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Abstract

The prophet Isaiah son of Amoz was one of the Old Testament prophets who ministered in the eight century. The content of his message can be summarized as focusing on sin and salvation. For Isaiah, as a result of the sin of the people of Israel and Judah, the judgment of Yahweh over them was inevitable. However, their salvation shall come from the Lord. Salvation in the context of Isaiah’s message connotes spiritual redemption and physical deliverance from their enemies. In other words, salvation and liberation goes together. Today, based on the colonial experience of different nations and the present situation of the economy of most African countries, the message of salvation (Spiritual) cannot be relevant to the Africans if divorced from liberation (physical). African Christian theology must then be able to meet both the spiritual and physical needs of Africans. The Christianity that came through the western missionaries has ended up in another form of slavery for Africans. In Africa, conversion to the Christian faith was introduced by the modern missionary movement as the inward or spiritual basis for acculturation into the Western way of life-the cultural heritage of those missionaries who came to evangelize African people. Today, there still remain reflections of Western culture in most churches in Africa especially in Nigeria. Also, in Africa today, the poor are still being oppressed by the rich, politics still remain a dirty game, corruption is still on the increase, and Africans still need liberation from the power of sin and social-political liberty. Historical and analytical method of approach was used to achieve the objective of this paper. This paper upholds the fact that, for the message of salvation to be relevant within the context of African Christian theology, it must not only concentrate on the spiritual life of the people but also their physical life, salvation must also mean liberation from poverty and the like. This paper thus applies Isaiah’s concept of salvation to African situation. 
Introduction
In the world today Africa is such a continent that calls for attention for many reasons.1 Africa is the world’s second-largest and second most-populous continent, after Asia. Africa is about 30,221,532 square km (11, 668, 545 sq miles). Including adjacent islands, it covers 6% of the Earth’s total surface area and 20.4% of the total land area.2 With more than 900,000,000 people (as of 2005) in 61 territories, Africa accounts for about 14% of the world’s human population. The continent is surrounded by the Mediterranean Sea to the north, the Suez Canal and the Red Sea to the northeast, the Indian Ocean to the southeast and the Atlantic Ocean to the west. There are 46 countries in Africa, including all the island groups.3
Culturally, Africa is characterized by a vastly diverse patchwork of social values ranging from extreme patriarchy to extreme matriarchy which are sometimes seen among tribes that are existing side by side. The continent is also constituted of many ethnic groups with different cultural thought patterns.4 Language analysts have shown that Africa’s population may be grouped into clusters, according to similarities in the language structure of the mother tongue. 5 

In terms of religion, Africans are highly religious people. In Africa, different religions may be identified, but there is one homogeneous, underlying philosophy.6  Also, there are certain sociological and cultural factors peculiar to Africa. Africa has had a common political and economic history in the modern period and there is an increasing sense of common political destiny among all Africans. What has commonly characterized Africa in recent history is its political and economic exploitation.7 It is unfortunate to note that the continent of Africa has the greatest portion of the world’s most necessary natural resources, and yet its people remain the poorest and most oppressed,8 it is in this context that this paper considers the relevance of the message of salvation. In Isaiah salvation does not only connote spiritual redemption from sin but also deliverance for the oppressed, Africans have been oppressed and are still under serious oppression social-politically and economically. 
The Concept of Theology

