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Abstract
The few who are privileged to occupy positions of power and authority in Nigeria have decided to use these positions to embezzle and siphon public funds that are meant for the general good of the people. Therefore, basic amenities in form of good road networks, qualitative education, stable power supply, employment opportunities, quality hospitals with good service delivery to mention a few becomes unavailable in the country. It is a fact that most heinous crimes in Nigeria such as terrorism, armed-robbery, prostitution, kidnapping, ritual killings and internet fraud can be traced to corruption and bad governance in Nigeria. Therefore, this is an attempt to examine the issue of corruption in Nigeria and how the ethics inherent in the African religions can serve as a solution to the re-occurring problem. The paper adopts qualitative and quantitative research methods. While during the course of the research it was revealed that, attention not paid to African religious ethics and values due to civilization and the imported religions in Nigeria are some of the empirical factors responsible for corruption in Nigeria. It is however recommended that, Nigerians basically should retrace their steps back to their indigenous ethics and values so as to exterminate corrupt practices in Nigeria.
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Introduction
It is a general believe that democracy is the government of the people, by the people and for the people. It is not gainsaying that the purpose and true essence of democracy is for good governance. During the general elections, Nigerians exercise their voting rights by selecting and electing leaders into various political positions. Nigerians elect their leaders into offices maybe due to the party’s manifestoes or party structure without knowing he true mindset and intentions of the leaders that are being elected to offices. After assuming office, they turn out to use those offices to embezzle public funds while the rest of the citizens are allowed to wallow in abject poverty. There is no provision of basic amenities such as good drinking water, stable power supply, good road networks, and good medical facilities. Due to corruption, there is no security in the country and has led to a lot of social vices like ritual killings, internet fraud, assassination, armed robbery, kidnapping, prostitution to mention a few. Since the inception of corruption in Nigeria, Nigerians have always believed in the judicial and legislative systems as capable of  fighting corruption, however, it is evident that the judicial systems and the legislative are also found wanting in the issues of corruption. It is true, that corruption now cuts across political leaders, the judicial system and not excluding religious leaders in Nigeria too.  
However, what can be done to exterminate corruption in Nigeria?  The researchers are of the view that African religious ethics if inculcated into all and sundry in Nigeria and if imbibed can be used as a verifiable tool to tackle corruption in Nigeria. For instance, Chenimuya observes that religious ethics is a phenomenon that constructs, reconstruct and sharpen social structures along particular lines with continual modifications.1 He views that religious ethics includes moral principles such as love, mercy, righteousness, peace, faith, hope, truthfulness, loyalty, honesty, humility, kindness, impartiality, discipline, equality, courage, justice, tolerance, unity, accountability, authority, power and so on.2 The argument of this paper is that, African religious ethics if imbibed and inculcated is capable of stemming the tide of corruption in Nigeria. That is, it is a research that is out to showcase how effective African ethics can be if given its proper place in the society and if Nigerians can retrace their steps back to their origin. This paper is not also out to consider the removal or retention of other teachings or ethics inherent in the imported religions in Nigeria that is, Christianity and Islam but just to reveal the imperativeness of African ethics in the façade of corruption in Nigeria. 
The methodology adopted in this work is the combination of the quantitative and qualitative methods which includes opinion polls, interviews, research papers, articles relevant to the subject matter and the analytical. The Bad apple theory shall serve as the theoretical framework for this research work which explains that the root cause of corruption is faulty human character. The research therefore reveals among other things that the increase in corruption in Nigeria is as a result of the negligence and lackadaisical attitude of Nigerians towards African traditional religion and its ethical principles among the political office holders and Nigerians themselves. It is however, suggested that Nigerians and their leaders should retrace their steps back to the African religious ethics, inculcate and imbibe them for corruption to be exterminated in Nigeria and for good governance to be achieved in Nigeria. 
