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THE ROLE OF RELIGIOUS INTREACTION IN MAINTAINING WORLD
ORDER IN A MULITI-RELIGIOUS YORUBALAND

ABOYEJI, Oyeniyi Solomon Ph.D.
oyespeaks247@gmail.com/08039092115
Department of History and International Studies,
Faculty of Arts, University of Ilorin, Ilorin, Nigeria

Abstract

Religion is a dynamic institution and an integral part of every society in Africa. This
study does not in any way deny the conflict theory, it rather seeks to place premium
on the positive understanding of religion and lay conscious emphasis on the
adoption of religion as a cohesive tool in the hands of religious leaders. Findings
reveal that in spite of the proliferations of mosques and churches in Nigeria with the
major aim to teach the law of God via copious quotations and stories; the country
seems sinking under unending incubation of shocking vices and decadence. Hence,
as religion performs a cohesive function, it can equally be an offensive tool in the
hands of religious leaders where there is no understanding and tolerance by the
adherents of African Traditional Religion, Islam and Christianity. The study
concludes that if religions are considered to be functional to nation building and
individual wellbeing, it becomes expedient for all agents of socialization to give the
crusade on the need to use religion as a vehicle to engender peaceful co-existence
the seriousness it deserves. This research fuses the investigative approaches of a
range of disciplines including both the primary and secondary sources.

Keywords: Religion, Maintenance, World Order, Interdependent Interaction,

Yorubaland.

Introduction
The importance of African world-view on issues that attract global
attention cannot be under-estimated. Even though Africans are exposed to Western
education and culture, traditional thought is still the source of his basic world view.
From ages, religion has been part of every society and the life of an average man
revolves around his religion which dictates his code of conduct to cultural, socio-
political and economic matters. Gone are the days Western historiographers labeled
Africans as atheists. Prior this development was extreme and misconceived
impression on Africa such as that Africans were generally too low in intelligence to
have any religion or to comprehend God. For example, Leo Frobenius claimed that

he had read a Berlin Journal that;
Before the introduction of a genuine faith and higher standard of
culture by the Arabs, the natives had neither political organization nor
strictly speaking, any religion...Therefore, in examining the pre-
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Mohammadan condition of the Negro races, we must confine

ourselves to their description of their crude fetishism, their brutal and

cannibalistic customs, and their vulgar and repulsive idols.!
A similar illustration of this kind of prejudice was a conversation between Edwin
Smith and Emil Ludwig. According to Smith, the former had told the latter that the
missionaries were working in Africa trying to bring the knowledge of God to
Africans. Emil Ludwig was perplexed that Africans were being taught about God. In
his perplexity, Ludwig asked, “How can the untutored African conceive God? How
can this be...? Deity is a philosophical thought which savages are incapable of
framing.”

Like many other African scholars, Idowu contends that the use of the terms
‘primitive’, ‘savage’, ‘native’, ‘tribe’ ‘paganism’, ‘heathenism’, ‘fetishism’,
‘Idolatry’ outside their etymological context to describe African culture and
religious beliefs by some arm-chair scholars are errors of terminology. As he further
puts it, “all these show inadequate grasp of the fundamentals of African worship and
betray the error of appearance for reality, the shadow for substance’.’ A definition of
religion by H.G. Wells proves the universal recognition of the fact that religion is
inescapable and that man tries to escape it at his own peril:

Nearly all of us want something to hold us together, something to
dominate this swarming confusion and save us from the black misery of
wounded and exploded pride, of thwarted desire, of futile
conclusions. ..It seems to me that this desire to get the complex of life
simplified is essentially what has been called the religious motive, and
the manner in which a man achieves that simplification, if he does
achieve it, and imposes an order upon his life, is his religion.*

The same fact is conveyed by Otite and Ogionwo thus:
Since all known societies in general recognize supernatural beings
and have religious institutions, it is a political, rather than an
academic statement to say either that a particular society has no
religion or that one religion is inferior to another. Societies have their
religions as vital institutions with rituals and symbols by which to
create areas of loyalty, reverence and oneness. Those who belong to
one religion such as ATR, Islam, Buddhism, Catholicism, or
Christianity, carry appropriate feelings of loyalty and identity in a
unified system of beliefs and practices in relation to the postulated
supernatural element.’

Hence, religion is an inescapable involvement of every member of the human race.

