba pel
you have
Eyi timo :
nidii isafo

Agbalogh
Isé iwadis
ona, i1SOw
ajemafo
Dressler

A_] ay1 \



augrande ati Dressler tenu mo on pé, asafcj
bodo ri i daji pé, gbogbo okan re papo ati
beba pelu éro re, “be such that the intentions
u have for what you say are plainly served.”
i tﬂm(j sipé, a “gbod(} ri i pé, awon ¢ro to wa
idii isafo juse dajudaja” (o. i. 121).

\gbalogbabo

iwadii yii ti gbidanwo ati sagbéyewo lorisii
'méfé éro ati iSeégba, ti Beaugrande ati
Dressler (1981) gbé kale. O han kedere pé,

Ajayi, Y. A. (1995). OQFOQ: (The Yoruba

. incantation): A Textlinguistic Analysis.

A Ph.D Thesis submitted to the

Department of Linguistics And Nigerian
‘Languages, University of Ilorin, Ilorin.

(1992/2012). “The stylistic
significant of focus construction in the
ofo Corpus.” Nini A. Lawal (Olootu.)
Stylistics in theory and practice. (0. 1.
184-194). llorin: Applied Linguistics
Study Group

Awoyalé, Y. (1991). <“ifoja Imo-eda-éde-
- ajemdfo wo itapale ise litiréso.” Nint S.
Ajéwolé (016oti.) (o. i. 3-5 ati 32-36).
Laderin: iwé atigbadégba egbe¢ akekoo
ij‘mlé Yoruba ti Yunifasiti Hori, Ilorin:
Oyes Modern Printers.

Babalola, A. (1973). Orin Qde Fun A‘._S'ey.e.
Lagos: Macmillan Nigeria Publishers
- Limited.

Bamisile, R. (1991). “A Stylistic Study of
Adébayo Faléti’s Plays.” A Ph.D Thesis
submitted to the Department of
Linguistics And Nigerian Languages,
University of ilorin, lorin.

Beaugrande, de R. ati Dressler, W. U. (1981).
Introduction to Text Linguistics. New
York: Longman Publishers.

kérémi ko ni awon amuye iSQW(_il(‘)-édé t6 ro mo
ikescjari afo lati mu ki éro asafo juse lodo
agbafé. Amulo amuye ikesejari afo lati mu ki
erd idi afo seégba tabi bee ko pin si ona méji
pataki: érd ati iSeégba ajemo isele tabi ilana ati
erod ati iseégba ajemo girama bi is€ iwadii yii ti
safihan re. Ki i Se pé awon ilana ¢dé ati ilana
isele itipale isé yii Se pataki nind afo ati isafo
awujo nikan; Sugbon, lai si amulo éro ati

iseégba won lona to to, to si ye (bi a ti toka si i

ninu ise yii), érd iSafo ko lé kese jari rara.
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