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19.412’6&313 of Cultural Globalization and

it Implications for African D

evelopment:
A Case of Nigeria i .
i Oyeniyi Solomon Aboyeji
Introduction

[na glOb"‘l e j‘md its people, if ever so before can be an
dand. Fach culture has its historical background and each nation toda
porrows from anothet, embraces and adapts some aspects of the asty
From time immemorial, Africa has been linked with other partps of
the wotld, thus her history has been bound up with the histories of
foreign lands and the outsidg wotld. No doubt, A frica has had a glotious
past in which she made significant contributions to the growth of
civilizations and world development. No doubt, the nations of the
world face many important international issues such as peace and
security, gender issues, democracy and good governance,' globalization,
economic tecession, among others that affect the development and
survival of human civilization. However, modern telecommunications,
transpottation, tourism, multinational corporations, neo-colonialism,
cultural and religious festivals have contributed to the globalization of
culture. Olupona and Rey attest that:

Globalization is producing culturally portable practices through
which new forms of innovations ate being legitimated in new
localities using various forms of knowledge. ...Cleatly, advances
in technology and communications have abetted today’s increasingly
unrestrained flow of cultures, peoples, and ideas, such that the term
“elobal village” is transformed from cliché into reality.

Cultures though are néver static ot wholly isolated, a patticular
culture may have an individuality which sets it off sharply from other
cultures, but invariably, it has been influenced by external contacts.’

The colonial period has remained an important epoch in the socio-
Political evolution of Africa. African countries came under foreign
domination at the turns of the 20th century and wete effectively
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duntil independence from 1957 to 1974. Africa thus Withesseg

overne

: o tural, technological and econop;
such SOCIO._POI?ET;E} fli:lir irnp’act on post-colonial Africa, Inot?:ic
transformations ttﬁe Modemization,'Marxists and balancc-shcei
different werS, had in many literatures debated the pains and iy
approlachi:l‘i:?r‘:1 g;r; d its aftermath. While the Modernization sc}{llal.;
Eliecﬁlz;d PC.* Gann L.H.' & Dgignan II))'I’S apd .P;rh;fln M'6 fTSScsscd
the impact of colonial rule in Afrf‘ca as a blessing; the arxist scholars
like Walter Rodney posited that “the vast majority of i\fflCﬂns went
into colonialism with a hoe and came back with 2 hoe”” Ofanogor
.} among others represents the balance-sheet scho‘lars'.

Nonetheless, in consonance with Bala Usman, it 1s Wldely assumed
that one of the most impotrtant consequences of colonialism in Africa
is the subversion and destruction of the pride and confidence of the
colonized in their culture and the inculcation of beliefs in its inferiority
to the culture of Europe in general” The author is of two views to
what has happened to African culture overtime: continnity and change.
First, some aspects of African culture ate irresistible and would
continue to survive the test of time. This view is substantiated by
Otite & Ogionwo thus, “Evolution denotes a continuous process of
change in which something in its current form retains the essential
characteristics of its original form.”'® Hence, Africans like other peoples
of the wotld are inseparable from their history and culture, for their
history is the record of what they did, thought and said and theit
culture is the totality of the ideas, concepts and values that characterized
their societies. These aspects of socio-cultural legacies surviving the
relentless onslaught of the 21st century have been enumerated by the
authgr in another publication." The second which is the 1nain concern
of Fhls paper focuses on the aspects of African legacies threatened by
extinction and oblivion. Since the focus now is on foreign influences
on African culture, occasioned by diffusionism and aceul t-gn 124 cursory
attention needs to be paid to the relat; and acculturation, * 2 )

ative concept, culture.
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hc t ()lat to an

ulture in his wotk, Primitive Culture in 1871 (reprintedd'f:ﬁrll(;Sthe
in 1958).

i 1tions of culture a5
elief, art, morals, law, custom

and 1) ¢ _ 7an as a member of socipty >
According to Adeyemi, the word culture is derived ftomfthe L%tin

wotds <olere’ meaning to tend ot cultivate or to wotship.'* Culture is 2
Joosely used ‘and relat.Ne f'erm, as thete are various definitions to
Practitioners in the. soc1a1 science, humanity and biology. Some writers
adopting the materialists approach tend to conceive culture in terms Of"
material things such as tools, crafts, arts, artifacts, etc while others
adopt the idealist approach, emphasizing such components as ideas,
value, philosophy, festival, ceremonies, dance, music, religion. Several
definitions made by scholars need not be recapitulated.