Conceptual Analysis of Corruption
Olurode posits that corruption is endemic when the rising expectation is profound and many have become more money and materially conscious. He feels this is as a result of the faulty socialization processes in which individuals abandoned the norms generally approved means if realizing the valued societal goals, but seek other means that is easier to them.3 According to Longman; corruption is dishonest, illegal, or immoral behaviour especially from someone with power.4 While Ade argued that, corruption can be defined as the acquisition of that to which one as a member of society not a public officer alone is entitled.5 Huntington submits that, corruption can be explained to be the behaviour of public officials who deviated from acceptable norms in order to serve private ends.6 Olopeenia reiterates that corruption can be understood in the concept of bargaining for political power as the product of an exchange relation in the process of a competitive power contest. He posits that, corruption is fundamentally a patron-client relationship with the state playing the role of patron who allocates rights to private agents who serves as clients, while the share from the rents is given back to the state. In this kind of relationship, where political statement becomes the norm, the balance of power may produce two types of patron-client arrangement.7 
Corruption can be categorized and defined in different categories. The most common types or categories of corruption are supply versus demand corruption, grand versus petty corruption, conventional versus unconventional corruption and public versus private corruption. There are other ways or categories of describing corruption such as systemic versus individual or isolated, corruption by commission versus omission, by the degree of coercion used to perform the illegal act, and the type of benefit provided.  Supply side corruption is used to describe the act of offering an illicit payment or undue advantage, whereas demand side corruption relates to the acceptance or solicitation of such a payment or advantage. Active and passive corruptions are terms that have been used synonymously with supply and demand corruption.  Conventional corruption occurs when government officials, whether higher or lower ranking, illegitimately receive or accumulate an undue advantage for their own personal use, disregarding public interest.8 Corruption is viewed as a violation of moral code or normative standard within the society. It is an anti-social behaviour conferring improper benefits contrary to legal and moral norms and which undermines the authorities to improve the condition of living of the people.9 Political corruption appears to be the fountain, the source and the unavoidable mover of other corruption and once it is allowed to flourish, there will be extreme difficulty in tackling other manifestations of corruption.10
Williams presents that defining corruption is complex because of the absence of a fixed disciplinary allegiance. Definitions vary according to approaches, aims and needs of analysts.11 In Nigeria, the general belief is that the main reason people contest and vie for political positions is to gain access to wealth and socio-economic status, in a hopelessly bad economy, account for brutal and intense struggle for the control of political power. Although, corruption is embedded in the origin of Nigeria state right from colonialism and corruption has been introduced to the geographical expression later christened Nigeria by the missionaries who introduced Christianity and Western way of life so that they would be able to exploit the masses and their environment.12 With the above examination and definition of corruption, it is explicit that corruption is a social vice that threatens socio-economic development. In the façade of corruption in any country, different social vices will spring up as a result of corrupt practices. 
Causes of Corruption
There are a lot of factors responsible for corruption. However, few shall be discussed and elucidated upon.
Greed and Selfishness
The bad apple theory explains that the root cause of corruption is faulty human character, greed and selfishness is as a result of faulty human character which brought about corruption and corrupt practices on the part of the political leaders and some citizens occupying various leadership positions all over the country. Those that fall under this category includes, bank managers, vice-chancellors, permanent secretaries, university bursars, police men, the Nigerian military, leaders of road transport workers, leaders of teaching and non-teaching staff unions, market leaders etc. The natural resources of the country belongs to all Nigerians, however, some privileged few are the ones enjoying the resources of the nation as a result of greed and selfishness.
Lack of Transparency and Accountability
In Nigeria, there is lack of transparency and accountability. It is a known fact that any country where there is lack of transparency and accountability, corruption is imminent. The Nigerian leaders are not transparent as regards how they get money and how they spend the money they realize via exportation of crude oils and other products, international and local donations, loans obtained from international organizations to mention a few. Some citizens who also occupy various financial positions at the lower levels also are not transparent and accountable. They all siphon public funds under little or no supervision. While some senior and junior government workers partners together to loot the treasury and whenever, there is a call for accountability, they either bribe their way through or pervert justice while some resigns and leaves the country to enjoy their stolen funds elsewhere. 