Theology (from Greek Θεός meaning "God" and λογία, -logy, meaning "study of") is the systematic and rational study of concepts of God and their influences and of the nature of religious truths, or the learned profession acquired by completing specialized training in religious studies, usually at a university or school of divinity or seminary.9 The word is formed out of two Greek nouns, theos and logos10  meaning basically an account of, or discourse about, gods or God.11 The link between these two nouns may be easily noticed in the first chapter of the gospel of John. In the beginning was the WORD (Logos), and the WORD (Logos) was with GOD (Theos), and the WORD (Logos) was GOD (Theos). (John1:1). Theology then may simply be defined as a systematic discourse about God. There have been different approaches to this discourse. It may be theoretically expressed as it has been in the history of Christianity in the West or practically lived without extensive verbalization as in the indigenous African Religious Heritage.12 
The Book of Isaiah
 “The book of Isaiah” is dedicated by the opening words (1:1), “The vision of Isaiah the son of Amos.” That the time span given for the “vision” covers at least twenty-five years (and potentially as much as fifty years) makes it plain that the entire compilation of Isaiah’s prophecies is subsumed under that heading and not simply one vision or another.13 The prophecy of Isaiah is the third longest, complete literary entity in the Bible, being exceeded in length only by Jeremiah and Psalms. Psalm is in a special category as a collection of separate literary units.14  The book of Isaiah is considered one of the most significant of the Old Testament.15 This is indicated for one thing by the frequency of its quotations in the New Testament: by name no less than twenty-one times, and numerous allusions and references to it besides. Its theme is similar to the meaning of Isaiah’s name: “Yahweh (Jehovah) is salvation.”16 The purpose is to teach that God’s salvation for His people is by grace alone. This theme is presented under two main divisions. In chapter 1-39 the prophet depicts Judah’s sin and warns the people of sure punishment to come if their sin is continued. Intermixed are warnings of other nations as well. The time in view is the day in which Isaiah himself lived.17
In chapters 40-66, Isaiah brings a word of comfort and also Messianic prediction. Here for the most part the time in view is future to Isaiah’s day, as the prophet projects himself ahead and sees Judah’s punishment as already taken place. He gives comfort to the people that there will be deliverance from it. He enlarges on its comfort by saying that eventually the Messiah Himself will come and bring deliverance from the cause of this punishment, the sinfulness of the people. Still further, he tells of the glorious millennial day when Israel as a nation will rule in the world and be the supreme people.18
Authorship
Questions about the authorship of this book form one of the most widely discussed issues in the entire field of modern Old Testament scholarship.19 Some scholars uphold the possibility of two authors (Isaiah ben Amoz  (for chapters 1-39) and Deutero-Isaiah (for chapters 40-66)). Some other scholars uphold three authors for the book (Isaiah ben Amoz (for chapters 1-39) and Deutero-Isaiah (for chapters 40-55) and Trito-Isaiah (for chapters 56-66))
The Traditional Approach: Jewish and Christian interpreters alike regarded Isaiah son of Amoz (1:1), the eighth-century prophet, friend and confidant of Hezekiah, as the author of the entire book. Isaiah lived in Jerusalem at least until the death of Sennacherib (37:38). This position prevailed until the last two centuries.20
The Critical Approach: Beginning at the end of the eighteenth century with Doderlein (1789) and Eichhorn (1783), scholars began to question the unity of the book of Isaiah and to divide the book at the beginning of chapter 40.21 Scholars began to distinguish between Isaiah ben Amoz (or “Isaiah of Jerusalem”) and Second Isaiah (or Deutero-Isaiah). There were three major lines of argument advanced for attributing Isaiah 40-66 to another author, these include the historical situation, theological difference and language style.22 Details of these may not be given in this paper. However, this paper upholds single authorship of the book of Isaiah on the ground that the Bible suggests no other author for the book apart from Isaiah ben Amoz and there are both internal and external evidences that justifies single authorship of the book of Isaiah.
Historical Setting.

Isaiah delivered his prophecies during a time of great moral and political upheaval. In the early part of his ministry, about 722 B.C., Judah's sister nation, the northern kingdom of Israel, fell to the invading Assyrians. For a while, it looked as if Judah would suffer the same fate. But Isaiah advised the rulers of Judah not to enter alliances with foreign nations against the Assyrian threat. Instead, he called the people to put their trust in God, who alone could bring real salvation and offer lasting protection for the perilous times.
The Contents of the book of Isaiah 