As there are many and v'flried environments, there are varied cultures
without any being inferior or supetior to the other, since one man’s
food could be another’s poison. The Yoruba speaking peoples have a
saying that a foreigner has eyes but cannot see (meaning that a non-Native in
any community normally finds it difficult to appreciate the way of life,
the values and norms of the patticular community). Whatever may be
the expressed view, one thing is central to all, the ability to adapt to the
various environments. The culture of the Africans is unique while
that of the Europeans is equally unique. It is in this light of the
uniqueness of our culture that we ought to respect and cherish what
individual holds as his/het valued culture. For instance, the English
kiss loved ones; a man may kiss a lady on the cheeks as a symbol of
love and affection or in the lips with deep passion if they are lovers.
The continental Europeans do something quite different-men kiss thetr
fellow men on both cheeks. An African who has never hved.lo either
of these cultures would consider kissing theit fellow men as r1d1culous
Zr;d fecble, although chiefs may embrace disdpngth guest ats 4 S‘g;
X laC(;)rdlahry and welcome. s Besides, the English gen't}emen get uE:i -

¥ (lady’s first), but an African lady, unless she is westernize

Edwa

\VOrd’ s .
He p rovided one of the earliest and clearest defig

wshat 0 mplex whole which includes knowledge,
ny other capabilities and habits acquired by

L | e
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man. Again, the mother is the owner of , child

J oets up for a AT
gcgﬁ;:ag;;; Iidia while the father.owns a child in Nigeria (in sapy,

Africa).

; having are parts of culture which
All these various ways of be Gie
captured and expressed in the 1975 UNESCO Intetgovernmenty]

Conference on Cultural Policies in Accra that:

Culture consists of all the material, moral and spiritual assets, works

of art, knowledge and knowhow, language, ways of thoughts, forms
of behaviour and store of experience accumulated with a view to

building a better society, meeting the needs of a constantly
developing world."*

Of a truth, in discussing African culture and values, the author is
not presupposing that all African societies have the same explanation(s)
for issues and events; same language; same mode of dressing and
settlement pattern; same colonial experience and so on. Therefore,
generalizations about traditional Aftica are always dangerous because
of the distances of time and space that are involved. Nevertheless,
there are obvious underlying similarities shared by many African
societies which, when contrasted with other world cultures, reveal a
wide gap of difference. It is on this background that this papet
objectively discusses some general disdain, condemnation and striking
departure from the glorious past which are cankerworm to Affican
development. A casual visit into any African society reveals the truth
of the matter. However, specific cases in point were drawn from
Yorubaland, Nigeria than any other.

Dwindling Aspects of African Culture

The subversion and destruction of the ptide and confidence of Africans
made Possible by weapons such as Islam, Christianity, Westet®
edgcatlon (indoctrination) and the various ec:)nornic policies became
baits that trapped the people. Damages have been so far reaching that
zvzn ;ft;r the physical bondage (political independence) seems 1O have
agdela,n ¢ mental bondage continues, African values, cultures, religions

guages seem to have been largely eroded and in some cases

[ e e T “‘
- _~ 12
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ubstituted \.Vith foreign ones. The psycholog;
in the value ]udgment o.f .the people, thus pract
ental tO physical captivity, which sets (he Motion f
If coday, Africa has what she could ca]] e nia or a‘cc.ulturation.
. patural form. Of all the cultural logses the / ture, 1t 1s a relic of
y ating and excruciating. f 1€ 035 of ddentityis the most
aggravating clating, fot one without group identity s a5
well as being non-eg.lstmg. Hlstorically, facial and bod y klis as
pelonged to the traditional African society. Body marks o); markings
% sl a general
note could be natural (Le. birthmarks or moles that petmanently remaj
on any site), citcumstantial ot inadvertent (caused by accidcntsy onl arlg
cither fade out overtime ot remain as permanent scars) and humaynl
determined (customized). . Y

As body matks range from features such as birthmarks, moles
body piercings, tattoos and scars; pathologists and scarifiers (o/o'é/a‘)’
distinguish between body marks and injuries that have been sustained
accidentally. Only the man-made ot customized marks by the /il
(scarifiers) can accurately be said to be such that would speak of some
individual persons in a group or individual groups in a nation or a
pluralized society. It is in this case the issue of tribal identification
comes to fore as body marks can be characteristic of an individual and
can be used to support identification, in conjunction with medical or
police records and with identification given by family members.