Man’s need to reach out to something higher and mightier than him when he is

under stress appears to be both basic and universal. Man’s feeling when mystified

by the forces of nature, threatened by ferocious wild beasts and perplexed by death
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and hereafier, brought about the birth of religion and S0 hardly Idl'd any human
civilization grow in early times without giving due recognition to rehgmn.l . '

As many people have suggested differcn_t names for their rel}glons‘l.e.
Buddhism, Hinduism, Tacism, Confucianism, Shintoism etc, so_also is Afr;c;r:
Traditional Religion,® coined by G. Parrinder in 1954 as the appropriate name to bt at
which could be given to the practices, customs, norms anc'i beliefs of Afr}cans a ,our
cosmological concepts of God.” Hence, there is no §oc1ety; h.owever savgge :)
*backward’, which does not find itself confronte_d w1t1_1 thc_: Divine. A_ccor u;g 0
Awolalu, “It is rare if not impossible to find a typlcal. ngerlm_who claims to ehan
atheist... If there is any one like that, further im;estlgatlon will reveal that he has
been exposed to non- African cultural influences.”

ba: a Sketch
The Yorju_he Yoruba ethnic group has never had a doubt about the usefulness of

their historical traditions and the necessity for individual to know something t;bo}:.lt
the customs and origins of their community. The wgrd, 'Yoruba refers to bo _ [t, e
people and the language they speak. The Ymg'uba nation is one of the 1argest. tri tles
and most important ethnic groups in Nigeria.” Although the Yorub.a.predomulldan )S/
reside mainly in the South-west of Nigeria- Ogun, Oyo, Ondo, Ekiti, Oﬁu_n,'{ﬂa.gc;t
and part of Kwara State in the north-central region; tth can also be found in bll_no 1
every part of Nigeria (Kogi, Edo, Delta...), West Aﬁ'lca. (Toglo,.Ghana, Rep; blc 0
Benin, Sierra Leone...) and overseas ( Cuba, Brazil, Trinidad and Tobago,
Bahia...)."" They trace common descent to the renowned 0du§uwa and ﬂ;lelr on%ﬁn
is popularly traced to Ife where they believe th‘e' act of the creation beg;n,] etcllce% th:
saying “Ife Oodaiye, lle Owuro, ibi ti ojumo ti i mo wa (meanmg_ Ife t e”ar; }?n
most ancient days, where the dawn of the day was ﬁrs't expenencefi). Jo frson
chronicles that “all the various tribes of the Yoruba Nation trace their origin ?n:l
Oduduwa and the City of Ife. In fact Ile-Ife is fs.abled as the spot where Go’c’i ltzzr%ahe
man, white and black, and from whence they dlspersed all over the e:arth. 1 ey
represent the highest level of cultural achievements in sub-Sahara Africa not only in

. , 13
arts and religion but also in culture.

nomy of Religions in Yorubaland _ o
faxe R):eiigion isg more than a belief, it is a practice. Before Islam and Christianity

in Yorubaland, every event had religious undertsme because religlpn and' (};1““:;: are
inseparable. Hence, traditions and cultures, in mutual col}u.sxon Wft ’ frcan
religion, established some ways of articulﬁting acﬁzfptable religious attltules hom
those unacceptable. Awolalu and Dopamu, ~ Idowu ~ and several other scho ars a:;
chronicled that African Traditional Religion is structured on t.h.e following Iéal}'l.

