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THE SINS OF OMISSION AND COMMISSION IN
NIGERIAN RELIGIOUS VIOLENCE: DOPAMU'S
HERMENEUTICS AS AN ALTERNATIVE

Akiti Glory Alamu, PhD
agalamufreelance2004@yahoo.com

Department of Religions
University of Horin, Nigeria

I. Introduction

The absence of religious understanding, sensitivity and sympathy by
religious adherents creates enabling suspicion that translates to overt and
covert religious brutality and schism. Sincerely, this religious prejudice or
unfair preference through omission or commission remaotely obstructs
national cohesion, stability and development. Thus, religion as a value and
ol for peace all over the world overcomes sins of mutual bias, prejudice
and acrimony for the purpose of common interest, benefit of human kind,
and corporate malfeasance on the one hand and long-lasting peaceful co-
existence with no fear of syncretism and compromise on the other hand. In
Nigeria, religion rather than promoting peace makes Killings and maiming a
status. Worthy of note is the fact that the government which perhaps seems
neutral in religious matters has been variously blamed by Muslims and
Christians for sins of omission and commission respectively. As a rule, the
government does not adopt any religion as a state religion as enshrined in
the constitution of the Federal Republic of Nigeria,

Therefore, this sin of aiding and abetting within the government makes
Dopamu to note emphatically that the government and some political
anarchists as well as agitators should imbibe the spirit of an impartial,
neutral and tolerant umpire that never for once aids any religion. He also
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reminds the various religious adhcerems that the basic and adequate
knowledge of other belief systems should afford them the opportunity of
appreciating and acknowledging those beliefs without syncretism, This
certainly would detach individuals from his/her religion so as to be
sympathetic and charitable towards other beliefs. Sympathy and charity
towards other faiths are necessary spices for wise and fair attitude towards
one another. This sprouts peacetul co-existence and harmony. [t is in the
light of the foregoing that this paper shall theretore attempt to take a critical
look at the causes of sins of omission and commission: and the relevance of
Dopamu's alternative would be subsequently discussed

11. Sins of Omission and Commission

Sin is "an act, thought or way of behaving that goes against the law or
teachings of a religion, especially when the person who commits it is aware
of this."" In the same vein, sin is also seen as the action of breaking a
religious or moral law."”

In another development also, omission connotes 'action of omitting or
leaving out something or somebody, i.e. not doing things that should be
done.” Better still, Encarta Dictionary sees it as 'something that has been
deliberately or accidentally left out or not done." While commission
depicts 'the authority or an instruction to do something or a talk given to a
person or a group especially an order to produce a particular...piece of
work."” Indeed, it also means "a group of important officials chosen for a
particular responsibility.” Therefore, sins of omission and commission
connote an act of breaking religious law by an agent; a person or group of
persons officially instructed to carry out a certain duty or a particular
responsibility with the tendency of excluding something or somebody to
the detriment of others.

The above meanings and descriptions permeate the position of
Muslims and Christians as regards the position of government in religious
matiers. [n the period of religious crises for instance, the faithful of Islam
and Christianity blame the government for taking side with one religion at
the detriment of the other instead of blaming their enemies. In fact, the
Muslims during crises blame the government of the sin of omission
because they believe that the government has already declared the Nigerian
nation an irreligious society by virtue of her ‘secularity’, This points to the
fact that the Muslims blame the government for having omitted and
cleverly left out something of utmost importance in her constitution. This
does not go down well with the Muslims in contemporary Nigeria. In
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another development, the Christians during religious violence blame the
government for aiding the Muslims against them. They believe that the
government has given the Muslims state permission or official recognition
to fuel the amber of destruction.

With this understanding, both Muslims and Christians accuse the
government of sins of omission and comniission. In line with above Kukah
writes:

With religious turmail in Nigeria, the government has always
taken the blame. Muslims. as their submissions show, consistently
argue that these revolts are the government's sins of omission,
while Christians andd other Nigerians argue that they are the
government's sins of conmission. What exactly is the government
supposed 1o do about, for, with religion?”