Erosion of African Religious Ethics and Values
Due to the fact that African traditional religious ethics and values have been abandoned, this is why there is increase in corrupt practices in the society. Traditionally, in the African setting, in an African family before the advent of westernization, once a child is born and begins to grow up, such a child is been taught the African ethics and values that is necessary for moral life. It was noteworthy in the sense that, African ethics is inculcated into the child not only by the child’s parents or the elderly ones in the child’s family but by the entire community members. It is believed that if the child is morally upright, it will be to the good of his family members, the community and even to the neighbouring villages. Due to westernization, there is the absence of this, and there is too much emphasis on money and property gospel and as a result we have corruption and every other societal vice threatening the peace, stability and development of Nigeria. 
Weak Laws and Weak Judicial Systems 
Scholars like Adegbenro, Ademinokan, and Adeleye who are in the law and political science field has argued that the Nigerian laws and legal systems are weak in combating corruption and other social vices. The political leaders maneuver their ways in the judiciary and ensure that the laws are weak and are not capable of curbing their excesses. For instance, it is the president of Nigeria that chooses and appoints the Chief Judge of the federation which means that the judicial system is been controlled by the political office holders and therefore, they are not independent. Some politicians, siphon public funds of over 500 million and are paraded in the court to face trial and if such politician is found guilty, he is either sentence to a year imprisonment or pays a fine of five hundred thousand naira. In some cases, if the politician has the backing from Aso Rock, he is either flown out of the country on the pretence that he/she is not feeling fine so as to escape trial.  Few years later, after everything has died down, he/she is welcomed back to the country even with celebration. In some cases, if sentenced to prison, he is given special treatment, given good food, quality medical facilities and free movement in the middle of the night in tinted glasses vehicles. Corruption will continue to persist as a result of the weakness on the part of the Nigerian laws and judicial systems.

Over ambition and love for Materialism
Over ambitious Nigerians who are great lovers of material things tend to engage in corrupt practices to satisfy their insatiable needs. Corruption is as a result of love for materialistic things and over ambition. For instance, a politician whose stipulated salary is 500 thousand in a month wants to ride a vehicle of three million dollars. While a civil servant who earns 100 thousand monthly aims at building a mansion worth 1 million euro. How then can they achieve their aims? They engage in corrupt practices such as stealing, embezzling public funds, kidnapping, paper and internet fraud, blackmailing to mention a few.  Other factors includes, disregard for values, low income and urgent necessity of life, rationalization for wrong doing, external pressure from bosses and families, opportunity and exposure to public resource, lack of professional integrity, lack of good leadership, absence of good organizational culture, cover up for corruption, disregard for rule of law, influence by societal culture, apathy and impatience, negative tribalism and nepotism, lack of good role models, lack of public awareness to mention a few.  Regardless of the above mentioned, Sumah argued that, corruption cannot be assessed unambiguously, since there is never only one phenomenon that is responsible for the occurrence and the development of corruption. To him, corruption always arises from an array of several interrelated factors which can differ considerably from one another. Among the most commonly mentioned factors that influence the development of corruption are political and economic environment, professional ethics and legislation, as well as purely ethnological factors, such as customs, habits and traditions.13
Effects of Corruption
The effects of corruption in any nation are enormous; however, some shall be discussed and highlighted. 