The criticism of the ancient custom of permanently disfiguring
the skin (tribal/ facial and body marks) for the purposes of identification
and decoration nailed its coffin and relegated it to the background. In
his book, The History of the Yorubas, Johnson attests thus;

The facial marks are for the purpose of distinguishing the various
Yoruba families (the Oyo, Egba, Egbado, Owu, Ijebu, Ife, Ondo,
ljesa, Yagba, Igbomina, Ekiti, etc). Of these, only thosi: of the
principal ones can be indicated. They are designated:- Abaja, Keke,
or Gombo; Ture; Pele; Mande; and Jamgbadi. v

S

the attainment

The purpose of such scarring was not always fot
marks; body

of increased attractiveness by the wearer (i.e. decorative 1
pamting, tattooing). At times it was used in a protectve manner,
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i o mieite might be warded off by certg;
cing that evil spirits mig ¥ cettain -

tilated face of artificially dCCOl‘Q.lth fac'e and bOdy coulg
scare away enemies, Of act as camouﬂ;lfgc \ghflle hur;ltmg.‘“ Consider,
he hazatds of infection afid;palfl;BULIELec 0= e Pf?hle Matking
Ieading to a great deal of morta.hty, cogpled Wlthbthe cWilizatio of
the day, this act has been considered mhufn’zm’, arbgrlc, detestah,
and out of vogue. Safe the marks on an abz,é.u/ 0g_/7wy'e'(bom to dic
child), traditional facial and body marks (1.e. mClSlOﬂS,. female
circumcision, etc) have waned gnd n S.Ome places not .Survwed the
test of time in the face of trending fashion and modernity. .

Speaking on the origin Qf language, .Olasop'e posits that
he only distinctive hum:}n attnbutg. It 1s the uﬂiquely
human faculty, a cognitive system with its expressive form for whic
culture and its supetstructure of thought, wotldview, and psychosocia]
specificity of 2 people exhaustively setve as reference”.‘9 Another
evidence of the falsification and stealing of the African legacy s glaring
in the language of communication. Credited to UNESCO (2003):

Linguistic diversity reflects the existence of the multitude of
languages spoken in the world which is variously estimated at
between 6,000 and 7,000 languages. Safeguarding this diversity today
is one of the challenges facing our world. Estimate suggests that at
least half of them are in danger of disappearing in the coming
years. While some countries are linguistically and homogenous such
as Iceland, many countries and regions display a wealth of linguistic
diversity i.e. Indonesia, with over 700 languages and Papua New
Guinea with over 800 languages... Over 70% of all languages in
the world are found in just 20 nation states. ..

superstition b
A heavily mu

«. language is t

All the countties in Africa employ the language of the former
colonial masters as language of official communication (lingua franca),
culture and access to science and technology which, has really relegated
the indigenous languages that had served the vatious ethnic groups it
all facets of life before colonial rule to the background. Akinbi and
Akinola quoting Ngugi wa Thong’o affirm the reality that:
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_.only very few Africans spea .
use of these as language Ofp uttr;}:;feoiinnia"g“ ages and that the
of Africans the benefits of such literary worlistj ?}llly deny majority
the tetndency of making such the comerstone.of " C.()mpr(?mlses
n-aditlo.n. Therfaby submitting that ‘African thoy ht ?iatlonal literacy
is imprlsoned in foreign languages’.2 ght, literary thought,

paradoxically, many Aftican languages are being extermi
heir people therr}se!ves as they embrace foreign langugages Tr}?:::ed k;}’
of language patriotism, mono-cultural identity or languaée for cs;]ﬁa?
dentity in Mexico, Hungary, China, (i.e. Mandarin, majority language
in China spoken by almost 9 million people) etc show that langua egis
the vehicle for cultural dissemination. Every language, therefori is

capable of expressing the whole expetience of the people who speak
. In consonance, Iwara admits that:

It has to be recognized that we cannot express all our thoughts in
their subtlety in another’s language. It is impossible because one
cannot live in one culture and express oneself perfectly in the
language of another culture.... We have to think in terms of
developing our own indigenous languages because our language
competence is directly linked to development. As long as we are
not capable of thinking in our own indigenous language, we are

> 22

‘like people whose tongues have been pulled out’.