Arising from the above, we must not fail fo acknowledge the observation of
Kukah, but the fact remains that government is not solely responsible for the
various sins, In fact, some political anarchists and social agitators are also
responsible for the various sins. By and large, the disquisition has obviously
shown that both Muslims and Christians have misinterpreted the position of
the government and the constitution. In this regard, the Muslims are wont to
understand the position of the constitution as regards the Nigerian state.
Perhaps, what we are confronted with here is the problem, meaning and the
semantic of the term "secular’ and 'secularism’. On the part of the Nigerian
Muslims, these two words mean the same to them. To this end, it will be
puerile at this level of scholarship if we cannot understand the position of
the government in the constitution vis-a-vis the meaning and difference(s)
the two words represent. It is therefore germane to place things in their
normal perspectives before apportioning blame to the government of sins of
omission and commission.

Contrary to popular thought, the debate about the status of the Nigerian
state is not a debate about religion, faith or morals, but it is about the position
of the constitution on religion in all its ramifications. Clearly speaking, in
the preamble of the Nigerian constitution of all times, Nigeria is regarded as
a "Sovereign nation under God'"This establishes the fact that Nigeria is a
moral and religious nation void of godlessness. Beside. section 10 of 1999
Constitution of the Federal Republic of Nigeria prohibits the adoption of a
state religion, both at the federal and state levels and thereinafter declares,
“The government of the federation of a state shall not adopt any religion as
state religion” This expresses no doubt the fact that Nigerian government

84



fnsight Journal of Relesious Studies

should not favour or promote any particular religious group at the expensc
of otfers. This is designed to create a religious harmony. However, some
Muslims explain this to mean a 'dubious clause of government not adopting
a stak religion."In retrospect, the position of the government is very
explicit in the constitution. As a result, the non-adoption of a state religion
makes her a secular state or nation.

The notion of a secular state does not go down well with the theocrats.
Nigena as secular state has always attracted misgiving and a lot of concern
as we | as religious tension in the country. Gaiyva explams that the status of
the ccuntry as a secular state is memtt o avoid the adoption of any one
refigion as a state religion. [t is thus interpreted as referrmg to Nigeria as an
irreligious state” He further stresses, “There s the competition by
Muslins to assert that Nigeria is not what the constitution defines.
Christians on the other hand understand the constitutional provision lor
what it stands for, and they seem to be comfortable with it for the sake of
peaceful co-existence.™

The term sccular as defined by Dopamu means 'a state where no
religicn is officially imposed on the people or where there is no state
religicn...and where there is freedom of worship.” This definition is
explicitin the sense that the government does not impose on people a state
religicn and so, there is the freedom of worship and the freedom to change
one's belief. Recognizing this does not make theocrats to massage their
cgos inthe popular parlance that Nigeria is a godless and irreligious state.

This truth makes the Christians 1o see Nigeria as a secular state where
no one religion imposes its rules on the citizens, Muslims on the other hand
vehemently reject the usage of the term in reference (o the country. This is
dueto the ambiguity or different understanding of the term secular, best stil!
what a secular state stands for.” For the Christians, a sccular state is one
which no particular religion is officially adopted for the country. Put
differently, Nigeria as a pluralistic or multi-religious country should not
adopt or recognize any particular religion at the peril of others. From the
Muslim perspectives, secular state is worldly and irreligious. To speak of
Nigeria as a secular state is the same as the secularization of the country
which is conceived as the decline of religion and religious values- a
position understood by the Muslims." From the above indications,
Muslims and Christians blame the government for the sins of omission and
COMMIsSion,

Understanding the meaning of the term “secular™ will help us a great
deal to appreciate the meaning of secularism, In the words of Gbonigi
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"Secularism as a concept is interpreted as the disengagement of society from
religion”.” Society no doubt in this context separates itself from the religious
understanding which has previously informed it in order 1o constitute itself
as an autonomous reality and consequently to reduce religion to the level of
private life. Gaiya sees secularism as meaning conformity with the
world."Our understanding therefore of 'secular’ and sccularism will
illuminate the mind of the different meanings in this context. The duo does
not mean one and the same. Even the understanding of secularization as the
transposition of beliefs and pattern of religious life into the secular life does
not portend secular state. Secularism as the Muslims would set out to resist
and perhaps ultimately undermine existing religions as an ideology claims
10 be bevond religion.

