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INTRODUCTION

farious challenges confronting Africa, Nigeria
erty, anarchy, insecurity and

ful and co-existence, it is still
he ray of hope Africa has,
religious tension and social
ave often converted
hich is identified

" Despite the multi
especially, in the rising ases of corruption, pov
man's inhumanity to man, all threatening peace
gratifying that we are not totally hopeless. T
especially on the problems of insecurity, inter-
crises, lies in cases of harmonious communities which h

plurality and diversity to remarkable beauty such as thatw

witha garden of various flowers.

Towering among those beacons of hope for Africa at large and Nigeria in

particular is llorin, the geographical and cultural confluence ofthe Northern
ble paradigm for the

and Southern parts of Nigeria. llorin offers a verita
analysis'of beauty in diversity and harmonious co-existence. Though many

parts of Nigeria have been viciously seized by the ugly claws of ethno-

religious strife and violence in recent years, llorin, the capital city of Kwara
State, has always maintaine f the State of

d its status as the true symbol o
Harmony. Like a rainbow resplendentin its diverse colours, llorinis strikingly
spectacularinitscultura

| and linguistic efflorescence.
As far as many peop

le are concerned, therefore, for Nigeria and the rest of
Africa to attain the much-ne

eded peace, lloiin offers a marvellous model as

the quintessence ofpeaceful co-existence. ltwas in this connection thatthe
CILS), University of llorin, convened its first

Centre for llorin Studies (
National Conference on the theme, “llorin: History, Culture and Lessons of
Peaceful Co-existence”, between May 26 and 29, 2013 in order 10 inter-
disciplinarily explore critical areas that are pertinent to cultural renewal,
national renaissance and peaceful co-existence.
This book in your hands is the outcome of that successful conference, which
attracted intellectuals, scholars and researchers from various parts of the
Z(;::é;\i/n?:ilbe;/i;nd. Of about fifty papers presented at the conference,
oy Therz are\(f)fper cent here presented passed the whole review
e volume.ifcontrib[‘jfourss o.ther.p:fzpers that would have been included in
e rs had satisfied the critical conditions of addressing
Yy e assessors and re-submitting their works within the

| vi |

Scanned with CamScanner



stlitl{lar;ceg_ time since time and tide wait for no man. For the other
Eaukir:; "?u:fhiiiifetszzt cann.ot Take this .volum'e, the CILS is committed to
‘ : yaction” onthem in due course.

Thl.? volume comprises twenty-four chapters in four sections, A, B, C,
and D or History and Religion, Peace and Interfaith, Science and Media as
well as Language and Culture respectively. Section A contains three papers
V\{htle Section B comprises eight. Both Sections C and D consist of four and
nine papers respectively, making a total of twenty four papers, which we
believe are sufficient just as twenty four hoursis sufficient foraday.

In his opening paper, “Sufi versus Anti-sufi in llorin: A Struggle for
Supremacy”, Dr. Abdul razag M. Balogun Solagberu uses the historical
method to trace the origin of Sufism in llorin and analyses the supremacy
battle between its advocates and opponents. In a similar vein, Dr. Eliasu
Yahaya, in his “The Involvement of Ansarul Islam Society in Western
Education in llorin 1942-2002", undertakes a historical study, covering a
fifty-year period, of a foremost Islamic organisation in Nigeria especially its
role in providing Western education and helping Muslims to acquire
knowledge without losing their faith. Dr Sulaiman Sheu Adua on his part
takes a scholarly excursion to Ghana and diachronically investigates “The
Role of llorin Muslim Scholars in the Spread of Islam in Ghana”, revealing
that llorin is not only a rallying point of Islamic scholarship throughout the
south of the Niger, it is also a lighthouse of knowledge for Muslims beyond

the shores of Nigeria, with Ghana being a case study.
The fourth paper that begins Section B is written by Prof. A.G.A.S.