Again, a casual visit to any Aftican community proves the fact
that many young adults and most youths do not want to be identified
with their local languages ie. Ga, Ewe, Fanti, Twi in Ghana; Hausa,
Yoruba, Ibo, Efik, Edo in Nigetia; Dyula, Agni, Baule in Ivory Coast;
Swahili, Bantu in Kenya; Bamba, Tonga, Nyaja in Zambia; Kongo,
Kingwara, Luba in Zaire, etc. When asked questions outside their
official and academic environments, they often prefer to respond in
foreign languages (French, English, Arabic, etc) so as to ‘boost’ their
social ego even when some find it difficult to construct simple and
correct sentences in the colonialists languages. In Nigetia-Yoruba land
for iﬂStance, when occasionauy cornpelled to speak in the rr'lothe_r
tongue, they tend to speak Lagos Yoruba commonly called “I" This
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at is not only due to English, bging the mediu, -
he lackadaisical attention and disdain to Yoruh, as
Janguages and cultural values at home. s
wonder then, Aftican languages are'dying gradu.al]y, Whai is left g
lost theit essential ingredients: intonations, poetic for@‘, idiom; anq
provetbs. Regtettably, the fact segrris to remain that it has become
fashionable to speak the colonialists’ languages 'b'etter' fhiat e
indigenous and whoever could not spe::ak.the f:oloniahst.s, 1s scorned
and laughed at. Mazrui best captutes this situation with his experience
o 1di Amin overthrew the government of Milton Obote in Uganda.

developme
instruction and t
course of study, but

whe
We even chose our leaders on the basis of credentials in the skills
of Europe. I was in Uganda on the day of Amin’s military coup.
The voice on the radio was ill at ease with the English language.
The voice gave 18 brilliant points why Milton Obote had to be
overthrown. The points were written in English, but the significant
thing is that the man who was reading the statement was not at
home with that language. My students at Makerere, laughed at the
idea of having a president who spoke broken English. They would
listen to Idi Amin. Their negative attitude was not because he was
capable of using harsh method against his opponents, their negative
attitude was instead expressed thus, Listen to his English! Ah, this
man is president of Uganda.”

Mazrui desctibes the situation as, sheer ‘linguistic and cultural
dependency’. Introducing literacy in the mothet-tongue will no doubt
yield better results. There should be mixed/hybtid policy of education
where both the adopted foreign language (s) and the mother tongue
can functionally co-exist. A

Apart from the use of language to reflect African wotldview and
culture, the most distinguishing characteristics of autochthones,
Peopies and nations throughout the world is the system of authentic
identification in the choice of personal-names through which citizens
from some geographical entities i.e. Chinese, French, English, Nigerians
(Ibos, Yorubas, Hausas, Edos, etc) are certainly identified. Indigenous
ian.guages ﬂnd personal names are the two impottant national cultural

raits of certain lingua francas (Le. English, French), the use of national
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I onal NAMES becomes the obvious index of authenticity*

R 1o Afirica, personal names reflect ethnic group’s world view, culture
Jigion and languages. Examples abound in different religions of th)
Sl here names become automaticall e ;
& ﬁmean 0 tomatically assoctated with peoples,
. thelt character and chatacteristics. Such names include Nuwacharo

¢ who must travel), Akello (Gift from God), Awiti (Survivor), Njoki
 ned from the dead), et in Kenya; Farah oy), Hie (Escelent,
Liban (B\essed),. Hur (Light), Tonyar (Slim), etc in Somalia; Sipho (A
g'@, Nomsa (Kmdness), Ntombi (A gift), etc in Swaziland; Tafirinka
¢ die for out countty),. Tankura (We have come of age), Mutsa
(Mercy), Simba (Power), R_udo (Love), Tendai (Praise), Sibongile (Thanks),
Ruwa (F\ower.), Chipo (Gift), etc in Zimbabwe; Koff, Lao, Lago, Kipre,
Sore, Ldrissa, Ameen, Binta etc in Cote d'Ivoite; Alieu, Tamsir, Dembe,
Awa, etcin Gambia.® Where these names ate in their primordial forms,
they are inseparably associated with ethnicity ot linguistic groups. An
average’ Nigetian Ot 2 petson conversant with its citizenry will tell
outrightly, the ethnic ot linguistic group or at least the state of origin
of a given petsona\ name in the countty. He knows that Adeniyi ot
Oyedepo, Emeka ot Okeke, Rimi ot Kano, Omorege ot Osagie, Okon ot Offiong,
Fom ot Pam, etc is from Yoruba, Igbo, Hausa/Fulani, Benin or Edo

ethnic group, Cross River State and Plateau State respectively.
Personal names ate therefore not accidental in Africa. They are

drural rooted in the culture of the ethnic groups to which they belong. They
doubt ate of morte eloquent index of identification than any other forms of
1:::;\; cultural manifestations. Samuel Johnson writes thus:

