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Abstract
This paper examines the socio-economic impact of Zakat as a tool of sustaining welfare of less-privileged Muslims as it is enjoined in the Holy Qur’an. A descriptive survey research design was adopted for the study. The two objectives of the study are to examine the perspective of well-off Muslims and identify the socio-economic benefits derived from zakat relative to recipients’ welfare. 260 respondents were out of 800 targeted populations in the Kano Metropolis.  A multi-stage sampling procedure was adopted: at the first stage, a purposive sampling technique was used to draw one hundred and twenty (120) well-off male and female respondents who are qualified to give out zakat and at the second stage, a cluster sampling technique was adopted to draw three hundred (140) respondents (i.e. less- privileged Muslims) who were mostly-petty traders, widows and beggars. A self-developed questionnaire tagged “Socio-Economic Impact of Zakat Questionnaire (SEIZQ)” was the instrument for data collection for the study. The administration of the instrument was done by the researchers and seven research assistants. The data collected were analyzed using frequency counts and percentages. Among the findings of the study was that Zakat is a big relief to the less-privileged recipients. Also, many well-off Muslims who give out zakat were not adequately informed as to how to accurately calculate it. One of the study’s recommendations emphasizes that the general public should be better educated about the importance of zakat through the mass media. 
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Introduction 
Zakat is one of the five obligatory pillars of Islam undertaken by privileged Muslims in favour of the less-privileged ones. It is a form of socio-economic relief and means of sustainable livelihood for the recipients and their families. According to the holy Qur’an chapter 2, verse 3: spend out of what we have provided for you and also give charity to the poor in Allah’s cause.  The role of Zakat cannot be over emphasized; mainly due to its significance in reducing and eliminating poverty in the Muslim community. Therefore, it is important for every Muslim to imbibe a comprehensive knowledge in order to realize Zakat’s requirements. In this regard, the Islamic religion places great emphasis on Zakat as a compulsory charity gesture in order to enhance the welfare of the less-privileged.  Fuadah, Muhammad and Ahmad (2014) reported that Zakat distribution has a significant and positive effect by way of improving income distribution for the poor and needy. The application of Zakat is therefore an effective procedure in order to reduce the high incidence, extent and severity of poverty. 
The following are categories of  Zakatable wealth that must be taken into cognizance, when calculating Zakat: Cash or its equivalent (i.e cash in hand, cash in bank accounts, savings, bonds, shares, investment certificates), Gold or Silver, Livestock Animals and Stock Purchased for Trade (Islamic-relief USA Organization, 2016). Moreover, having discussed Zakatable wealth, the Qur’an chapter 9, verse 83 mentioned eight categories of people who are eligible to receive zakat to include: the poor,  needy, slaves, debtors, travelers-in-need, the heads of Zakat administration, ‘those whose hearts are made inclined’ (i.e. to Islam), and ‘in the way of Allah’. 
Zakat as social security and a social welfare provision
Social assistance is one of the oldest forms of ensuring social security, as social work emphasized its values, principles, methods and techniques in satisfying the needs and aspirations of the poor and needy within the society. Hence, Deepak Nayak, (n.d) noted that the practice of ‘Zakat’, in the Islamic law, is well known. He continued that this is a poor tax levied on the rich people by Muslim Kings in India. The money raised through this tax was spent for the purpose of improving welfare and providing social security for the needy. As such, contemporarily, social welfare services are meant to benefit the dependent or less-privileged people. In this regard, social security, as a practice, refers to that system of services or programmes which is provided to ensure that an individual is assured some protection against the contingencies of social life. Muslim Hands (2015:2) opined that Zakat ensures that the poorest members of the society are protected from hunger and insecurity and the need for the basic essentials of life. Thus, by this, the giving out of Zakat embodies the spirit of social responsibility.
Education and Adult Education on Zakat 
Many well-off Muslims, who give out Zakat, do not have adequate knowledge as to how to accurately calculate it, unlike their understanding of the other pillars of Islam. This has served as a long- standing impediment among Muslims, especially in sub-Sahara African countries. For the purpose of this study, therefore, the researchers provide, as a guide, the calculation of Zakat which is expected to serve to educate all and sundry. For instance, cash in hand + cash at bank + refundable deposits (other incomes) + money loaned or lend out + value of gold + shares, stocks and bonds + business inventory or business worth + livestock (if any) = net income before Zakat due date - minus all  liabilities = total amount subject or due to Zakat - minus 2.5% of amount due on Zakat = total amount payable as Zakat. However, the researchers urge Muslims to make inquiries to confirm the information by consulting Islamic clerics or scholars. 
Following the demonstration of the calculation of Zakat above, Hassan (1999, p.134) has further observed that the linkage between general education and, particularly, adult education and social welfare is that the latter two thrive on an educational modus operandi. This is to say that social welfare is predicated upon an efficient and effective educational methodology. Therefore, the education of rich Muslims and the general public is paramount over the issue of the Zakat and its appropriate calculation. This social welfare education position is equally acknowledged in the National Policy on Education (NPE, 2004, Sec. 6, p.19) with the following statement, “…to give the adult citizens of the country aesthetic, cultural and civic education for public enlightenment”.  Moreover, this could be carried out through the mass media. 
Statement of the problem
Zakat is one of the pillars of Islam that is little appreciated by affluent and socially privileged Muslims in Nigeria, despite its significance in supporting the welfare of the less-privileged and sustaining poverty alleviation in Muslim communities, as earlier discussed. This is particularly relevant where every successive government in Nigeria voices commitment for eradicating poverty and enhancing welfare among the teeming population of less-privileged citizens. Moreover, Ambali (2016) has revealed that there are several Nigerians who are poor and cannot afford the fulfillment of the basic needs of life. It also appears that government, at all levels, increasingly cannot meet the needs of every one today. In this regard, the well-off members of the community should provide Zakat to the less-privileged ones to complement the efforts of the government and other forms of public assistance. However, many studies have been carried out within and outside Nigeria on Zakat, with a greater emphasis on its poverty alleviation and human empowerment potentials. For instance, Muhammad (2001, p.1) conducted a research on the Zakat regarding cash equivalents and its latest developments. Amuda’s (2013) study focused on the empowerment of Nigerian Muslim households through Waqf, Zakat, Sadaqat and other public fundings. Azeez (2003, p.34) worked on the Zakat as the Islamic Social Insurance, while Bakar and Ghani (2011) researched towards achieving the quality of life in the management of Zakat distribution to the rightful recipients ( i.e. the poor and needy).
 Against this backdrop, this study’s pivotal objective is to elucidate the socio-economic impact of Zakat as a tool for sustaining the welfare of less-privileged Muslims, especially where gaps exist, as well as explore ways to fill these gaps, as none of the above mentioned researchers have done this.
Objectives of the study
The following objectives guide the study:

i. To examine the prevailing perspective of well-off Muslim givers on the giving out of Zakat.
ii. To identify the socio-economic benefits derived from Zakat, relative to recipients’ welfare.
Research questions
The following are the research questions addressed in the study: 
i. What is the prevailing perspective of well-off Muslim givers on the giving out of Zakat?
ii. What are the socio-economic benefits derived from Zakat, relative to recipients’ welfare?
Methodology
The descriptive survey research design was employed for this study. Nwana (2005) observed that a survey design focuses on people and their beliefs, opinions, perceptions and behaviours. The design is relevant for this study because the study essentially directly collects information on socio-economic impact of zakat as a tool for sustaining the welfare of less-privileged Muslims in Nigeria. The study target population comprises 800 male and female well-off and less privileged Muslims across the state; going by the Research Advisor (2006) a sample size of 260 was considered for the study in order to have a fair representation of the target population. 
A multi-stage sampling procedure was adopted. At the first stage, a purposive sampling technique was used to select one hundred (120) well-off male and female respondents, who were expected to give out Zakat. At the second stage, simple random sampling technique was adopted to draw three hundred (140) less- privileged Muslim. This is based on its unbiased nature. According to Hair (2006), simple random sampling technique is easily understood and survey results can be generalized to the defined target population with a prespecified margin of error. The recipients, as respondents are mostly, beggars, petty traders and widows. cluster sampling technique. 
A self designed questionnaire was used as a major instrument for data collection for the study tagged “Socio-Economic Impact of Zakat Questionnaire (SEIZQ)”. Appropriate options were provided from which respondents were to choose, based on their opinions. The items were presented on an adapted four- point Likert scale-type rating: Strongly Agreed (SA), Agreed (A), Disagreed (D) and Strongly Disagreed (SD). The items in the instrument were validated through a cross-examination by peer review in relation to the research questions raised for the study. To ensure that the instrument measures the variables expected in the study, face and content validities were done. The reliability co-efficient of the instrument was conducted using test re-test method and the value of 0.82 was obtained which revealed that the instrument was reliable enough to carry out the study.
The administration of the instrument was done by the researchers and seven trained research assistants. The researchers made sure the selected assistants were familiar with the interpretation of the content of the instrument, in accordance with the language of the immediate environment. This became necessary with the eventuality that a respondent did not understand English. All the copies of questionnaire administered were retrieved after completion. The data collected were analyzed using descriptive statistics, especially: frequency counts and percentage differences, 