Oladosu and his focus is “Sustaining peaceful Co-existencein llorin: The Role
of Private Arabic

Schools' Curricula”, where he emphasises the crucialrole o;
i i ign i f the acclaime
ropriate curriculum design in the sustenance OF .

apgce?ulness of llorin. On his part, Dr Lateef F. Oladimeji draws from his

i | faith Relation in llorin: ACase Study

erience and reports “Islam andlnter- : jonir :AC
z);eche Kwara State Committee on Religious Matters drawing important

' . -Christian peaceful relationsin llorin.
ons for continued Muslim Chris : . 1o
s In their paper, the sixth inthe book, “Managing Qur-anic Schools for

peaceful Co-existence in llorin,” Mgssrs A. l. Murtala, A. A{ _Lawalua:?: ihgt
Mukhtar Isalekoto address the crucial roles of managemen ‘f“ fns-exis%ence
the Quranic schools in llorin continue to complemen'f’lﬁeace M cg el
in the city. While Prof. Rotimi Omotoyfe’?nalys:es the “Emer gn;\g i £
Churches and Ministry to Youthin llorin and finds that such churches aeii

sa—
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ership from students of tertiary institutions and other
him Adebayo examines “The Islamic Theory and
ful Co-existence in a Pluralistic Society” and
guarantees peace and harmony in the

their memb
categories of youth, Dr Ibra
practice of Peace and Peace
notes that it is the divine law that

society.

Meanwhile, Prof. Oyeronke Olademo combines phenomenological,

sociological and historical approaches to examine and project the peaceful

inter-faith relations of Muslims and Christians in llorin, represented by two
t the Tide: An Analysis of

groups, in the ninth paper, “gwimming agains
» This theme is taken further by Dr

Religious Understanding in llorin.
Gbemisola Abdul-Jelil Animashawun in his analysis of “Inter-faith Relations
in Nigeria's Fourth Republic: Clashing Cymbals of Discordant and

Harmonious Tunes” in which he gives important recommendations to the
country. In the last paper in the section, Mrs. Samiat Abubakre uses a
classical Yoruba literary work to address the subject-matter of peace in her
“viewing Peaceful Co-existence in llorin through the Setting and Thematic
Preoccupation of Fagunwa's lgho Olodumare: Lessons for Nigeria”.

The third section of the book opens with Prof Abdulraheem
Mahmougj‘s “tthno-religious Eye Care Practice in llorin and their Modern
Day Equivalents” in which he observes that the gains of the traditional eye
health system cannot be totally discountenanced in modern day practice.
On their own part, Drs. A. 5. Aremu, A.W. Salamiand A. M. Ayansola report
their investigation of meteorological and hydrological data in projecting
increase in water availability in llorin in the thirteenth chapter of the book,
“Climate Variability and Water Supply in llorin: Perceptions
Predictions.”

Moreover, the attention of Drs Mahfouz A. Adedimeji and Adesina
Lukuman Azeez is on “Language Use and the Imperative of Repositioning
Print Journalism for Peaceful Co-existence” in which they offer theoretical
and practical insights into the dynamics of print journalism in Nigeria. T0
balance the equation, it seems, Dr Saudat Salah Abdulbagi and Mr
Abdulgaffar Arikewuyo focus on the electronic journalism in their “The
Broa'dcast Media and Sustainability of Peace in llorin: An Assessment of the
Impact of Radio and Television”, where they report the positive impact of

the mediaonthellorin society.
The fourth and the last section of the book,

and

which is on “Languag®

e —————_—r

| vii |
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and Culture”, starts with Prof. Z. 1. Oseni's appraisal and documentation of
doctoral dissertations in Arabic over a twenty-five year period in his paper,
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Viewing Peaceful Co-existence in ligrin through the
Setting and Thematic Preoccupations of Fagunwa's
Igb6 Olédumare: Lessons for Nigeria

Abubakre, Samiat Olubunmi

Introduction
Peace is a universal concept and is most sought-after in the world

since the beginning of creation. The Macmillan English Dictionary,
International Student Edition, (2007, P.1099) describes peace as “a situation
in which thereis no war between countries or groups”. Hanks (2000) cited in
Kwasau (2006, p.74), sees peace as..lawfulness, order, harmony,
amicableness, goodwill, friendship, cordiality, non-aggression, non-
violence, ceasefire, respite, hull, suspension of hostilities, alliance,
appeasement, and reconciliation. Also, adding to this all encompassing
description of peace, Nwodo, (2010, p.117) opines that peace is alluring.
The alluring nature of peace in this sense is that investors are attracted to
establish businesses in peaceful environment the consequence of which is
development. Therefore, the need for a country to ensure peaceful co-
existence among individual, groups and across borders cannot be over-

stressed. A0,
The whole world, is faced with serious challenges of peace and

security. It is not that the Government and many stakeholders have not
come up with suggestions on the way forward, but the solutions are yet to
provide a far-reaching effect. This is why the present paper seeks for an
alternative solutionin the literary heritage- literature and its language, with
which the messages are conveyed. Literature is a mirror of the
society and also a resource for the society. In addition to its functions of
educating and entertaining, it goes a long way to inculcate the praxis of
peace in the people.