The book of Isaiah is one of the most comprehensive of all the Old Testament books.23Each of the three subdivisions sets forth in a systematic way an area of doctrinal emphasis: A. Theology: B. Soteriology; C. Eschatology. This architectonic structure points to a single author rather than to a collection of heterogeneous sources. What is said about the volume of Comfort as to its systematic arrangement may be extended to the first thirty-nine chapters as well.
Isaiah’s Theology of Salvation (Soteriology) 
According to Isaiah, the basis of redemption lies precisely in the faithfulness of a God who is willing to let His anger go and is unwilling that His people should be estranged from Him.24 Far from exulting in their destruction, He longs that they might move through that abasement which their pride has brought upon them to cleansing and new life (1:16-19; 6:5-7; 27:1-9; 29:22-24; 33:5-6, 17-22; 43:3; 49:14-23; 57:16-19). Isaiah tells of a God who is interested in the salvation of His people. Even the prophet's name, "God is salvation," emphasizes this truth. He uses the word salvation 28 times in his book, while all the other Old Testament prophets combined mentioned this word only 10 times. In Isaiah's thought, salvation is of God, not man. God is the sovereign ruler of history and the only one who has the power to save.25
The Book of Isaiah reveals that God's ultimate purpose of salvation will be realized through the coming Messiah. Thus, it is plain that the means of salvation can only be through God’s activity, humanity is helpless to redeem itself in God’s sight or even to change its behavior. If there is to be a restoration of the relationship and a substantive change of behavior, it must be because the Creator becomes the Redeemer. This emphasis upon the necessity of  God’s defeating the enemies without and within by Himself is distinctly Isaianic (4:4; 6:6-7; 12:5; 25:1, 6-9; 28:16-17; 32:15-20; 33:2, 10-12: 37:6-7; 41:25-29; 42:14-17; 44:22; 46:13; 50:2; 52:10; 59:15-20; 63:1-6).26 In this respect, the nations of the earth are just as much God’s tool for redemption as they were for judgment. Why is it that Cyrus the Persian will declare all exiles of the former Babylonian empire free to return? It is because it pleases God so to direct him (44:21-45:7)

The conditions for redemption are everywhere the same in the book: a renunciation of one’s own pride and a corresponding acknowledgement of God’s sole rulership, an acceptance of God’s provision for deliverance and a willingness to function as God’s servant. In Isaiah’s view, chief among the many conditions resulting from redemption would be restoration of God’s holy image in his people, restoration to the land, reestablishment of social justice, and fulfillment of the servant role by God’s people.27 One of the book’s recurring points is that God will make his people like himself. Redemption is not merely people‘s deliverance from the guilt of past sins, but also the sharing of his holy character. This is not only clear in the prophet’s call experience but also in many other places (4:3-4; 11:9; 32:15-18)
Furthermore, in the Hebrew Bible the term ‏גָּאַל‎ (gā’al, “redeemer”) is closely associated with the semantic domains of salvation and deliverance.28 Isaiah’s concern to present God both as the Holy one of Israel and as her savior and redeemer leaves a profound tension. How can the divine holiness and the resulting just judgment against sin be reconciled with divine grace and promise? In the Old Testament, this theological tension is addressed most often through the remnant theme. The remnant is that group of people who survive some catastrophe brought about by God, ordinarily in judgment for sin. This group becomes the nucleus for the continuation of humankind or the people of God. This purified remnant will make Jerusalem a “city of righteousness, the faithful city” (1:21-26).29 The names of Isaiah’s sons reflect this two-sided dimensions of the remnant theme: Maher-shalal-hassh-baz (“quick to the plunder, haste to the spoil – 8:1-3”) speaks the certainty of coming judgment, Shear-yashub (“a remnant will return”) speaks of future hope. Isaiah’s sons were potent to Israel about the intent of God (8:16-18).30
It must be stated with emphases that in the book of Isaiah, salvation is connected with deliverance, deliverance and restoration are developed in three aspects: Israel’s return from captivity under Cyrus, deliverance from sin, and the ultimate establishment of righteousness when Israel and foreigners will enjoy God’s blessings forever.31 The scope of fulfillment covers a long period of time. Initial fulfillment comes in part with the return from captivity under Zerubbabel, Ezra and Nehemiah; atonement for sin was historically unfolded in the New Testament times, the establishment of the universal kingdom is still pending. In all, Isaiah does not only speak of salvation from sin but also of physical deliverance and liberation for the people, he gave hope to the people and comfort them as he preaches his message of salvation 
Isaiah’s Concept of Salvation as applicable to African Christian Theology
African Theology is Christian theology or black theology from the perspective of the African cultural context.32 Although there are very old Christian traditions on the continent, in the last centuries Christianity in Africa has been determined to a large extent by western forms of Christianity, brought by colonization and mission. This also means that the theology in Africa was strongly influenced by Western theology.