beliefs -—Supreme Deity (Olodunmare), the l?wmmes and pglts
(Orisa/Imole/Ebora), Ancestral worship, Moral Order, Life After Death/Hereafter,
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Mysterious Powers and Sacred Functionaries, etc. As there were national festivals
such as [fa, Ile (the earth), Esu, Sango, Ogun, Orisa-Oko, Egungun and so on among
the Yoruba, so also were peculiar socio-cultura] festivals in the various communities
i.e. the Eyo Festival in Lagos; Oro Festival in Ikorodu, the Awon Mass Wedding in
Shao; the Agura/Opelu/Fedun Festival in Omu-Aran; Osin Festival in Ila Orangun;
Ojude-Oba Festival in Ijebuland; Osun-Oshogbo Festival; Ogun Ojalu Festival in
Ogbomoso; 4riginya Festival in Ikare Akoko, Ondo State; Asabari Festival in Saki
Oyo State; Udiroko Festival in Ado-Ekiti, Ekiti State; Alaguso Festival in [j ara-Isin,
Alawoji Festival in Iwoland, Ere-Esie Festival in Esie-all in Kwara State. Their
daily, periodic or circumstantial worship often featured elements ranging from
invocation/prayers, sacrifices and offerings, music and dance and so on.
With the emergence of Islam, the Yoruba religious beliefs and practices
did not enjoy their pristine nature ad infinitum. The most external influence on
Africa at large before the 19th century was that of the Arabs and Islam. Islam is one
of the great religions of the world, uniting many peoples. Islam literally means an
act of total submission or surrendering to the Will of Allah. The conservative theory
traces the origin of Islam to the time of Prophet Adam and his wife, Hawwa’ (Eve)
who were the first recorded created mankind on earth. The theory propounds that
Islam started when mankind became conscious of the existence of a Supreme Being
Who is Allah and thus, submitted themselves to His Will. The modern theory claims
that Islam started in 610 C.E. when Prophet Muhammad (S.AW.) was called to
prophethood in the Mecca city and was commanded to spread the message of
Islam.'® As there are conflicting traditions of the origin of the Yorubas, if truly the
Yorubas originally came from the East (Mecca), and of course, Oduduwa (the
progenitor) travelled 90 days from Mecca and eventually settled down at Ile-Ife
where he met with Bara Agbonmirégin (or Setilu) the founder of the Ifa worship;
then, Islam possibly found its way to Yorubaland through Sahilbu (an Islamic cleric
captured and brought by Oduduwa from Mecca to lie-Ife). Johnson writes:
Oduduwa and his children had escaped with two idols to Ile Ife.
Sahibu being sent with an army to destroy or reduce them to
submission was defeated, and amongst the booty secured by the
victors was a copy of the Koran. This was afterwards preserved in a
temple and was not only venerated by succeeding generation as a
sacred relic, but is even worshipped to this day under the name of idj,
signifying something tied ap.'?

There has been no precision on the date Islam penetrated to the entire
Yorubaland. Adam Abdullah has suggested that Islam was first known in
Yorubaland during the reign of Mansa Musa of Mali (d. 1337). He argued that the
Yoruba were introduced to the practice of Islam by Mali traders and Malian
ambassadors who used to visit Oyo; hence the religion is known as Jmale,'® Ahmad
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i d. 1610) is reported to have mentioned the presence of Islam in
gibr:b(;f;;‘én?: kltllils( work.'g) Gbadamosi gave the account of one B;baAi_(iggruéd:
Muslim Mallam from Nupeland wlho challengctd tgllt:i :Zt;z?s (:ii zﬁll:a.a. Tll?]s ijs : ni/e i
(1562-1570) for killing some people on accounl 0 e Yomba]émd i
Balogun that “the Nupe country was better place Lot bbbk
accessibility to Islam.? The presence _of Baba Kewu tl;: t};ge e \%ever ot i
king indicates the presence of Islam in the town at the 1d : S ,thc e

Islam had become widely accepted in Yorubaland consi g : ¢
B e et e o o

: : Iseyin , Lagos ; etc. . j

:l]:n( 11:5(’5;2; I:ncctiutgglég)amis;{tioxg of Ilorin, Yorubaland experienced more influx of
i i eas. ‘ o
Musimns ggr?s?&?ﬁﬁnﬁ?ﬁaﬁon processes (the containm?;llt./i?ola;c;lon s'tﬁjgg;enll:;:fé

ic stage and reform stage),22 most factors responsible for .e wi

?;I;g:tul)cin Ygorubaland are hereby lumped together b?' Oladoja th;lsl. N
Many factors contributed to the ragld spyead of Islam it R
Yoruba including: conversion of family umjcs rather than in ﬁ:;’l : nai
support of many traditional rulers and chiefs; the mult;;:l ne 10and
roles of the scholar as a man of God, prea{:her, trader, .vllls'ert‘{Jn
medicine man as well as instruction of lfteracy al:ld civi 1zla.1tht;
Islamic institution of polygamy, the imgrgssn.fe Islamic festival s/;. )
Malam’s use of talisman, charm and divination to offer prot.ec] 10nd
were also admired by the people because they met their socmr an
spiritual needs. The growth of Islam was t.rer'nendous. Tl}c re 1§1?tn
became the way of life of its adherent w1th1n_ a short mtlme of i st
acceptance. Even when Christianity came early in the: 19 qen’:uzy,i:s
did not retard the progress of the rel%glon, rather it motiva eThjs
adherents to make Islam compatible w1‘fh Wcsterp c1v1hzat102.D .
was the concern of the Muslim organizations like Ansar-ud-Dee

established in the 20® century.”