Literature, whether poetry, play or prose fiction, is regarded as the
representation of the realities in the society. It is an important means of

[ 183}
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d interpreting aspects of human society such as culture
politics, and religions among others. Qlaosun and Awolaja (2009), comment

on the long-term relevance of literature as follows:
" The authentic African literature is
that which is written in Africa and
about Africans. It is the literature that

is not separable from the histor, o) A
the region and her people. [:7)';701‘
literature is a potential source of
African historical and anthropological .
documentation. It tells the socio-
political history of Africa in the past,
reacts to contemporary happenings
and predicts or projects into her
future. It is therefore very rewarding
for literary as well as other critics of
the literature of this region to
interpret them in relation to African
socio-political circumstance (p.28fj

. The above view motivates the present study.{In the text under
study, Faginwa was quite open about his mission to impart virtues t0
humanity and in fact his relevance continues in a manner in which, he had
neve.r directly intended] Further to this, the importance of language in the

, rela'gonship _betw.fveen literature and society cannot be underestimated. AS

tcjlr;h:::tsif;:"z?jtljnstr:z:)\(/t;nderStUdy’ Riia dis?play of linguistic competence
et e 'attainmentue: to the text. This also underscores the role of
issue of language and cu!tucl)'e e agenda-s. -
 relationship between language ar(ziseho‘{t pifl afitempt o ‘expla"? ﬂf‘?
sbcio-!inguistic studv.[l\/lany fictar;l the |empretation o1 social really 2
language and literature of Old i S b el Siaoy il
: ) generation like Egypt, Greek, and Asia and the

African Communi :
t ) t - . .
geﬂerationj Y. 'he ‘result has been intriguing and usefql to the preslenrt

understanding an

f1ga] '
o
,i\v‘ | {7
: . L " ; A e - .-ty A L 2 P \J
R e %4'); 2 e G SN e o i &:-'v, S‘aﬂﬂ,_,\::;a;{ e v
ﬁ' e = \ j\‘ A..‘L‘ " f\n‘fﬁr_b X;f\?ﬁ\ X
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ik A'clos‘e reading of Igho Olddumareé reveals that many passages were

as if Fagunwa had been looking into the future, cautioning against the
dangers to society through political carelessness that results in malevolent
o?cupation of legdership positions. Indeed, there are correlations with
Fagunwa's world ja ntasy and the society to such an extent that one is moved
to ask: which is the jungle, and which is the human habitation? Soyinka
(2010, p.iii) also lends his voice to this observationin the following words:

...As one who roams the forests quite

a bit myself, cocooned therapeutically

in the tranquility and order of Nature,

its intrinsic laws and logic of renewal, |

am often moved to ask: which one

signifies progress and which the state

of raw primitivism of the most

dispiriting retrogression ?

~/Thus, given.that predatorinessis a law of the jungle, itisa predatory
pattern that is organic to the principle of sustenance and replacement,

decay and renewal!J not material lust that today expresses .itself in
kidnapping innocents, including school children and octogenarians, f9r
ransom. From what is presented in the text, animals kill on.ly for fo.o_f:l. E?ut in
Nigeria today, contentment is not even fc?ur}d in 'mak.m!g 'a killing I‘Jut
literally, kidnapping and butchering of the vuctlr'ns for th'e!r vital organs ::s
essential for money making rituals and pursuit of political power is the
e.
prev?ﬁ;!:g;?:;e I;ft;fdemand and supply has become 5O diver_siﬂrid th?;
mini markets exist that specialize in the sale of ‘human spartcal paes. i
en the case the clientele include supposedh{ educated m
hndap h “so mentally regressed that they believe thata spoonful of
Womden’ ghir?:n liver or thumb, mixed with their akamu, is certainto mak.e
fl'(\):n i::lionaires between oneé market day and thﬁ next' or guza;)rigtei:)hir/
omination for governorship orasenateseat _(Soym'ka,“ :p: =
Bt Bothered still by this; We ask again as Soyinka did “do Fagunwa's

e R
185

Scanned with CamScanner




‘markets of sinis

. amongothers,

ter commodities located in forests of primordial evil appear
out of this world”? (p.iv). Yes, but at least they do not pretend to p,
churches, mosques or shrines or places of spiritual gathering into which our