 Economic effects
It is true that corruption negatively affects the economic development of any country where corruption is allowed to manifest and thrive. Sumah exposes that corruption tends to pull away the composition of public expenditure from the necessary fixed assets for health and education, as there is less chance of getting commissions than from other perhaps unnecessary projects. It reduces the effectiveness of public investments and the infrastructure of a country. Similarly, he submits that corruption redirects the composition of public expenditure from the expenditure necessary for basic functioning and maintenance to expenditure on new equipment.14 Wei and Smarzynska posits that corrupt countries are less attractive for investors, and if they do opt for an investment, due to non-transparent bureaucracy, they often enter the market with a joint venture, as they usually understand or control matters of the home country better.15 It is empirical that corruption collapses the economy, leads to shoddy work and stalled projects, exorbitant prices of goods and services, lack of more domestic and  foreign investment, increases costs of doing business and unfair allocation of resources and opportunities. 
Social effects 
Part of the social effect of corruption is the increase in moral degradation which gives birth to various societal problems. In a country where the leaders do not see themselves answerable to the led, where leaders grab and siphon the public treasury at the expense of the citizens. This results into prostitution, where some impoverished ladies ventures into selling their body for material wealth, people kidnapping the rich towards getting ransom to satisfy their insatiable wants, assassination, armed robbery, paper and internet fraud to mention a few are parts of the social consequences of corruption. More importantly, the image of the country is dented globally as Nigeria is been referred to as a corrupt nation. It is visible in Nigeria that there is insecurity, erosion of values, poor infrastructure, poor health service delivery, increased food prices, harboring of terrorism, more impoverished citizens, increased mistrust and suspicion and wide gap between the rich and the poor, all as a result of corrupt practices in Nigeria. 
Political effects
Political effects of corruption include the existence of weak anticorruption laws, disregard for rule of law, poor governance, political patronage, political instability, limited press freedom, inequality undermines democracy and so on. A situation where the executive controls the legislature and the judiciary, there is no how, that country can have effective anticorruption laws and there can’t be respect for the rule of law. The press will not also be free because of the fear of being jailed or assassinated by those at the corridors of power guilty of corruption. Poor governance is sure in an atmosphere of corrupt practices because all the financial resources that should be channeled towards socio-economic development are been siphoned, embezzled and diverted into private purse in local and foreign accounts. There cannot be equality because corruption creates a wide gap between the rich and the poor and this undermines democracy in the sense that, citizens becomes uninterested in exhibiting their voting rights because of their mindset that those elected have nothing to offer than looting the public treasury. 
Cases of Corruption in Nigeria
It is an impossible venture to highlight all the cases of corruption in Nigeria because, over the years, citizens of Nigeria and some other African countries have been denied what rightfully belong to them by their leaders. These leaders have persistently deprived their subjects, and subjected them to unimaginable penury, even in the face of abundance.16 for instance, Adepegba submits that not long ago, the Ministry of Interior appointed a private firm, Dretex Nigeria limited to handle the recruitment process for which it charged each applicant 1000 naira for the job registration. The then minister of interior Abba Moro, had said that 526,650 persons applied for the recruitment process nationwide which translates to over 526 million naira in revenue to the ministry and the consultant. Investigations revealed that the Immigration service had vacancy for less than 5000 personnel, but the number of applicants was far in excess of the figure.16 It was all over the news that due to the sordid arrangement in the conduct of the recruitment exercise, quite a number of applicants lost their lives because of the large number of applicants that came out for the job that was obviously not in existence. In the same vein, not quite long ago, the former Governor of Ekiti state Ayo fayose was contemplating on sacking workers or reducing the workers take-home pay that the Governor explained he spent 2.5 billion naira to maintain street lights in Ado-Ekiti, the state Capital of Ekiti state in one year, an interest group in the civil service alleged.17 