Chﬁsnm(ljl]tnyristianity is one of the most widely distributed of the worf!d }:elig}io;x:,
i ion i lated continents of the globe.
i bstantial representation in all the'popu of lot
](Jjahnvitgians?tysas a religign is traced to Jesus Christ of N;:iaret?}. Eh‘e (E)hﬂzszz 1;211}%:‘),2
ief in divi lation and through Christ; God 1s be )
rests upon belief in divine reve ‘ Sl e e
t the salvation of mankind. The know_e ge o ‘ i
lg::g:; ?11:: lc;cmbh: themes of Christianity.** Following the 'abort¥ve fitt(:_mpts m1 gt)l:;
15th century, Christianity was successfully estabiishe:d in nger%a in the o
century Thrt;c events of great historical signiﬁcanf:e. in E\llro.pc (i.e. evangel: d
revival 'of the late 18th century, the formation of Christian Missionary Societies an
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the abolition of slave trade), paved way for its introduction in West Africa and
eventually in Yorubaland in the 1840s.
Missionary activities in Nigeria in the 19th century began in Yorubaland.
In the 1830s, many freed slaves of Yoruba origin returned from Freestown to
Badagry, Lagos, and Abeokuta. The first missionaries (the Methodist Mission)
arrived in Badagry in 1842, From this cradle of Christianity in Nigeria, the
missionaries turned their attention to Abeokuta after a protracted negotiation in
1846.” The Church Missionary Society (CMS) under the leadership of Henry
Townsend, Samuel Ajayi Crowther and Gollmer embarked upon pioneering
missionary activities in Abeokuta. Schools and churches were built by the CMS, the
Methodist Missions and others (the Baptist Mission, Sudan Interior Mission, Church
of Scotland, Roman Catholic Missions and so on) that joined later. From Abeokuta,
Christianity spread to other Yoruba towns (Baptist Mission stations in Ijaye in 1852
and at Ogbomoso in 1855, Society for African Missions’ first station in Lagos in
1868, and so on), thus making it the gate way of the missionary activities in Oyo
and Ogbomoso areas and later down Ilorin other Yoruba towns, 2
Interactions among these religions became inevitable. Indigenous Religion

unlike the latter two religions was more or less passive and provided the background
against which the two proselytizing religions contended. The impact of Islam and
Christianity consequently brought a drastic reduction to the adherents of the
indigenous Religion and also syncretism. The spread and popular adoption of these
two more vigorous missionary and most contentious and competing religions caused
historical erosion and pluralistic society with both positive and negative

consequences till today. At inception, it was natural that the two non-indigenous
religions should recognize each other as opponents and react to one another with
suspicion verging on hostility. Nevertheless, religious crises and intolerance seem to
be caused by the practitioners of these religions which is not reflective of the
dictates/injunctions of the religions as well as the positive understanding of religion.

World Order and the Nigerian Situation

The greatest challenge of the 21st century international system is how to
maintain ‘world order’. All concerted efforts made towards co-operation among the
member-states of the international (United Nations, Commonwealth), continental
(African Union), regional (ECOWAS), national communities and Non-
Governmental Organisations have not yielded the desired results, The maintenance
of ‘world order’ does not necessarily mean a total support of the statusquo (a static
condition), it means a support for an orderly change brought about by peaceful, non-
violent means since incompatibilities of interests between nations and bodies seem
inevitable. The delineation of the scope of the generic term, “world order” becomes
necessary owing to the fact that it has many facets embracing such specific terms as
international political order, international economic order, international legal order,
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internationa! information order, etc. The term, incorporates not only order (“the state
of affairs as they are...or a certain social structure which has remained the same for
sufficiently long to afford some assurance that will continue for the foreseeable
future in its present form” ?’ but also orderly change. To Miller, ‘world order’ refers
not to the absence of “wars’ only but also of ‘conflicts’, ‘violence’, and disorders.
He describes as ‘a situation which through its consequences (can impose) a threat to
peace and security...’”