‘adventurers can be luredin a false sense of security. Intoday's real life, there

appears to be no space left that is honoured as a place of universy|
sanctuary. Should we fold our arms and wait for when “Thy kingdom

come”? The answeris No!
{The aim of this study is therefore to demonstrate that the solutions

to the insurgence of insecurity, lack of peace and all the attendant problems
in the contemporary society can be found in the creative works of the
Nigerian writers[Through an established relationship between the setting
and the theme of peaceful co-existence in the selected text and the realities
of happenings in the society, we have highlighted some of the lessons that
we can learn and imbibe to change the existing situation in Nigeria. |

The writer suggests among others, that there is the need to tap
these valuable resources in our cultural heritage to proffer solution to the
societal problems in order to achieve meaningful development. Also, the
government and other stakeholders should give more impetus to creative
writers and encourage the youths to read the texts through motivational
competitions. This will help the readers imbibe the right thinking and world-

view./

1. Literature Review \

Since ancient times, creative writers have been the agents of the
advocacy and correction of many societal ills. They were not silent on the
need for peaceful co-existence as well. This is because literature, in its oral
or written forms has consistently been used in every society as one of the
!'Epresentations of reality. it is an important means of understanding and
Interpreting aspects of human society such as culture, politics, and religions

. Nigeria has a resourceful cultural heritage that has provided
astomshmg data forits literature. Cultural heritage in this paper is conceive
as/tangible and intangible aspects of people's ways of life. According t0

i

| 186]
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]Akande, (2010, p.19), Cultu.re as a phenomenon “

earned and shared ways of life, their activities. b ?mbraces people's

the environment they live in. It portrays knowI:d ot paemoane

used to develop people's psyche, their society and ge of the past :fmd asitis

Therefore, the contributory roles of the Niggee[:?;al i t'ons."'

the promotion and transfer of the cultural heritage thnr;reayflre erters?n

addition to educating and entertaining the readuegr é::?‘toutre;n

underesnmated.f Hovx./ever, the education involves not mere moral or ethicae;

lessons, but a widening of consciousness, an awakening of awareness, to

| broaden th.e human perspective and to understand life. [The creative writer  \s
has been viewed as the voice of the society's conscience. He is regarded as %~ “\,

the custodian of customs and values. The creative writer is fargely WV .

influenced by his society as a member of the society and thus, source R

materials for the creative endeavour fromthe society/ Heisalso aninfluence

on his society and as such, the realities of the society are largely mirrored in

his works,} So, there is the need to turn attention to literature in order to

proffer solutions to the contemporary societal p_rob!ems/lt will also not be

out of place to mention it here that, llorin also offers a paradigm that will

benefit Nigeria as will be discussed later in this paper.
There are many studies on the relevance of literature to the

exigenciesin the society. Forinstance, Epochi-OIise (2010)inan apprai§al of
Olu Obafemi's “Naira Has No Gender,” demonstrates how drama is an
instrument of social intervention. Also, Momoh (2010) identifies leader'sfnp
and collectivism in African drama using Ola Rotimi's Hopes of the Living

i Hausa
Dead.In another related study, Usman (2010) points out I;%v: :\\gjba:ar's
popular fictions; Balikisu Ahmad's Mata Rahama Ne and Sali

lues. Whilst
“Yarda da Kaddara” deployed language to preserv

inli ture-
" Abubakre (2010) also exploits the usé oflanguagem 1lfte/:t?rican images: and
Obafémi's Wheel as tool for the reconstructlo_n 0 g

Abu ' i th

bakre, 2011) appraises the vital role ‘
’ b ' develo

literature, playsin teaching yorubaandin the

: cinwa' rks
‘ ased on Fagunwa 5 WO N adéosun,
Studies that aré b (1997)’ Rettovd's 1999); AdéQs