To this end. Gaiya extends a note of caution to those who misrepresent
facts and issues on the sins of omission and commission as well as 'secular
and sceularism'. According to him,

When talking of the secular status ol Nigeria, the term secularism
should be dropped entirely, because it is neither good to Muslims
nor Christians. The word is swollen with overtones and
implications, especially those with indifference or hostility to
religion. This problem has given rise to fundamentalism.”

Apart from the foregoing reasons, sins of omission and commission are
also evident in the government's religious activities. Dopamu supports the
fact that the Nigerian government trades with religion. He puts it thus:
“Although this is true of Nigeria, we cannot say she does not give official
recognition to religion, neither can we say that the government is neutral in
religious matters. Indeed, the government of Nigeria is interested in religion
asdemonstrated.”™

Dopamu buttresses further the establishment of pilgrims boeards,
building of places of worship in Abuja, the creation of Nigeria inter-
religious council, declaration of public holidays, the organization of
national prayers, the aversion of religious crises and the official recognition
accorded the two religions and the way they are created.” He contends that
President of Nigeria once declared that government has decided to use
religion as a potent weapon of social mobilization.™ Dopamu's submission
has certainly justified the government's sins of omission and commission.
Tacitly therefore, the government's sins of commission is most evident here
because a multi-religious community such as Nigeria is no longer secn as a
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secular state. To this end, there is the tendency of the state to deny members
of some ‘'minority’ religious communities their entitlements as citizens to
exist. This is a clear description of one of the sins of comm ission that leads to
violence in the Nigerian religious experience between Christians and
Muslims. In the meantime. the sins of omission if de-regulated and accepted
as such would become compulsorily a theocratic state or multi-religious
state.

A theoceratic state according to Gaiya is a structure which legitimizes
violence preciscly because it privileges those who belong to the state
religion and marginalizes those of other faiths.” In a multi-religious state, it
one religion is declared as the official religion, it has a substantial potential
to become a source of violence, because it tends to identity itself with the
policies of the state. Again, if one of the religions practiced in a multi-
religious state, particularly the majority religion, tends to perceive the state
as its state then there is also the very possibility of the majority religion
becoming an agent of violence.”

Onaiyckan also expresses the same fear in a permitted multi-religious
nation of Nigeria that 'l cannot see how this can be done without being, or
appearing 0 be unfair to some, and even outright unjust to others'.” Arising
from the above, it is obvious that the sin of omission is committed when
official or state religion is not recognized and the sin of commission is thus
committed when a theocratic or multi-religious state is accepted. One is
therefore compelled to join Kukah 1o ask ‘what exactly is the government
supposed to do about, for, with religion? now that she has been variously
blamed for the sins of omission and commission by Muslims and Christians

respectively.
IIL The Causes of the Sins of Omission and Commission

Religion is the heartbeat of the society. Religion is literally life because
itdoes not only give order to a just and peaceful society, but offers meaning
to life and relations to human beings. Religion instead of sustaining its genie
suddenly collapsed to assume a dangerous trend after the independence till
date. There is no gainsaying the fact that Nigeria is a country of diverse
cultures, traditions and faiths. But of all the diverse clements, religion has
proved to be the most sensitive and the one that has often led to hatred and
divisions.” Dopamu did not mince words when he said that “it is human
factors that have tumed religions into a two-edged sword — cohesion and
division™.™ In realistic terms, religion teaches values, peace and co-
exisience t its adherents and not violence. The fact remains that religion in
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its wake did not engage in crises with one another, rather, religion has been
mixed up with politics and illegality to unleash terrorism in the society.
Kukah supports this when he says that “the reality of course is that what we
call religious problem in Nigeria is a product of the contradictions that have
produced injustice in Nigeria. We can therefore not discuss the issues of
violence in Nigeria as it pertains to religion while not addressing the clear
case of injustice in the distribution of resources of our country and the
process of power sharing™.”