1t is therefore, obvious still that the global system is bedeviled by a number
of challenges ranging from religious bigotry/crises, racial segregation,
environmental pollution, population explosion, Covid-19 pandemic, protests and
agitations, etc. Since the ‘world order’ has its political, economic, technological and
socio-cultural dimensions; this study seeks not only in preventing resort to religious
crisis and promoting peaceful settlement of disputes but also in the avoidance of
large scale economic disruptions and other societal decadence which are inimical to
national development and individual well-being.

Over the years, Nigeria has been fertile ground for the perpetration of
various acts of violence ranging from ethnic conflicts to religious conflicts and
terrorist attacks. Nigerian society in which the Yoruba are integral part is full of
divisible social and physical differences. The three dominant religions in
Yorubaland and Nigeria at large are Traditional Religion, Islam and Christianity.
The Nigerian situation vis-d-vis the major causes of religious intolerance and
conflict among the adherents in the trio religions (most especially between Islam
and Christianity) include the following:

a. Conflict Theory and the Offensive Use of Religion (Proselytizing Methods):
One of the root causes of the rampant religious crises among members of inter-
faith in Nigeria is perhaps misinterpretation and misrepresentation of religious
doctrine, which results in fanaticism, sectionalism, bigotry, hatred and
intolerance. In this case, religious conflict can be viewed as a disagreement
drawn out through religion. Religion has often times been used either as an
offensive or defensive tool by adherents and preachers. No religion teaches
immorality, inhumanity, bigotry, prejudice, acts of indolence and narrow
mindedness. Jealous attempts to safeguard adulteration of faith, loss of
membership and inter-faith conversion via what is taught and how- have led to
suspicions, struggle for superiority, secessions and establishment of mission-
minded programmes and schools across all levels.

b. Radicalization of Religion: Religious education in Nigeria has been
misperceived by many scholars and preachers consequently promoting the
ideology of conflicting theories. Where this happens, religion remains a core,
most divisive tool for regional politicking, social disharmony and an endless
illusive imagination of reality in the name of religious patriotism. It is irrational
for the adherents of the two notable religions with competing membership drive
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‘tio ﬁ@bzzg:xs'nst gah;h f)ther, maim or kill one another since God can neither be

descri a stian nor a Muslim. Hate speech and

incite the public or members of a religi i R e
te ' glous body against another need be curb

Religious education and sermons should be seen as a workable channel L;rt:gi

for transmitting knowledge and val o )
ST b 8 values pertaining to the importance and respect

Politicization of Religion: Often times, religious conflict does not only carry

ﬁlg]t&@ motdive but politically inclined.” It has often been used as a means to
€nc 1n order to protest political exclusi

' rder to p on. Danoye attests that “.,.political
I;::a;nfzs;n t;;'?l::n é;);;ltmg -fo‘r pov}t;er, often pick(ed) their govemorslfip and

©s vis-a-vis their running mates for elect; i igi
undertone. Where a Christian is th i Pl
. e candidate, the runnj i
Muslim and vice-versa.”*® This i , ke e £
: is is the case of ies i

Al s e all the governors and deputies in

d ¢ 5 N
Ethnicity (Multi-nation states): A conversation once ensued between Sir

Ahmadu Bello, the Saudauna of Sokoto, Premier of the North and Nnamdi

Azikwe, the President of ind igeri
nationatit S ependent Nigeria (1963—66) and prominent

Zik: “Let us forget our differences., ”