The Enlightened Workers forum claimed that Ayo fayose spends 210 million to maintain the streetlights monthly. They wondered why such amount of money was spent on streetlights that only run from 7pm to 10pm daily.18 we can see evidently that the Governor even inflated the contract fees. The sum of 2.1 billion dollars was approved for the procurement of arms and ammunition to fight the Boko Haram insurgency. This is because the frontline troops serving under former President Goodluck Jonathan frequently complained that the militants were better equipped. The soldiers said they lacked proper equipments including bullets to fight the insurgents.19 Baiyewu presents that, the approved $2.1 billion was embezzled and shared among some Nigerian politicians. To him, Dasuki had allegedly named some of the recipients of the slush funds. One major beneficiary was a former chairman of the Peoples Democratic Party Board of Trustees, Tony Anenih, who collected 260 million from the controversial money. Both Dasuki and Anenih had further named more beneficiaries including former Governor of Rivers State, Peter Odili who got 100 million, National leader of Accord Party, Rashidi Ladoja got 100 million, former Governor of Sokoto State, Attahiru Bafarawa collected 100 million and former Governor of old Anambra State Jim Nwobodo also received 100 million. National Chairman of the Peoples Democratic Party Ahmadu Alli got 100 million, and former Vice-Chairman sought west, Peoples Democratic Party, Bode George got 100 million or $30000, National Chairman, Social Democratic Party, Olu Falae received 100 million, Chairman, Northern Elder’ Council Tanko Yakasi got 63 million, former Chairman DAAR Communication Plc, Raymond Dorpesi received 2.1 billion naira, former National Chairman, PDP, Mohammed Bello Haliru and his son Abba Mohammed collected 300 million among others.20 
In the words of Akinkuotu, the Economic and Financial Crimes Commission (EFCC) has arrested the speaker of the Ebonyi State House of Assembly, Ogbonnayo Nwaifuru, for alleged diversion of 60 million project fund. According to the EFCC authorities, the speaker was arrested at the Akanu Ibian International Airport, Enugu after failing to honour an earlier invitation by the anti-graft body.21 it is no news that local and Federal honourables receive constituency allowance which are meant essentially for the development of their constituencies. However, sadly these money are been diverted into private pockets. Shishima submits that that the thirst for endless accumulation of wealth makes them loot national treasury and keep saving them in foreign banks to the detriment of the masses.22 this aspect briefly examined the corruption cases in Nigeria, how the Nigerian leaders have used their leadership position to accomplish their selfish inhuman aim and objectives. It is a known fact that, some leaders are even richer than their states. It was documented that Ibrahim Badamosi Babangida built a replica of Aso rock a 50 bedroom mansion in Minna, his country home. While the Late Sanni Abacha almost succeeded in emptying the treasury of the Federal Republic of Nigeria while serving as the Head of State.23 Every sector in Nigeria is riddled with corruption as this is manifested in all spheres of our national life, from the political setting, the judiciary, religious institutions, sports, academic and economy.
 African Religious Ethics – A Definition
African religious ethics can be defined as the ethics inherent in the indigenous religions of the African people. African religious ethics is, thus, a character-based ethics that maintains that the quality of the individual's character is most fundamental in our moral life. That is, good character is the essence of the African moral system, the linchpin of the moral wheel. African societies, as organized and functioning human communities, have undoubtedly evolved ethical systems ethical values, principles, rules intended to guide social and moral behavior. The religious ethics of most African societies is embedded in the ideas and beliefs about what is right or wrong, what is a good or bad character; it is also embedded in the conceptions of satisfactory social relations and attitudes held by the members of the society; it is embedded, furthermore, in the forms or patterns of behavior that are considered by the members of the society to bring about social harmony and cooperative living, justice, and fairness. The ideas and beliefs about moral conduct are articulated, analyzed, and interpreted by the moral thinkers of the society.24 Though, some scholars argued that However, African morality is not necessarily based on religion or faith, but on the beneficiary values of collective family and community well-being, without dissolving the individual's character.25 However, we are of the opinion that African ethics cannot be discussed without making reference to the indigenous African religions of the African people. Some of the African people hold and believes that some actions are permissible and impermissible based on what was revealed by the Supreme Being, divinities, spirits and the ancestors.  We all know that the belief in the existence of the Supreme Being, divinities, spirits and the ancestors are part of the pillars of the African religion. 