Results
This section deals with collation, analysis and interpretation of data collected, as illustrated below:
Research Question 1: What is the prevailing perspective of well-off Muslim givers on giving out                    			the Zakat?		

Frequency counts and related percentages were considered to answer this research question. The responses of the respondents are shown in table 1 below:
Table 1: Prevailing perspective of well-off Muslim givers on giving out the Zakat
	S/N
	Perspective 
	Frequency & Percentage (%)

	
	
	SA
	A
	D
	SD

	1.
	I give out Zakat as at when due.
	104
(86.7%)
	16
(13.33%)
	0 
(%)
	0 
(%)

	2.
	The Zakat I give is enough to start up a business
	46
(38.33%)
	32
(26.67%)
	24
(20%)
	18
(15%)

	3.
	I always consult the Islamic clergy/scholar before giving out Zakat.
	4
(3.33%)
	19
(15.83%)
	62
(51.67)
	35
(29.17%)

	4.
	I give whatever I can afford as Zakat
	114
(95%)
	6
(5%)
	0 
(%)
	0
 (%)

	5.
	I consider that givingout Zakat to the able-bodied encourages laziness
	14
(11.68%)
	2
(1.67%)
	70
(58.33%)
	34
(28.33%)

	6.
	I give out my Zakat to whoever I see on the street.
	11
(9.17%)
	16
(13.33%)
	39
(32.5%)
	54
(45%)

	7.
	My Zakat has impact on the socio-economic status of the recipient.
	115
(95.83%)
	5
(4.17%)
	0
 (%)
	0 
(%)

	8.
	I tend to find out what the recipient of my Zakat used it for.
	18
(15%)
	7
(5.83%)
	49
(40.84%)
	46
(38.33%)

	9.
	I consider that giving Zakat to Islamic religious organizations for redistribution is the best.
	9
(7.5%)
	12
(10%)
	68
(56.67%)
	31
(25.83%)

	10.
	I have an adequate knowledge of Zakat, like the other pillars of Islam
	13
(10.83%)
	26
(21.67%)
	58
(48.33%)
	23
(19.17%)



The table 1 above reveals the result of the respondents (well-off Muslims) on giving out Zakat, using frequency counts and percentages derived, as derived from the data collected.






Research Question 2: Which are the socio-economic benefits derived from Zakat, relative to 				recipients’ welfare?

The frequency counts and percentages were used to answer this research question. The responses of the respondents are shown in table 2 below.
Table 2: socio-economic benefits derived from Zakat relative to recipients’ welfare  	                     
	S/N
	Benefits 
	Frequency & Percentage (%)

	
	
	SA
	A
	D
	SD

	1.
	I can afford to pay my medical bills through the Zakat I received.
	49
(35%)
	91
(65%)
	0 
(0%)
	0 
(0%)

	2.
	I can pay my children’s school fees with little or no problem.
	34
(24.29%)
	106
(75.71%)
	0 
(0%)
	0 
(0%)

	3.
	I ventured into lucrative business through the Zakat given to me.
	71 
(50.71%)
	36
(25.71%)
	21
(15%)
	12
(8.57%)

	4.
	I settled off my debts through the Zakat money I received.
	116
(82.86%)
	24
(17.14%)
	0
(0%)
	0 
(0%)

	5.
	I invested some money I received as Zakat.  
	58
(41.43%)
	42
(30%)
	32
(22.86%)
	8
(5.71%)

	6.
	I can afford three meals per day through the Zakat I received.
	99
(70.71%)
	29
(20.71%)
	12
(8.57%)
	0 
(0%)

	7.
	I can afford to pay my house rent as and when due because of Zakat.
	68
(48.57%)
	42
(30%)
	26
(18.57%)
	18
(12.86%)

	8.
	Zakat has boosted my business in recent times.
	49
(35%)
	91
(65%)
	0 
(0%)
	0 
(0%)

	9.
	I have also been giving out Zakat ever since I received the last one I got. 
	16
(11.43%)
	42
(30%)
	37
(26.43%)
	45
(32.14%)