This changed in mid-20th century when African Theology as a theological discipline came into being. This movement began to protest against negative colonial and missionary interpretations of the religion and culture in Africa. Realizing that theology is a contextual phenomenon, African Christians began to read the Scriptures using their own cultural lens, which of course resulted in some interpretations that did not always agree with how Western theology interpreted things. As such, African Theology stands on the shoulders of the early African Independent Churches that broke away from missionary churches in the late 19th century or early 20th century. African theology is engaged to shape Christianity in an African way by adapting and using African concepts and ideas.33 Representatives are scholars such as Idowu and Mbiti, who gave an analysis and interpretation of the African traditional religion and point to its relation to the Christian faith. Others like Bediako and Pobee have developed an African Christology in terms of the ancestors.34 There has been some debate among theologians about the relation of African Theology to Black Theology. During the 1970s Black Theology developed in South Africa, where the main concern was liberation from apartheid, while African Theology developed in other parts of the continent.

Exponents of African Theology include John Mbiti, Bolaji Idowu, Kwesi Dickson, John Pobee, Kwame Bediako, Lamin Sanneh and Gabriel Setiloane. There is also a movement of African female theologians, organized in The Circle of Concerned African Women Theologians, inaugurated in 1989 by Mercy Amba Oduyoye (Ghana). Nowadays this is a movement of hundreds of women theologians from several African countries and with different religious backgrounds. General coordinator of the Circle have been Oduyoye, Musimbi Kanyoro and Isabel Phiri. Currently Fulata Moyo (from Malawi) is general coordinator.

African theology is the study that seeks to reflect upon and express the Christian faith in African thought-forms and idioms as it is experienced in African Christian communities, and always in dialogue with the rest of Christendom35 By African Theology we mean a theology which is based on the Biblical faith and speaks to the African 'soul' (or is relevant to Africa). It is expressed in categories of thought which arise out of the philosophy of the African people. African Theology is a household expression today in theological circles all over Africa. Yet, when we get down to defining what it really is, it is sometimes not easy to get a clear answer. For some, it is liberation theology, for others it is Black theology, for others still, it is simply theology for Africans.