Summarily, it is pertinent to state here that African traditional ethics or morality is closely tied to, or inseparable from, African Traditional Religion. In the views of Onunwa morality is basically the sum total of the outlook and way of life of a given religious community, their concept of what may be done or avoided with the effort to attain the goal of union with the Supreme Deity. This argument suggests that African morality or ethics has a religious undertone. This is because it is in reference to God that African ethics is based. The statement has two implications. First, it posits that African traditional ethics is not possible without the idea of God (the Supreme Deity). It is with this consciousness that Onunwa records that morality in its religious significance is always with reference to God implying that it is concerned with how humans should behave so as to be upright and pure before God.25 Secondly, African traditional religion is anthropocentric. It is anthropocentric because it is humans who strive to live morally sound or upright lives in order to attract blessings or favour from God. This is also the goal of African traditional ethics. It therefore goes as far as affirming that African traditional ethics and African traditional religion are intertwined and cannot be divorced from each other.  Magesa posits that, African traditional ethical consciousness cannot but be a religious one. African religion is a religion that is lived than professed. It is one that is practiced in their ethics. African religion forms the African people’s ethical consciousness as a whole united system wherein each factor influences the other. By implication, being religious is practicing the ethics of the religion.26
African Religious Ethics: A verifiable tool for curbing the menace of corruption in Nigeria
The concern of this section is the argument that African religious ethics is capable of curbing the menace of corruption in Nigeria. In line with the views of Ekeopara and Ogbonnaya, we also agree that, African traditional ethics is born out of African ontology which is community-oriented and looks beyond the individual to the community. It posits that this ethics is not distinct from morality and religion: it is an ethics that is lived as well as professed. This ethics holds that immorality brings immediate punishment meted not only on the individual but the entire community. Hence, it is an ethics of fear-fear of the anger of the spiritual world and beings. It also holds that immorality brings shame to the individual as well as those that he/she is connected to.27 
African religious ethics places emphasis on goodness of character. A good man is a man of good character who refrains from vices, such as killing, stealing, adultery, disrespect for elders, telling lies, ridiculing deformed or unfortunate people, incest, cruelty or doing harm in any way to other people. Goodness of character does not, of course, consist in avoiding vices alone; it also (and more importantly) involves the cultivation of virtues, such as kindness, generosity, hospitality, justice, respect for elders, obedience to legitimate authority, humility and (for the female) virginity before marriage.28 It is a truism that African religious ethics is one of the factors that brings about morality as well as orderliness in the society. This is believed by the indigenous African people. In the African setting, moral laws inherent in the African religion are not set up to bring blessings or glory to the gods. But these laws are made to bring peace, security and stability in the human society. This is achievable through good behaviour and character which traditional ethics seeks to instill in the life of individuals and the community. It also strives to keep away bad character from the society. This is because bad character is a threat to life on earth, hinders development and improvement of social conditions as well as security. This therefore constitutes threat to the human life which traditional ethics seeks to protect.29 The people in traditional African society always try to live in such a way that they will neither offend the Supreme Being, the divinities and ancestors; to avoid their wrath and anger that bring calamities on the individuals and the entire community. The typical African therefore carries out all of the instruction of the Supreme Being, divinities and ancestors in order to preserve his/her life and those of others around him/her.30
 In an interview with Elder Matthew Abiodun, he views that African religious ethics is capable of curbing corruption in Nigeria, he argued that in the traditional setting, anyone who is guilty of corrupt practices in whatever form calls for the wrath of the divinities upon himself and his family. Due to the fact that, African religious ethics is fading out gradually as a result of foreign religions, this accounts for the reasons why political leaders in Nigeria are been encouraged to loot the national treasury. He said, the political leaders are sworn in with either the Bible or the Quran at their inauguration and eventually they fail to fulfill their promises to the Nigerian people. In the traditional African society, the leaders or anyone charged with any responsibility are made to swear with the gods and they dare not fail because, they know their judgment would be immediate. He therefore calls on the Nigerian elders should ensure they inculcate African religious ethics into the incoming generation towards exterminating corruption and other vices in the Nigerian society.31