The foregoing reveals that religion does not court problem or the
various crises, rather the unresolved injustice. unredressed issues, and
marginalization in the name of politics stoke the various uprisings as
religion becomes a scapegoat. But, this is true as Dopamu posits,

The question of personal gain, political ambition, selfish ends,
epocentricity, power for domination, ¢thnicity and the question of
the perversion of an entirely human and reasonable process, may
enter into the enthusiasm ane throws in one's propaganda activity.
This is fatal for religion since people will be suspicious of its value
and intention.”

As far as these problems remain unaddressed and unredressed, religious
violence remains the only avenuc of expressing these displeasure and
discomfort, thereby locking horns in senseless killings and murderous
activities.

Gaiya takes the advantage of the mixture of religion and politics to
establish that the historicity of bringing together independent nations
through the incursion of Islam and Christianity with distinct cultures.
religious observances and traditions to form the Nigerian state are in
themselves a source of violence.™ The imperial colonizers and missionaries
with different nations as background brought together to make up onc
country inhabited by people with indigenous history and religion.
Therefore, it becomes necessary and easy ride 1o convert them to
Christianity in large numbers, void of violence. “But that wasn't the case
with Islam which had made its entrance and conversion through violence-
Jihad."™

It must be emphasized here that the religious structures or institutions
that held the people together into various communities went through a lot of
changes and drastic transitional experience. Thus, the advent of Islam and
Christianity created this experience. It was an experience that created
tension and mutual suspicion among multi-ethnic and religious bodies that
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make up the country, Consequently, the Nigerian religious experience all
the years has been marked unfortunately by a great deal of violence.”
Violence that has claimed thousands of lives and property worth millions of
doliars in the almost three decades.

What also caused sins of omission and commission is superiority and
absolutism. Apparenily, “Christianity and Islam claim to have absolute
superiority and exclusive right of attaining God's salvation. In making the
claim to the monopoly of religious truth and salvation, they even exclude
cach other™.” However. Ayandele has rightly noted that “Christians have
been more guilty than Islam and Alrican Religion (AR) by being the most
articulated in denigrating the uthers. adopting a negative and therelore
unrewarding attitudes towards the other religious communities. religions
they little understand unto the day™ " Truly speaking. this finds expression
in their “outside the church, no salvation™ “extra ecclesiam nulla salus™.
The Muslims on the other hand cannot be spared both because “shirk™
unbelief is not associated with them and partner with Allah. There is the
clear understanding by the Muslims that the doctrine of the Trinity in
Christianity makes it polytheistic religion contrary to its claim which they
frown at. Therefore, such claims of superiority and monopoly of salvation
subsequently lead to hot debate, ill-feeling and open confrontation, which
become frightenced and then in the anxicty to strike first before anything is
done to them, have done irreparable harm to both parties.

Religious particularity is also one of the causes of the sins of omission
and commission. Religions particularity “is the belicf that one's religion is
THE only religion that is ordained by and acceptable to God 1o the total
exclusion of others™." QOsasona therefore argues that the claim to
particularity of'a religion is for selfish interest of those promoting the course
not for the defence of God.” This historical particularity promotes open
hostility, mutual suspicion, mistrust or fear of surprise attack.