African Christian theology can only be that Christian Theology which is systematized and articulated by Africans about the religious experience of their people. Liberation is the objective task of Contemporary African Christian theology. It is not just one of the issues, but rather, all issues aimed at liberating the African from all forces that hinder him from living fully as a human being.36
In the African context and in the Bible, salvation as a theological concept cannot be complete without liberation. That the fundamental concern of African Christian theology has been liberation has been manifested in the activities of many African Christians and the growth of more than 6,000 ‘independent’ churches on the continent of Africa. African Christian theology is based on the practical need to interpret the gospel in terms relevant to the historical and experiential situation of Africans.37
The Hebrew word ‏יָשַׁע‎ (yāsha‘) is translated to mean “to help, deliver and save”38   The word salvation then means deliverance or rescue. To be saved means to be delivered or rescued from something.39 The Salvation of the Lord in the book of Isaiah is an important theme in Deutero-Isaiah. This salvation is physical in nature but also purposeful.  God will save His people by allowing the great captor to be destroyed.  Deutero-Isaiah predicted the fall of Babylon that will usher in the salvation or deliverance of the exiles (47).  God uses Cyrus as His instrument to inaugurate His salvation.  Edward J. Young articulates that, “Cyrus is a type of the Messianic servant of the Lord, upon whom the Spirit came in greater measure, that He might be equipped for the task, infinitely greater than that of Cyrus, of setting His people free from the spiritual bondage of sin and guilt.”40  
A sharp contrast is drawn between those in Israel who loved God and those who disobeyed Him (57:1; 65:13f; 66:5).  God however promised to show mercy to those who are contrite in spirit.  These righteous ones were comforted (57:14-21) with the promise that God will vindicate them.  These people will be saved by God and will enjoy peace with God.  The salvation is never racial but universal (or worldwide) in character.  God will bring these people to His holy mountain and their sacrifices will be accepted by God (56:1-8).
From the above, it could be deduced that in the context of the prophecy of Isaiah, salvation for the people means deliverance and that God will not only save the people from the power of sin but that He will restore their land. The message of salvation as presented by Isaiah thus addresses the total need of man (both spiritually and physically). The people were lost in sin and as a result were allowed to face the consequences, however God did not abandon them, He came to rescue them at the end of the day. If Christian theology in Africa will only concentrate on the spiritual need of the people, it will then fail to meet the need of Africans, to properly apply Isaiah’s concept of salvation in the African context, salvation then must mean liberation, meaning “God’s activity in history, setting people free from economic, political and social bondage.”41 
An invitation to come to the Lord, was given in Isaiah 55 vv. 1-2 – “Come, all you who are thirsty, come to waters; and you who have no money, come, buy and eat! … why spend money on what is not bread,… and your soul will delight in the Lord richest of fare.” (vv. 1-2).  God usually invites people in need to come to Him (v. 1).  By coming they indicate that they are trusting in and relying on Him for salvation and are agreeing to obey His commandments.  The blessing God gives them are available without cost.  Salvation is a free gift of God, whether it refers to spiritual redemption or physical deliverance.  
Conclusion

As a matter of fact, it is only Africans who can formulate a theology that is relevant to the African situation. The Bible must be interpreted within the African context, in other words, if Christian theology will be made relevant in the African context. Contextualization is inevitable. For the Africans, based on their history and past experience, salvation and liberation cannot be divorced and to preach the message of salvation without liberation politically and economically will be out of interest in any African setting.
  It is therefore necessary to design the curriculum in African based theological institutions to suit the purpose of African Christians. There is hope for African nations if the message of the gospel will be made to address the total need of man. The point is this, the message must be balanced like Isaiah did, and attention must be given to the spiritual need of man as well as the physical need. When people are liberated from poverty, they will listen better to the message of the gospel, however, when too much attention is given to prosperity and human comfort, it may lead to spiritual relaxation and consequently godliness will result.  
Also, if there will be liberation politically, Christians and especially the clergy must begin to take active part in politics because to fold the arms and say politics is a dirty game will mean acceptance to continue to be ruled by the ungodly. Socially, African cultural heritage must not be thrown away, the fact that a person is born again does not mean that everything about him or her must conform to the Western way of life; this is what has been observed among Christians today. Western dress pattern has taken over so much that it has become a taboo in some churches to appear on the pulpit with any dress other than suit. Some have even gone to the extent of changing their names as a result of their conversion to Christian faith; the question one should ask is this, what is the connection between these practices by Christians in Africa and salvation. Technically, instead of making the message of salvation to liberate the total man, it liberates him partly and enslaves him partly as well; this is contrary to the position of the prophet Isaiah. As much as Godliness means contentment, salvation does not mean poverty; rather, it means deliverance from the power of sin and all form of physical bondage. Africans had been previously oppressed and are still facing various social-political and economy challenges; Christian theologians in Africa thus must rise to liberate the continent.  In the context of the message of Isaiah, salvation means redemption and deliverance, in the African context therefore, salvation could be said to mean, redemption from the power of sin and deliverance from the power of the devil, demonic oppression, social injustice, economic poverty, liberation politically, and hope for the hopeless.  
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