2007); Irele (1975); (Georee 4
'_ (1 K;_/
e | 187] ' ‘
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Adéyem, (2011)Gnd Qdébgdé (2012) among others. George (1997} is 5
critique of the novel, The Forest of a Thousand Daenf’;ons, atranslation ofthe
Yoruba text, Ogbdju Qde Ninti ighd Irinmale by Wolé Soyinka, it exploresthe
logic of voluntarism of Nigerian author Daniel Qlérunfémi Faglnwy's
conception of language and culture, scheme of Fagunwa's rejection of
European languages and valorization of the higher potential of indigenous
ones; centrality of colonial languages; and orality-literacy dialectics.
Rettova's (1999) study is on symbolism in Fagunwa's works. In the

paper she proposes an interpretation of the symbolism employed in
Fagunwa's The Forest of a Thousand Daemons:a Hunter Saga, translated by
Wolé Soyinka, (1968). This interpretation she adopts, takes its parting point
in a model of understanding a system of knowledge put forward by Willard
Van Orman Quine, the model she applies to the symbolic realm which
Faginwa develops in The Forest of a Thousand Daemons. The application
shows how the narration of The Forest of a Thousand Daemons can carry a
symbolic meaning. Being a symbolic representation has, certain
presuppositions. The results of the study provide a key to interpret and to
understand the message ‘communicated in The Forest of a Thousand
Daemons.

From the foregoing discussion, it is obvious that the works of
, Faginwa have much to offer for the society that forms the background of his
i writings. The added advantage of the translations s that, the readership and
|

scholarship of his works would be extended to non-Yoruba scholars.

Conceptual Framework

Language is a vital too| that is used to understand the past, present
and probably the future of 3 Particular group of people or nation. “It is used
to measure socio-cultural, historical and political affinities or background of
°NY society” (Yakub, 2012, p.1). There exist a symbiotic relationship
l?etween language and the sotiety on the one hand, and language and
literature on the other. This relationship is very useful in linguistic analysis
and thisisthe starting point for the presentstudy.

Aliterary text Is a piece of writing that is aimed at educating and
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entertaining the readers. To make meanin
to read it intensively. Intensive reading ac
an activity of 'surfing' and 'combing' to th
an attempt to unravel information which

grammatical structures of the discourse"

gofthe text, 3 reader is expected
cording to Alabj, (2009, p.54), “is
fe last every aspect of a passage in
IS not necessarily displayed in the
-} Through intensive reading, the

- : bellished meanings engendered
in the text. This is the aim of the present study and as such the ‘Inferential’

method of reading for comprehension (Qlajidé's, 2009) is adopted for the
analysis ofthe text and the relationship it has with the llorin community.

‘ The 'Inferential' method is one of the four hierarchical levels of
comprehension of written passages. Others are: literal, critical and creative
methods. The 'Inferential' method is adopted for the analysis in this paper
because it empowers us to suggest relevant additional information on the
embellished meanings in the text under study. After all, Babatindé (1998)
cited in Adédiméji (2009, p.137) emphasizes that the interactive nature of
writing is for it to serve the purpose for which it is meant to serve and that
writing is useless if it is not contextualized. Fagunwa's writing meets this
condition because he has firm grasp of the context of his writing and
manipulates all the variables for effective communication. So it is our duty
to appreciate the text asisintended in the present paper.

2. Biographical Sketch ofthe Author
i Daniel Olérunfémi Faginwa MBE (1903-December 9, 1963),
popularly known as D.O. Fagunwa, was a Nigerian author who pioneered
the Yorub3 language novel. He was bornin Oke-lgho, Ondo State. Fagurf\wa.
studied at St. Luke's School, Oké-lgb6 and St. Andrew's C_Ol]ege'r‘(?"gdben?r:z
becoming a teacher himself. In 1938, Faginwa wrote hi‘cf Og.bOfS;Gé :s The
Igbé Iranmale, which, Wolé Soyinka translated into English "Tn i
Forest of a Thousand Demons: a Hunter Saga. After e"itc;ae:llvionsidered
contest of the Nigerian education ministry, the novel was Wf the first to be
the first novel written in the Yoruba language and one 0
written in any African language.
Fagunwa's later works inclu

de Igho olédumare (The fForest of G

L i
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~ 1949), Tréké Onibudé (1949), Irinkérindo ninu Igbd Elégbéje (1954)
(translated as Expedition to the Mount of Thought, 1954 by Dap¢ Adéniyi, in
1994), and Adiitd Olédiimaré (1961) translated by Oli Qbafemi, 2012) as
The Mysteries of God. It is interesting to note that all the novels have been
translated into English, French and Arabic. )

D. 0. Faglinwa was the first Nigerian writer to employ folk philosophy
in telling his stories. He was a great magic realist whose picturesque,
metaphysical imaginations always catapult his readers to a unique cosmos
of symbolic surprises where aesthetics of contradictions reigned supreme
(Wiki, 2013). Faginwa was awarded the Margaret Wong Prize in 1955 and
was made a Member of the Order of the British Empire in 1959. Hediedina
motor accident in 1963. Faginwa Memorial High School and Faginwa
Grammar School in Oké-Igho, Nigeria are named after Fagiinwa. Fagunwa
remains the most widely-read Yorubda language author, and a major
influence on such contemporary writers as Amos Tutuola (Lindfors, 1979,
p.6).