Fanaticism cannot be ignored in this regard. It is acommon knowledge
that adherents of the different faiths especially Islam and Christianity in
Nigeria have absolutely condemned and sought to destroy other religions as
a result of their own culture and historical background. This attempt is
regarded a$ fundamentalism and fanaticism which Babs Mala describes as a
“naughty child of a difficult mother™.” It is sad to note that from the
Nigerian experience, fanaticism has often led to hatred, anarchy,
lawlessness, senseless killings and anti-religious activities in the name of
religion and in the defence of God. It is certain that there is no parameter or
calculus to gauge or measure the best religion.

Evidently, sheer sentiment, passion and emotion attached to religion
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make Islam and Christianity to be a prey in the hand of religious
fundamentalists and political anarchists bearing in mind the fact that the
exclusivist, particularistic, absolute, monopolistic and superior interests
can protect only their bigoted position which result in wanton destructions
of lives and properties.” This monster called religious violence started off
late 1970 of which Kamo has assumed a symbol and norm of religious
fundamentalism capable of tearing the nation apart if not curbed.™ Hardly
does a year pass by without some zealots unleashing religious mayhem and
terror in Kano. Because of this assumed position, Obasanjo comments,
“Kano has rapidly acquired a reputation for intolerance, murder, violence
and political rascality.”™

Close observance of the arson and bestial killings in the name of
religion since late 1970 has revealed the level of irreligious activities. They
include the Maistatsine disturbance in Kano (1977, 1979, 1980)". Zaria
1981, Maiduguri 1982, Kaduna 1982, Kano 1982, Yola and Gombe 1984."
Shaki and llorin 1986, Kaduna and Kano 1987, Kaduna 1988, Bauchi 1999,
Kaduna 2001, Jos 2001." Kano and Abuja 2003. Sagamu 1996, Lagos 1999,
Owerri 1996, Shagamu 2001, Aba 2001, Wase 2002, Yeldam and Shendam
2002," which till date is the most commanding bloodbath in recent times.“
Jos 2008, Bauchi 2009. The Boko Haram religious crisis of July 2009 is the
most recent one. This latest Boko Haram of 26th July, 2009 means much to
the eye. Boko Haram means 'western education is an abomination or a sin.'
This crisis started in Bauchi and subsequently extended to Yobe and Borno
states.” Eventually, Mohammed Yusuf, the leader of the sect was arrested
and killed. In all, 700 people were sent to their unprecedented graves and
230 women and children were kidnapped and rescued in Abuja.

Going by the indices of the various crises, they pick on the mixture of
ethnicity and political grievances to interpret such disagreements as the
genie of religious violence. However, Dopamu has solutions to these
besetting sins of omission and commission.

IV. Dopamu's Alternative

Ade P. Dopamu was a Professor of African and Comparative Religion
in thg Department of Religions, University of lHorin, Nigeria. Dopamu has
understudied the nature of religions in Nigeria in particular and the globe in
general. He also understands the sensitivity of religion to the Nigerian state.
No doubt, he uses his religious understanding to postulate the way forward
from the various religiouscrises so farexperienced in Nigeria. He combines
his genuine critical acumen with his real sense of sympathy and large-
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heartedness for other faiths as a result of his African communal
background. His descriptive, historical and hermeneutical approach to the
study of religions has even earned him 'natural leader’ in the understanding
ofreligion.”

He advocated a hermeneulical approach to the study of religions. This
religious hermeneutic advanced by him depicts a religious interpretation
that includes a multifarious approach to religion, which although they may
disagree among themselves, are united by a common interest in religions as
systems of symbols or kinds of languages which impart meaning that must
be interpreted. Sequel to the above, Dopamu employed this hermeneutical
approach to understudy the various religions and thus detaches himself
from his religion in order to be sympathetic and charitable towards other
religions, Sympathy and charity towards other faiths are necessary spices
for the scientific study of religions. This scientific and objective approach
has consistently helped him in the display of wise and fair attitude towards
religions other than his.” _