There are three sets of names a child can possibly have, although
new and not every child need have the three; one at least will be inapplicable.
hthones, Amutorunwa- the name a child is born with (Taiwo, Kehinde,
authentic Idowu, Ige, Salako, Yetunde, Babatunde)...The abiso- the
2 cifizens christening names giving significance of something, either with
,Nigerians reference to the child itself or to the family. Hence, the saying- ile
Indigenous laawo kato so omo loruko (the state of the house must first be
»ynal cultural considered before naming a child). Such circumstantial name include

names having reference to the child itself directly and indirectly to
the family (i.e. Ayodeji, Ibiyinka); names having reference to the

¢ of national

> 1T "‘l\
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o i actly and indirectly to the child (Ogunmol,
g;zll)li)syi):ll:;ces z,ompounded with AdeT Qla, Oly, Oye, though noy,
used more or less mdiscriminately,‘prlgmally belOn.ge.d 6 e
high or princely birth (i.e. Ac.leblyl, Olaleye, Qlublyl, OYCYCmi);
names compounded with fetish names showing the deity they

worshipped in the family (1.e. qunflipe, Om%yflle, Fabunmi
Osuntokun, Oyawuyi); etc. The th;rd,.bftlng the Oriki of cognomen
attribute ot pet names (i.e. Ajamu, Aliby, Ayok.a, Asabij, ‘.M.)Cbl) o
Also the Orile or Totem denoting the foundation of origin.?

The blind acceptance and great irregularities in names borne by
Africans and the loss of either first name or surname ot both (loss of
identity) wete due to contact with foreign cultures. The‘ so-called
baptismal ot religious christens for example? resplted in culture
modification in favour of the colonizers. Again with the so-called
‘enlightenment’, ‘civilization 'and ‘modernity’ even the educated elites appear
not to see why Philip Jones or Geoffrey Williams should be more
Christian than Aboyeji Oyeniyi or Oginga Odinga.

Intensification of Christian (Biblical) and Islamic (Qur’anic) names
to children to the extent of giving foreign names to domestic animals
is highly lamentable. As nothing sticks as fast as 2 name and there is
nothing more difficult to eradicate, Africans are losing tne knowledge
and the genius of the method in naming their children. Many converts
had changed their traditional names to Christian/Muslim names i.e.
Abogunrin-Abolurin, Sangoyomi- Oluwayomi, Ogunbayo- Olubayo,
Islamiyat, Dawodu, Musa, Abdullahi, Mohammed. According to Osaji,
“in some states in Africa, Arabic names have replaced both the
indigenous first name and surname $uch as Murtala Muhammed,
Usman Ahmed, while in numerous mixed-religious states, only the
first names are affected ie. Abdul Attah, Rasaq Iyaji, Moshood
Abiola”?" Many educated young adults and youths or students do not
want to be identified with the indigénous/village names in cities of
acad.er‘nic institutions. Worrisome today is customization and
i Anglicization of local names (references to Yoruba names herc)’ as
- found on the facebook and socio-media walls: Temytophe for Temitlp',

Tosyne for Tosin, Herfolayan for Afilayan, Holuwayommy for

- w
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eetélelzr hor f—Or’g 'Zl;’}yei(c)rzsomflml’ Horlyommy for OriyImi,
ADorat .
Dames; Ko ;gif:nidthe ‘rending Anglicization and customization of
include entified Several severy] key spelhng Strategies to

) > L€ r } £
Swa}ljimg (TobiTpg; ¢ SP clling Bayf-yop, Tunde-Ednut); segment
wealth, Dirneji‘Tur interli ion (I
Fashlku—‘Fash’ Glori:.(?lz;bé?, tFuncation/’shortening (bun-Bun,
O)’ebanjl-D’banj, Tobap ll, ‘ending (Damilila Salakf-Dansal, Dapfi
Joshua- Jo_j, i IO‘T‘BCH);reduplication (Shade-Shad-shad
_]oke);injtiaﬁsm (Shila my’m); Conversion (Funsho-Fun show Jikl:

Kllade-SK, Kihinge Kilawfle-KK); lexicalization

of abbreviation na"-B ;
Idowu-ID, jum(jil_}lMlze]ay/.BJ’ Goodluck Epele Jonathan-GEJ,

sym,bohza.tlon (Dimeji-Dp, Flla-4la¢ T'ni-Xny, Tunde-

Again, from time immemorial, Africans were known to be their
brother’s keepers with several virtues often times teferred to as [ml/uabi
among the Yoruba ethnic group. Today, several vices such as moral
and social decadence, corruption, lack political will and accountability,
political mandate through rigging, bribery, ethn‘icity,'assa.ssinatiot?s,
deceitful appearance, teenage pregnancy, selfish individualism, so.c1al
class, etc have substituted vittues such as love, honesty, decent dressing,
communal sharing and collectivism, sexual chastity, harfi w.ork,. rcsp};:lt,
¢tc. the so called western civilization and evils of zclgloba_hz"‘tlon }113 S‘We\z'
Ieading Africa and her citizenty to a moral shleVr(;’iCk‘n{;:JS lcslﬂ?mai
ROdney posits that “Africans have ceased to set in goeung s
8¢als and standards, and lost full command Of trammsggackwar ds. This
of the society. Those were undoubtedly major step
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' d character.”® Similarly, Akinh:
Iy termed o5s of attitnde an . larly, Akinb; g
jf]?i:;l:l:gn); that “in a typical culture (_)f the Afncz}n like the Yoruh,
thnic group in Nigeria, charactet (vwa) is 2 cegtral virtue and diCtating
?actorii the life and relationship, be it friendship, business Pattnershi,

: o 381
or marital relationship. | . ‘ '
Another side effect of foreign contact1s the successful inculcatjoy,

of the spirit of inferionity m/ﬂp/eof (losg of confidence m oneself) anq
little or no patriotism in Africans. Abdou MO(:lmlnl,. an Africap
educationist, cited in Walter Rodne'y‘ attests that ‘colonlal education
corrupted the thinking and sensibilities of .the Afncans.and filled him
with abnormal cornplexes”.32 Colonial po.htlc?s across Africa eggendered
widespread inferiority complex as the'indigenous P_Oplﬂatlons hre
made to believe that their institutions, beliefs and practices were inferior
to foreign ones. In realizing this, Toyin Abe, referring to the British in

Nigeria attests thus:

The local people had to be dominated and pacified. The British
began its method of exploitation, domination and
underdevelopment by tapping Nigeria’s resources for the
development of their country. The exploitation, impoverishment
and underdevelopment persist after colonialism. This is not strange
because those nationalists who took over the government from
their colonialists simply inherited the state rather than design
strategies to transform it.”’

Africa is neck-deep in culture importation leading to
underdevelopment. Aftica’s unique and popular cultures expressed by
Camara Laye in his book African Child, in Leopold Senghor’s poem, |
Will Pronounce Your Name; Kwame Nkrumah’s emphasis on African
personality; and pledges of national loyalties and faithfulness as
contained in national anthems and plegdes, etc that are to be embraced
and promoted by Africans themselves are lamentably, far from being

gationally appreciated. This view of loss of originality (accultumtion)
1s expressed by Nangoli thus:

An African today is neither loyal to his race nor country but has
nstead, strong loyalty to himself as an individual or foreign interest

{
D ——————
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years of imp orted cultural values fropm with

Aficannes and replaced it with a distorteq
African nor European. He intellectually b

gia western paradigms. Like a fish put o
but to perish sooner ot later!

out have destroyed its
Personality that is neither
EStexpresses his life affairs
ff water, he has no choice

Moteovet, gone wete the days of sexual chastity
ducation. Sex was considered sacred in African society. Casual sex
- despised and frowned at while homosexuality is a taboo, The first
ko probabll’ \.mowll popu.lar method of family planning, among the

Yoruba especmlly, 1s abstinence suppotted by tribal traditions and
uboos, such as prohibiting sexual intercourse before matriage. Much
<alue was placed on virginity. Both the btide-groom and the bride
were expected to be ignorant of the enjoyment involved in sexual
intercourse. Young men wete permitted to have intimate friends among