~ Faglnwawas a great moralist, the extoller of virtues and chastiser of
vanities. Greed avarice, lust for material things, all come under his stern,
often repetitious disapprobation, yet time and time again, it is evident that
the stressing of the human spirit takes second place, and indeed serves as

mere prelude to prosperity. And for this reason, he extols the power of
prayersin difficult situations in his writings.

Structure of Faginwa's narratives

. | Faglinwa's literature may be heavy on moralizations, but the
;treat:ons with which he has 'peopled" his forested universe provoke some
é\l:or?:: and social paradigms that question the entire theory ofthe upward
e ;Z: :;::Eh':uman ra'ce or spe‘cifically of its local representatives, 'and
ARG o dgunwa's narratives draw heavily on folktale traditions

ms, including many supernatural elements (Kaygdé, 2003). HIs

heroe y
€5 are usually Yordba hunters, who interact with kings, sages, and even

ods in their :
tgletwelgnt?::c?\u?#s' Th.efnatlcally, his novels also explore the divide
; nstlan‘bellefs-of Africa’s colonizers and the continent’s
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traditional religions. ~
Fagunwa's narratives are essenti ,

hero or group of heroes set(s) outeggagy ?ndi::iz;urtehsmr.' esin which 3
- accomplished with great daring ¢leverness, luck p'usalima,;-'s eventually
God. The adventures usually take place in a for’est or "buseh-!'F Off help frc?m
spirits and remarkable creatures who threaten any traveler bo'lr:i?ted oy
trespass on their territory. Occasionally, the heroes pass through 2&2?” to
in the bush or islands of urban civilization in which strange customs l:ng;
ceremonies prevail. Sometimes they stumble into spiritual realms never
before visited by living beings, but in the end they invariably are returned to
the point at which they began. Their journey has been a test of their abilities
and faith, and they re-enter ordinary human life strengthened by their
experience of the abnormal and supernatural. For instance, Oldbunmo
summarized Fagunwa's first four narratives in more graphic term that they
all follow the same general pattern like this: :

One fine day, a brave hunter finds his

way into a thick jungle in search of big

game. He encounters the most fearful

monsters, fights with a giant snake

with a human head and wrestles with

a ghost with one eye in front and one

eye at the back of his head. Armed

with his gun, the charms of his

forefathers and an unshakable belief

in an Omnipotent God, he comes out
successfully in all these encc?unters.

On returning home, heis appointed by
the chief of his town to lead @ group of

men to a far-off land in se?rch 0
ir way into the

wisdom. They miss the! 7
outskirts of hell and wander th;ot;%’;
curious places like the city ©.

- thought of the
where nobody has ever tl;c; dg it 5

idea of havin‘g’tii’i—/
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* where all the inhabitants eat, drink,
laugh or weep simultaneously. After
more trouble and hair-breadth
escapes, they reach their goal and
“return home richer and wiser.

As presented in this synopsis, Fagunwa employs motifs from
traditional Yorubé folktales but weaves them together into a longer
narrative structure that approaches epic proportions (Bamgbése, 1978;
Kayodé, 2003; Ajadi, 2005). As it is known, writers like Fagtinwa employed
this technique to make the readers to relate the created world with the 'real’
world situations. Alookat the setting and theme of peaceful co-existence in
Ighd Olodumare will confirm our claims on the relevance of Fagunwa's
writings to the exigencies of the contemporary Nigeria and particularly in

llorin. This will be followed by the historical and socio-cultural backgrounds
of llorin to justify the relationship.