 In another interview with Elder Famoriyo, he posits that, the high rate of corruption in Nigeria is as a result of African religious ethics that is going into extinction gradually. He argued that, most African parents are not in support of their children speaking indigenous languages talk less of teaching them its ethics. The idea some Nigerian children are nursing is also to grab power one day and loot the treasury for themselves and their families. This is because; the Nigerian leaders are doing the same and going scot free. For instance, he said there that, there was a time they said snake swallowed 36 million naira and till today nothing is heard about the case again. In conclusion, he submits that African religious ethics is capable of curbing corruption if attention is paid to it and the elders also live by example. Mrs Funmilayo Olagbaju in an interview argued that, back then in Ile-Ife where she came from it was zero tolerance for corruption among the leaders and the followers. She said, the people knew the efficacy of the oath they sworn to for the betterment of the community. Therefore, whoever breaks the rule is punished by the gods or through the elders who orders elimination, imprisonment or banishment from the town. She asserts that, most people banished commits suicide because, they see at as outrageous for them to be banished from their land. For corruption to be exterminated in Nigeria, African religious ethics must be revived and given its due place in the society. It is through this, that development and social order can be achieved in Nigeria.33 Priest Adifala of Lamboshinde also views that, it is due to modernization and the influx of  foreign religions in Nigeria that is threatening the growth and development of African religious ethics. He argued that anybody that is guilty of corrupt practices in the olden days faces severe punishment from the gods and the leaders of the African society. It is believed that nemesis will surely catch up with an evil-doer and he cited Ogunda Okanran in a Yoruba maxim to corroborate his views:
                Ofofo ni peru                                 Secret leaking would kill the slave
                Epe ni pole                                     Curses would kill the thief
                Ile dida ni pore                                The act of betrayal kills friendship
               Alajobi ni payekan eni sebi    It is the ancestors that kill a cousin that partakes in evil.34
 
This shows that the indigenous Yoruba people made use of their indigenous religious ethics to maintain law and order in the society. The above indicates that nemesis is sure for an evil-doer who steals, betrays trust, or partakes in whatever form of corrupt practices. And as a result, such people may die miserably experience inexplicable and terrible sickness, experience poverty and suffering to mention a few.

Recommendation  
· This research recommends that there should be a re-orientation and a serious re-awakening on the part of the Nigerian parents, elders, religious functionaries etc as regards African religious ethics. In the sense that, African religious ethics is a verifiable tool for curbing the menace of corruption and other societal vices in Nigeria. Therefore, African religious ethics must be revived and given its proper place in the Nigerian society towards achieving socio-economic development in Nigeria. It was deducible during the course of the research that the increase in the rate of corrupt practices in Nigeria is as a result of the lackadaisical attitude of the Nigerian people towards African religious ethics and its values. Therefore, all hands must be on deck towards revitalizing and inculcating the religious ethics of the African people in order to maintain social order in Nigeria.

Conclusion
This research examined the problem of corruption in Nigeria and how the ethics inherent in the indigenous African religion can be used as a verifiable tool to solve the problem. During the course of the research, it was noticeable that, one of the factors responsible for corruption in Nigeria is the lackadaisical attitude towards African religion, its ethics and values by the Nigerian people. It was however showcased, that African religious ethics has the potency to curb corruption through traditional oath taking, wrath of the divinities if guilty of corruption, death sentence, banishment or ostracism to mention a few. We however, recommend that, Nigerians should cultivate the right attitudes towards African traditional religious ethics and values because; it is a fact that through this, socio-economic development will be achieved in Nigeria. 
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