In his farewell lecture, he warns sternly that Nigeria should not be
called a multi-religious Nigeria as some scholars have advocated. He sees
this as portending dangers to Nigerian nation. According to him, the
problem with this is that “there is the tendency to officially recognize some
religions to the detriment of others.”™ However, it is in pursuance of muli-
religiosity of Nigeria that has caused violence in the name of religion. This
tendency alone has cavsed Muslims and Christians to blame government of
sins of omission and commission. To this end, Dopamu advocates that
Migeria should be seen and described as a pluralistic and state. In this sense
of secularity, tolerance, peaceful co-existence and harmony can be attained.
Nigeria “should not only be seen as a society where different religions are
practi‘;:ul:d, but also where varieties of a particular religion peacefully co-
exist’

Again, Dopamu asserts that culture cannot be divorced from religion,
The imported religions of Islam and Christianity actually met African
Religion and it accommodates these religions as a result of its worldview.
Thus, African worldview includes cultures of tolerance, hospitality,
communality, togetherness and we-feelings. Consequently, Dopamu
believes that African humanism 15 not individualistic: rather it is a
communal humanism. In this perspective, Africans live, relate, show
concern for one another, help one another, prolect one another, share
common burden and often do things topether. This nsually explicates their
corporate existence and makes them real human beings.
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Afrel has maintained a long history of co-operative interaction
with Christianity and Islam in Africa. In the face of cver-
troublesome and discouraging history of contact between Afrel
and the imported religions. Afrel was able to exercise itself in the
style ofactivity for which it has existed from time immemorial,”

This is understandable in view of the fact that Africans perhaps Nigerians
love sanctity of lifc, sanity, orderliness and communality, which cater for the
total-well-being of the Nigerian people in the society. This same sense of
purpose makes Nigerians (o embrace Iskun and Christianity bearing in mind
that all the religions are not exclusive in themscelves. Itis this goodwill that
makes Africans perhaps Nigerians 1o believe Islam and Christianity are
brothers. and sisters. sons and daughters 1o African Religion hence the
embrace. Dopamu therctore expects Islam and Christianity to embrace
Afrel on the one hand and therr practitioners on the other hand. This will
totally remove the sins ol omission and commission and not to have the
government blamed atall,

It is a known fact that African Religion. Islam and Christianity are
central to God. humanity and the society. These religions are channelled
towards God, respect humanity and as well protect their society. The
practitioners' dignity to God and religion is seen in human kind, with sanity,
and orderliness in their environment. Dopamu therefore believes that
religious co-existence and tolerance should be the bench-mark for the
adherents of all religions. He emphasizes that God in his infinite wisdom
would have made or created human beings to look alike, do things the same
way, and to practice the same religion, but he did not do so, which means He
enjoys varieties.” He appeals to Acts 10:34fF, “Truly I perceive that God
shows no partiality, but in every nation anyone who fears him and does what
is right is acceptable to him” as a support. In addition, Dopamu uses the
Qu'ran to espouse that Prophet Mohammad (SAW) also knew that the
religions of the world before Islam contained great truth about God, and he
thus enjoined Muslims to believe not only in Islam but in all other prophets
of the books before him,

Say ye, we believe in God, and the revelation given to us, and to
Abraham, Ismail, Isaac, Jacob, and the tribes and that given to
Moses and Jesus, and that given to (all) prophets for the lord; we
make no difference between one and another of them; and we bow
to God: (Sura2:136)
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According to him, the agreement from the above is that if God had wished
the whole universe to worship Him the same way, he would have done so in
his infinite wisdom. But He did not do so because He enjoys varieties.”