Setting and theme of peaceful co-existencein Igbé Oléduimare

D. 0. Faginwa's Igh6 Olédumare (The Forest of Olédumarée / God), 'is
a novel about the story of Olowé-ayé's adventure in the Forest of God'.
Oléwo-ayé's sets out to Ighé Olédiumara (The Forest of God) out of sheer
tove for an adventure and a quest for an opportunity to prove himself as a
powerful hunter who cannot be daunted by the awe of the unknown - 3
b?sic characteristic of the traditional Yoruba hunter also found in the
histc’>rical origin of lgrin. Language was the veritable tool in the hand of
Fagunwa t'hat ‘assist in achieving his objectives. Thus, aécording to Ajadi
(2005, p. vi), Faglinwa, in his characteristic vividness of imagination, artistic

nd a compelling descriptive skill, projects

¢ g dwo-ayé as he moves alo isi eyto
in, and from Igh6 Olédumare. ngon his journeyto,

The events and the episodes are those of Olows-

 the trolls, gnomes ayé's struggle with
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Historical and Socio-cultural backgroun

-

son, Akara-Ogun, who is now grown. The question of the relationshi
between the foregoing discussion and the present situation in S.attgnshnp
specificallyinrelationto peaceful co-existencein llgrin arises. g

As pointed out earlier, writers create illusion of realities in their works
and this is found in Fagunwa's lgbé Olédumare. The relationship will be
evident from the historical and socio-cultural backgrounds of llorin to be

presented in the next section followed by the lessons for Nigeria.

ds of llgrin

llorin is one of the largest cities in Nigeria and is the capital of
Kwara state. As in the census of 2007, it had a population of 847,582. It
is centrally located between the forest zones of the southwest and the
savannah region of the north. The demographic distribution concerning
the size of linguistic groups cannot be traced because of histarical
composition and evolution of llorin as an ethno-cultural melting pot.
llorin is a cultural melting pot where people from different parts of
Nigeria live to fashion a new culture that is unique among Yoruba

speakers in Nigeria. The city is a confluence of culture.
The political status of the kings called “Oba” in Yoruba

historiography was large. The Yoruba describe their kings as “plase Tkeji
Orisa” meaning “the one with authority, second only tothe gods”. There
were traditional provisions for checks and balances within Yoruba sqcial
structure. For example, the king ruled in constancy within a coum;rl 21‘
male and female chiefs. The Emir in llorin is from Shehu Alimi’s
decendant who is 3 Fulani, making the Fulanis in llorin to have @

prominent placein the political administration ofthe town..rate e
in addition, the king mi

makers among the lorine P s
include the Baloguns and the Daudus. The Daudusare the r(;y;;jlr:hi e iy
are qualified to be king and they include Sulkarnant f?'mlh'(;ate” ! o ranke
Suleimon family. During the annual festi'val taggedd E::; o Wakili and
people among the Fulani like Emir, Balogun, D -u'remained ynder the
Seriki Fulani who is the leader of nom_adlq Fl'ﬂi:qlous peo' o's religion is
authority of Balogun FulaniinIIorin.AIso,themdtg e able “umbers 0

: e
predominantly Islam but there are also som

Christians (Tijani, Zoi//

j193} . -
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In sum, the amicable settlement of issues of supremacy of the
founder of llorin and ascendancy to 'Emirship’ as reflected in the socio-
cultural and political setting of llorin could be regarded as the foundation for
the subsequent peaceful co-existence among the people. In addition to this,
literary tradition in the form of poetry is a very significant aspect of llorin
history and practice and many indigenes of llorin have harnessed the

‘tradition to advantage. Common among this heritage in use is the lyrics

below in the musical composition of the Muslim singers, mainly indigenes of
llorin who usually sound notes of caution on why there must be. peace
always. Anotable lyric reads:
11G Horin kif se'lu jagidijagan |
11a Horin kif se'lu fitina fa
114 t6 jina sind té sinmé aljana
| llorin ni.
Meaning:
llorin is not a town known for upheaval
| llorin is not a town known for.
trouble
A town that is farther from hell and closer to paradise
That is llorin. .

This popular lyric about llorin's essence and love for peace and
sev?ral relevant others are akin to the setting that Fagunwa presented in
Igbd Olédiimaré where men, ghomids and supermen relate peacefully
except for instances where one of them overstep the boundary. Examples

can be found in the wedding ceremony oroani : A
2 x ity Y organized by the Olii- for
Oléwé-aiyé and Ajédiran where ¥ the O ' 8bo

att‘endance. As presented, all :
animals got drunk and disrupted the peace. This is ¢
for a purpose of passing a particular mesSage.