and eatly sex

the spinsters and they were often the guest of each other. . .yet, strict
chastity was the rule not the exception.*
Furthermore, each community is headed by a traditional ruler, the
| king (or head). In consonance with Olumide Kayode, “in the traditional
:t communities, the kings and chiefs are accorded due respect and ate
re believed to be “second to the Divinities.”* Still emphasizing his sacred
m role as both a ruler and a priest, Parrinder reveals that:
B It is not surprising therefore to find that in many parts of Africa,
the King or Chiefs are regarded with religious awe. He forms yet
BE L0 another link in the hierarchy of society, which passes from men to
ssed bl'l Kings, to ancestors, to gods and up to the Supreme God of all”
pig':-_;n It is worrisome to ask today that do kings and traditional chiefs
Aness as  (community leaders) retain their semi-god power, public respect and
embraced all round functions like they were? Every festival is the concetn of the
rom being king A5 the godhead in any society, it is the responsibility of every
ulturation) king (or head) to promote, maintain and sustain the culture and tradition
of his people. Omotoye laments thus:
ry but has It is rather unfortunate, that some traditional rulers who are to
Zn interest.

protect there the culture and tradition are trying o dlesoc1zlte
themselves from the exercise. ..Contestants for Obaship (kingship)

s el (&-
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tions are always struggling to get the exalted office. I owever,
post as they are appointed to the office, some quickly forsyk,
:}sles 2§;:om and tradition of their people.. .Tradmonal 1"ul.ers.in this
more zealous for the propagation of Christianity anq

categor are £ o
o reserving traditional culture and values.

Islam than p
Most contempot ; .

to day activities in their domain do so in corresponden?e, they do noy
reside with theit subjects. Nangoli testifies to the obvious departyre

thus:
Gone were the days of the Golden Stool. The good old days. T}.los A
were the days of purpose. Those were thf, d?ys Of_ proud kings,
emperors and chiefs ruling over flourishing lflﬂgdoms ‘and
empiresl...The ancient African societies then were highly organized

and sophisticated.40

Traditional chiefs or community leaders should, therefore, be well
oriented and where necessaty called to ordet, to stop dragging their
God-given authority in the mud at the floor of a commoner (godfather)
without a single drop of blue blood, a political merchant, simply
because they want to be graded and for those already graded because
they want their official cars changed to bigget ones. They have made
themselves so cheap that they are no more than errand boys and political
canvassets, civil public servants who have lost their traditional authority
and prestige. _

Also, it is important to note that human behaviour which ethics
study refers to human conduct which includes both the inward and
outward activities such as intention, motives, desires, speech, movement
and physical actions.*" Africans had and respected their work ethics
most of which were community ethics and values. In general today,
western educated Africans (mostly youths) appear to be less respectful,
less truthful, less discriminative of right and wrong, more selfish, more
ml@raﬂy disdainful, more immoral than traditionally educated illiterate
Afrlf:ans. Lamentably, the traditional work ethic is fast disappearing
pamcu.larly among the elite in the public sector, a result probably due
to the impact of contemporary social attitudes and values among the

_~_____‘~__74_

ary traditional leadets who should ensure the day
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jrente arban dwellers. This is less 50 in the
{

: profit-orient :
of A well as among the generality of the ileeticat Zzgirink\ﬁetz

og who must wotk batd to make theit living

One 0_€ o \York ethl_cs‘factored in the day-to-day activities of the

e-co\omal African society was punctuality and condemnation
B of
roductivity- Hard work was sttessed as the key to success and a
ep 1O giches 1n any endeavgur as their ethic abhotted laziness and
dleness They were well guided by work ethics which guided their
code of conduct. A populz}t Swahili saying is: “Treat yout guest for
o days, on the third day give him a hoe.”* This suggests that a guest
4 actually not supposed to have waited that long before he asks for
one because 2 sense of shame ought to have caught up with him as an
idle guest. Examples of popular sayings among the Yoruba
(;eptesenting what was generally approved and upheld actoss Aftrica)
include: Owrro [ljé, maa fi owiiro se eré (the motning shows the day, do
pot toy with i) to encourage punctuality as the soul of business;
ikinjiowi baba olé, ydn-mi-lgjii baba ghéwini, okdnjiwa toun tol Tgbllgha ni

9 win ise, epé ko po'mf ol¢ dagha (greed is the father of thieves, the featless

’l?e thief, 1s the father of pick pockets, the grgedy and the thieves ate one

e and equal; curses do not allow fot the child of the thief to grow) to

G detest laziness. The lazy was distespected in the soclety and he was

Nty usually the primary suspect in case of stealing. It was held that one

: who would not work, would eventually become a beggar, paupet, thief

thics of an inconsequential person of low reputation in the community.