He further buttresses that association with cultural practices have also
brought interaction. Marriages, naming ceremonies, funeral ceremonies
and the likes are attended by Muslims, Cliristians and A frelists regardless of
the religious beheis ol'the celebrant. In other spheres of lite, this interaction
is also fostered cspecially in the arca of politics, national interests, social
interests and others, where religiows differences are de-emphasized and
cthnic lovalty s piven e consideration in nation budlding, while
brotherhood in the family of one God is given the dominant place for the
survival ol'our great country.™

It is not out of place to say that in line with section 10 of 1999
constitution that stipulates that “government of the federation of a state
shall not adopt any religion as state religion™, the federal government
should de-emphasize varicus interests in religious matters especially the
Nigerian inter-religions council (NIREC). Federal Government should stop
funding this body and stop interfering in matters religious. First and
foremost, the government has erred by not integrating Afrelisis in the
compasition of this bady, This makes it one-sided and bias. Dopamu opines
that its membership should be revisited in order to address and incorporate
representatives of Alrel to its composition,” Secondlv. NIREC should be
seen as independent bodve free from government's composition and
funding. As an independent body, members would be ohjective in
constructing, advising. informing, and implementing its policies. and both
the government and the public should be cducated and carried along. This
will enhance cantinuily and objectivity. With this, government would be
left ofT the hook, as the Muslims and Christians would blame their common
enemies-the political anarchisis,

However, the solution of Dopamu may not appeal to religious fanatics
because they believe strongly that complete comm itment and emotion must
be shown to one's religion. Therefore, it is not possible to romance and
interact with the infidels. But Dopamu is of the view that religions have
transcended the level of monopoly to truth. He demonstrates that there is
plurality in the way of salvation. “The universality of religion is greatly in
the interest of humanity. . . . | wounld even propound a theory that your
religion will detennine the gundelines that will be used by God to take youto
heaven™. ™ Even though, Dopamu was a practising Christian who might not
have believed in plurality in the way of salvation, he was simply informed
hy his intellectual and comparative religious conviction and understanding.
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On the basis of this, we should constantly understand religious values of
other religions. The religious values of various religions are themes
indicative of the modern and post-modern consciousness. This gives
credence to the re-emergence of an appreciation not syncretism for things
religious. NIREC as an independent body with constant dialogue and
feedback would spawn new atmosphere that will inform open-mindedness,
a just and peaceful society where no sins of omission and commission will
be committed.

V. Conclusions

Having understudied the many sins of omission and commission, we
discovered also their many causes, the result of which has been unpalatable
and mind boggling considering enormous task of oneness and peace
destroyed by incessant religious crises. Dopamu becomes blunt that religion
in its ramification does not teach violence, and docs not change its spot;
rather the faithfuls have turned it to a two-edged sword of cohesion and
division, of which the government is said to be responsible. To him, no
religion is the best, because there is no parameter to arrive at the best
religion. As an African, he strongly avers that the essence of social relations
is co-existence. Therefore, he urges individuals to achieve these co-
existence and interactions through religion. He cheeringly clamours for
plethoric approaches to the worship of God as Africans cherish human
diversity in an attempt to live as neighbours from the same source-God with
only different religious backgrounds. The validity or reality of the above
claim is that there is some truth for us yet to learn that will remove the scale
offoureyes.

The realization of the pluralistic nature of Nigerian state as well as the
understanding of God of variety will usher in a more cheerful, peaceful,
onerous and courteous disposition that would make co-existence,
understanding and interaction pleasant and plausible. With this genuine
disposition towards openness combined with sympathy and charity, open
hostility of long standing and strength of suspicion that often make the
government to be at the receiving end will be terminated.

94



Insight: Jowrnal of Religious Studies

Endnotes

'Encarta Dictionary, 2008,

"A. S. Homby, Oxford Advanced Learner's Dictionary (5* ed) (Oxford:
Oxford University Press, 1995), 1103,

‘Homby, 807.

‘Encarta Dictionary, 2008
‘Encarta

"Homby, 228.

"M. H. Kukah, Religion, Politics and Power in Northern Nigeria (Ibadan:
Spectrum Books Ltd, 1993), 227.

"Constitution of the Federal Republic Of Nigeria, 1999, |

"M. H. Kukah, The Church and the Politics of Social Responsibility (Kaduna:
Sovereign Prints, 2007), 119.

“P. M. Gaiya, Religion and Justice: The Nigerian Predicament, (Kaduna:
Espee Printing and Advertising, 2004), 35.