	10.
	Zakat is a big relief to me and has improved my socio-economic well-being.
	27
(19.29%)
	85
(60.71%)
	11
(7.86%)
	17
(12.14%)



Table 2 above reveals the responses of the recipients of zakat on the impact of the socio-economic benefits in sustaining welfare 
Discussion of Results
The results from the analyses of responses of the respondents of this study revealed that well-off Muslims in Kano Metropolis have been “giving out Zakat as and when due”, as commanded by Allah in the Qur’an chapter 2, verse 3:, spend out of what we have provided for you and also give charity to the poor in Allah’s cause. This finding agrees with the work of Fajonyomi and Ambali (2016, p.72-80) that culturally Nigerians have the attitude of helping   and sharing as reflected in proverbs and deeds, in sharp contrast to the influence of globalization and internationalization in eroding the values of communal living which visitors to the country always cherish. To the money given out as “Zakat is enough to start up a business”, 46 (38.33%) of respondents strongly agreed, 32(26.67%) agreed; 24 (20%) disagreed, while 18(15%) strongly disagreed. Hence, Zakat is considered as one of the oldest forms of economic empowerment.   This finding is corroborated by the reports of Abiodun and Auwalu (2015, p.32) that empowerment is the process of increasing the capacity of individuals or groups to make choices and to transform those choices into desired actions and outcomes. Furthermore, they argue that it is all about helping people realize their creative and production energies to achieve sustainable growth and continuous improvements in their living standards.
Furthermore, an overwhelming number of the findings from the study also reveal that “Zakat has impact on the socio-economic status of the recipient”. To this 115 (95.83%) of the respondents strongly agreed, 5(4.17%) agreed, while none of the respondents either disagreed or strongly disagreed. This findings agrees with that of Marghoob (1999, pp.77-81) that Zakat funds, when spent for education, medical care, and social welfare by those who otherwise cannot afford them or are oppressed, provide moral stability and human dignity to the recipients. This is so considering that the afore-mentioned expenditure items are essential elements in maintaining the general well-being and economic self- sufficiency of the recipients. As to “I settled off my debts through the Zakat I received”, 116 (82.86%) of the respondents strongly agreed,  24 (17.14%) agreed, while none of the respondents either disagreed or strongly disagreed. This is also in accordance with Marghoob (1999, pp.77-81), who noted that debtors are among the eight categories of people who are eligible to receive zakat and that zakat is thereby to assist those people who, being overburdened with debts, are unable to fulfill their obligations.
The result from the analyses also reveals that to “Zakat is a big relief to me and has improved my socio-economic well-being”, on the basis of the responses of respondents (zakat recipients), while 27 (19.29%) strongly agreed, 85(60.71%) agreed, 11 (7.86%) disagreed, only 17 (12.14%) strongly disagreed. This finding is, therefore, in consonance with the study of Rashidah and Awang (2003) that Zakat is the third of the five pillars of the Islamic faith, relative to wealth and welfare of the society. They further argued that Zakat is essential as a social welfare levy imposed on the Islamic society’s wealthier members and more prosperous businesses and which thereby helps to close the gap between the poor and the rich
Conclusion
This paper underscores the importance of Socio-Economic Impact of Zakat as a tool of sustaining the welfare of less-privileged Muslims as it is enjoined by the Holy Qur’an. The findings of the study reveal that recipients felt the impact of Zakat, as it contributed to their well-being.  On this note, education should be given to all and sundry about the importance of Zakat through mass media in Kano State, Nigeria and other parts of the country. 
Recommendations
In view of the foregoing findings and conclusion, therefore, it is imperative to make the following recommendations:
i. Education should be given to all Muslims, especially those who are financially buoyant, about the importance of Zakat through formal, non-formal and informal education; 
ii. The Islamic religious organizations in Nigeria should assist in mobilizing well-off and wealthy Muslims poll their Zakat for proper redistribution;
iii. The Muslim clergy should set, on a high premium, preaching about the mundane and spiritual importance of giving Zaka,t so as to set a new tone; and
iv. The general public should be better enlightened on the accurate calculation of monies due for Zakat.
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