d and Consequently, a convicted thief was publicly disgraced, imprisoned
ement and in severe cases executed. Self-accomplishment was also stressed,
. ethics father than what was graciously inherited as a man would not rely on
1 tocay, - Whathe could inherit from his relations if he wished to avoid povetty.
pectl B Mence the oruba sayings: g g aligin s b1
l'\\i'netate : n‘;-\:'cxlds on a legacy exposes hirnself. to povetty); and a'te/ wof ni i tan
appearing - "] (meaning one’s personal handl\york assuredly brings Oimn?é
ybably due s::z ‘of these work ethics and societal values feature 1n the .0
among the Ving Yoruba poetry:



Oyeniyi Solomon Aboyeji

412

Isé login isé, miira st jsé oré mily isé lafuin d'ni giga, 1 ako ba réni fohins;
\Jt,’ /o:g,ll/’ B;’ akd bd réni ghékelé at'ra mdsé 'ni; obun 1 abd sisé fiin pi , )y,
(/’o{wofu’ln? Babd r' leé liwd 1wd, yd r' led ’/e’ﬂ:ﬂ /éf’/ét}’ﬂ- Tio ’lm' fgbc,y/i’/éwf//,
otad tan ni mo wi fiin i bva‘ mb! fiin I'IIII 1t ko gbor.z, kun nb? fiin Il 17 4,
54 kiri. (meaning -hardwprk is t.he antidote to poverty, be
hardworking my friend. It 1s hardwox.‘k that makes us great, if e
have no one to depend on, we look like a lazy person If we haye -
no one to rely on, we would work harder. What we do not suffer

for does not last. What we wotk hatd for lasts for in our hands. If
you rely on them, you are finished, I watn you! S_uffenms awaits 2
child that is foolish, tears awaits a child that runs aimlessly about).®

However, on the balance, while hard work ?nd the phy§icn1 efforis/
input were emphasized, the spiritual dlmensu?n to getting rich in 4
positive way was 10t de-emphasized. In was widely held among them
that “Bitakita ko mlla, kd sisé bi 'ri koda ankan, ori 16 ml isé aselg 'y
(struggle in life does not guarantee wealth, to work like a slave does
not achieve much. Only destiny (God-factor) knows one’s appropriate
job that can make one rich).* The spititual dimension of positively
getting rich emphasized the fact that destiny can aid material success;
it does not however suggest that people should resign to fate without
working hard for theit material possession. Thetefore, pre-colonial
Africans were guided by theit consciences, occupational taboos (which
promoted professional co-operation, mutual respect and chastity) and
community-based ethics. The ptinciple was that the common good
took precedence over the individual good. This synetgetic nature of
the African society would make two or more than individuals to pool
their resources together and uplift each/one another up economically
via the system of conttibutory saving schemes differently known in
their local names (i.e. g/l-Yoruba, Adashe by the Hausa, Esusu by the
Ibg, Stkael in South Africa, Tanzania’s Upatn ot Kibati and so on).
Vis-a-vis labour supply, they co-opetated in the execution of both
communal and personal projects such as building houses, cultivation
U o mon o s o e
that affected his nuclear 0 memb?rs talled round as ? problcﬁj

» extended family and the community at latg®
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Indiv; :
br:::jr‘::tz:l was never encguraged since Aftricans were not only
ehiild Hedy diI:erS but also realized that an evil done by an individual
of the traditio:li Sltcz up on the _Wh01f3 community. Thetefore, the nature
its head a5 prona frlcag soctety did not give room for poverty to rear
ey ouncetd.m the contemporary times
Ys the collectivism that allowed people to build and cultivate

It is doubtful if the developing countries can progress without

changing their current attitude to work and development. Most

educated people have developed an aversion to work when it
involves government and communal projects. The people do not
identify themselves as part of the government; there is no ‘we
feeling’. There is an urgent need for governments to mobilize their
people for collective efforts. Citizens have been led to believe that
their respective governments can do everything for them. This is
impossible. It is also important to revolutionize the work ethic;
initiative, motivation and ambition should be encouraged.®

It suffices to say that if povetty was synonymous to laZiI.ICSS because
poor people were regarded as the lazy individuals, then, African poverty
situation is a modern phenomenon traceable to some pf the prqblerix()s
of modern life especially urbanization resul'tmg. into mdlvgiual;;gn.

The once upon a time unbiased and justice, congotlpgA fr::}rr;
freedom, equality and fair play is almost bccormng_eluswe in o
societies. To them, it meant equality of all persons, irrespective
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