"Ibid.

“Ade P. Dopamu, In The Service Of Humanity: A Farewell Leciure (llorin:
University Press, 2009), 20.

"Gaiya, 37.

“Ibid,, 38.

"E. B. Gbonigi, “Religion in a Secular Statc” in Theanyi M. Enwerem, A
Dangerous Awakening: The Politicization of Religion in Nigeria, (Ibadan: IFRA,
1995), 172.

"Gaiya, 39.

“Ibid.. 40.

"Dopamu, In the Service of Humanity, 21.

“Ibid.

95



Akiti Glory Alamu

“lbid., 22.
“'Gaiya, 34.
“Ibid.

“J. Onaiyekan “A Goodwill Message” at the formal opening of conference on
"The Role of Religion in the Development of Nigeria, University of Horin,
September, 29, 1987,

“M. H. Kukah, Religion, Politics, 227.

“p. Ade Dopamu, “Religious Tolerance And Peaceful Co-Existence: The Case
OFf African Religion In Nigeria™ in Daniel 1. liega, “Religion: The Key To National
Survival In Nigeria" NASR, Vols. 13& 14, (November2001), 6.

“Ibid.

M. H, Kukah, “Foreword" in P. M. Gaiya, Religion And Justice: The Nigerian
Predicament, (Kaduna: Espee Printing and Advertisement, 2004), x

“P. A. Dopamu, “Traditional Religion, Islam And Christianity In Yoruba:
Patterns OF Interaction™ in Emfic Ikenga-Metuh, (eds), The Gods in Retreat,
(Enugu: Fourth Dimension Publishers, 1986). 117.

“Gaiya, 34.
“Ibid.
“Ibid., 33

J. 0. Osasona “Plurality In The Ways Of Salvation: Theological Problem In
Christian Muslim Relations”, EPHA: Ekpoma Journal of Religious Studies, vol.2,
No.1 (June 1998),61.

VE. A. Ayandele in Edward Fashole-Luke, et al (eds), Chrisliam’}y In
Independent Africa, (Ibadan: University Press, 1978), 607.

“0. A. Olukunle, “Unacceptable Particularity™ in NASR Conference Papers
Proceedings', University Of Jos, September 1980, 1i4.

"Osasona, 73.

“Sam Babs Mala, “Fanaticism In Religions: A Naughty Child Of A Difficult
Mother”, Orita ; Ibadan Journal Of Religious Studies. XVII/2 (December 1985),
112,

96



Tnsipht, Joteial ot Neligions Studivs

"A. G. Alamu, “Religion As a Scapegoat In The Ethno-Political Violence In
Nigeria”, in Z. |, Oseni et al (eds) Religions Understanding And Co-Operation In
Contemporary Nigeria, (en route),

“The Punch, May 26, (2004) 17

"TELL, May 31,(2004)25.

“S. A. K. Alanamw, A drtroddiction T Comparative Religion In Nigeria,
(Horin: Ahnour Int 2003, 57

“Ibid., 56.

“Ibid.

“The Punch, May 26 (2004) 17.

“Alamu.

“The Vanguard. Sawrday, August 1 (2009) 5.

“The Vanguard, Wednesday, July 29, (2009) 1.

“A. G. Alamu, “On Dopamu's God loves Variety and Hates Monotony™ in
Adam K. Arap Chepkwony and P. J. Hess (cds) Hunian Views on God. Variety not
Monatony (Eldoret: Moi University Press. 20110), 4.

"Alamu, 5.

"Ade P.Dopamu, l: The Service Of Humanity, 23.

“Ibid.

"Ade P. Dopamu, “African Religion (AFREL) and the Humanist Perspective
inthe Global Age” Scicnce And Humanijies Journal, Vol. 1, No. 1 (2006), 20.

“Ade P. Dopamu, /n The Service Of Humaniry, 26.
“Ibid.

“1bid.. 27

“Tbid.,61-62

“Ibid., 59

97