Correlation between Fégﬁnwé'
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responsible for his popularity among many readers till date. Although his
writings are fictional, D.O. Fagunwa reflects the culture and beliefs of the
Yoruba people in several ways including the values they cherish and the
vices they condemn. He achieves this sometimes through direct instruction
or through his riveting tales of encounters with the iwin, ebora, anjonnu-
iberts, and other forms of abami edd, for whom Wolé Soyinka invented the
generic word “ghommid” in his translation of Ogbéjti Qde, a neologism that
he has also carried into Igb6 Olodumare. Forinstance in Igbo Olodimare, to
extol the virtue of being accommodating hesays:

... It is only God who teaches wisdom

to the king of Igbo Olédumare, not

letting him act like one who lacks

good judgment and places obstacles

in the path of a stranger. He

understood that a town which hates

strangers merely. does itself a

disservice that it is much more

promising for a child of three years to

preside over the affairs of a town,

than that a town which hates

strangers enjoys a particle of

progress. | can never forget the palace

of that king, for the king of Igbo

Olédumare took exceeding care of
vious thatatthe base
gment, and

f his Yoruba
f wives

me.
In the passage above and man

of Fagunwa's purpose was the impu Al i
hopefuliy reconcile the antecedent world of traditiona

at as respect ©
world with Christian teachings- traditional values such :

: ; upi
for their husbands, of children for their parent|55’0p5tresses
“and the individual for the community. He @ hat there is the

i isdom an
rewards in the acquisition of knowledge an:e\:fto i
need to cope with stressing situations in ora®’

y others, it isob
lse to re-interpret, au
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patience, stoicism, and magnanimity of spirit.
To relate his messages to the realities in the society, his protagonists or

the characters encountered in their adventures always have a constant
'message’ for the black race. That message was invariably bound in ethical
precepts, which accounts for the compulsive evangelismin D.O. Fagunwa as
demonstrated in Igbo Olédumarée. Thus, nearly every encounter, every
episode in his protagonists' adventures is tuned to the cadences of such
value extraction, if not in the action itself, then in the depiction of one
character or another, sometimes simply through the strategy of character
contrasts (Soyinka, 2010, p.x). There is a correlation thereforein the setting .
and the theme of peaceful co-existence that Fagunwa presented in his text —'
and the socio-cultural and political settings of llorin that should serve as
paradigm for other states in Nigeria and elsewhere where peace is lacking.

In order to sharpen the focus of this paper, we highlight below, lessons that

can be drawn from the discussionsin the preceding sections:

1. In the prose fiction, Faginwa demonstrates that the universe,
represented by the "Igbo" is spacious enough for all sorts of
creatures, regardless of their differences to live in 'harmony’, 'peace’
and unity thatis demonstrated in llorin from its inception till date.

2. Inthesame way asthe characters in Faglinwa's novel live togetherin
peace and the people of llorin have actualized same through being
at peace with all the people from different ethnic and religio’s
backgrounds, all other states in Nigeria should learn great lesson®
from these paradigms. : :

3. The establishment and consciousness about Islamic tenets, coUP'e
with constant reflections on the accolades that liorin is a town ©
religiousness is part of the cautions that control ma ny conflicts thf"t
were Iikg!y to .have erupted-in llorin over\‘the‘years and are still in
p!ace. Inline with the Yoruba adage that 'ortiko eni niljanu eni which
means that one should always strive to protect one's name', llofin 3

~+ Yorubasettlementis alw:.:\ys\pn the guard of thisfact.

4. Congregational prayers in all;‘fo_rms and efforts of so many clergY
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| men_to guide and guard the people are major antidotes of llorin's ‘

" peaceful co-existence and this is manifested in the themes of

Fagunwa's prose fiction where he made all his protagonists'to resort
toprayersand communalcooperaiibn.

Conclusion
In this paper, we have demonstrated that the solutions to the

insurgence of lack of peace, insecurity and all the attendant problems in
contemporary Nigeria can be found in the literature, the creation of the
literary artists. Throughan established relationship between the setting and
the theme of peaceful co-existencein the selected text and the reality of the
'State of Harmony' that llorin represents and actualizes, we have highlighted
some of the lessons that could serve as paradigm for other states in Nigeria
and elsewhere.

There is therefore the n

literary heritage to proffer soluti
achieve meaningful development.

eed to tap these valuable rdsources in the
ons to the problems in the society to
The paper suggests among other things,
that the government should encourage prospective Iiterafy writers throu.gﬁ
sponsorship of works that will address contemporary ISSues and wl.uch _
should also be circulated t0 the youths and the peo?le at a.lffordal()ilehp:::s

the readers imbibe rightthinkingand world-\.new. It s ho.pe thatthe
so that (s £ this study will be beneficial to Nigeria and other
results of the finding o ce, national security and sustainable
ctakeholders in the advocacy for peace, 7€

d evelopment.
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