g:rrg:ri:e?elgn "No, let usc }l]lrnderstand our differences. I am a Muslim and a
' . You are a istian, an Easte i
cIilfferences, we can build unity in our country.”3! e Y odmnding ouw
ctt ht:;réi:hereforc:: be s.ald that no religious conflict can be purely religious without
homoge}; ei;:yayi:sng its g\_/gy. Iff Aristotelian school of thought holds that
a condition for political stability, then, plurali
tendency to do otherwise if not c s Higars bt (e
areful. Of a truth is Higazi’s submissi
‘ ‘ : . : ion th
e‘::;igiomma‘tjnt cli‘lsi,'c)urse’:,s3 2m gonﬂxct refer to political exclusion on the basis :;'
o retl},i'gzil:nsr: nl(gilg,n .tr‘bl\lllgerlans have not always been overly protective of
i €lir tribal groups. Many have turned to religi i
i L ps. A o religious and ethnic
g to do anything in the name of their trj igi
Religious Plurality - The direct is si o e
ig effect of this situation is th izati
political and economic policies and valy e ot i et
ar es. Even though some of th ici
have religious undertones, they are not pronounced. gFhis is tru e; it
e e of Oguntola
Evcr;lf. year, the fcderal government declares minimum of eleven days
;s' religious .hollda;ys‘. -..In spite of the attempts by government in
(:;g.er_'la t(tah give religious me_:aning and interpretation to politics and
gc ieies, the country has witnessed political instability, corruption
° onomic downturn, mgra} laxity which have plunged her int(;
;onomlc doldrums. T?us is fundamental because the rulers have
often neglected the ethics of their religions while in office thereby
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adopting a secular ethics, which has no respect of the divine and
supernatural forces.” ‘
£ Fear of Domination or Marginalization: Owutu rightly observes' thl}s: _
When one group gains access to power, it uses st.ate mstlt'utlons t.o
distribute economic and political benefit preferentially to its ethnic
brethren, discriminates against subordinate group mgmbers.
Consequently, this aggravates a sense of shared depp\./atlon aqd
strengthens identification with their group, ther'et.)y proy1d1ng a basis
for political mobilisation along4 ethnic and religious line [all in the
spirit of this is our chance/turn. A _
Appearing on the pages of newspapers (Satur(.iay, June 23) ajnd social medlg a'prop})s
unspoken fears of domination is the headline, .There 'I"Vl” Be' No Christians n
Nigeria In Next 25 Years — NCEF Warns.” Man is a.polltlcal amrpal and so tlgere hls
every tendency for ethnic groups and religious bodies to decry nn.ba]ances in the
manner of admissions into institutions, recruitments anfi §ppomtments, othe,r
representations and government policies. Christian ‘rejection of the state ;
membership of an Organization of Islamic Conference has been borne out of fear o
ination or conspiracy to Islamize Nigeria. o o
((l;oonz'lex:;ment Poligies :nd Religious Prefereptialism: The'I.*Ilgenan_s.ocwty is
religiously pluralized and this significantly mﬂuf:nces political dec1sans and
policies of the nation. It suffices to say that the religion of the rulers dctemtnes the
religion of the subjects. In spite of govemrn.ent’s take—ov_er of schools. since th;
1970s, its pretense or denial to recognize the ideals governing the ega@hshment 0
some schools calls for serious caution as schools range from mission sc!’ngols,
community, government and to private schools. For instance, the use of rcllglgus
symbols in academic institutions and working environment is increasingly becoming
a source of religious conflict and violence in Yorubaland. A good examp.ie- was the
hijab crisis in Osun State: Hijab crisis: How Osun schools turned religious war
theatres.® The adoption of one religion at the expense of the others could lead to
resentment, which could in turn lead to a religious war as it had happened rr_lostly in
the northern states (reprisal to the Sagamu crisis in Kano-22nd July, 1999; riots over
the introduction of Sharia in Kaduna-21st-22nd Febmag, '2000; t}?e Kaltungo
religious crisis in Gombe-8th September, 2000; religious riot in Kano in protest of
the invasion of Afghanistan over Osama bin Laden in 12th Os:tober, 2001; on 7th-
17th, 2001 in Jos; Miss World crisis on 16th Nov, %002 in Kaduna; religious
conflict in Numan, Adamawa on the June; Borno-Maiduguri on 18th February,
2006; Tlorin, December 31, 2017; etc. Inability of 3ghe government to manage the
challenges faced also pose another form of problem.
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Positive Understanding of Religion: A Veritable Tool for Co-existence and
Natior Building

Man is the nucleus of the society and God is its life. The African system of
society is such that it is vertical and horizontal in the functioning of its circuit. All
religions are considered to be functional to nation building and individual wellbeing.
Emphatically, religion can play both a positive and negative role as an aspect of the
superstructure of a society. Discussing on religion, Lowis Coser attests that
“although it may draw men together; it may also separate them and set them against
each other”.*® Undeniably, scholars with the conflict theory rightly posit that
religion can have negative understanding in the society, capable of disintegrating a
unified nation through undue emphasis on the areas of differences than similarities
by religious leaders; manipulations by religious authorities; drive for membership
and attempt at imposition of a presumed ‘superior’ faith; maintenance of class
distinctions even when the manifest function is to break them down by
acknowledging human equality before God; religious affiliation leading to sectional
unity so far religion has chosen the path of less national identification and so on.
However, the concern in this work is to lay emphasis on the positive understanding
of religion which has been a factor guaranteeing peaceful co-existence in
Yorubaland.

From the positive point of view, religion has been regarded as integrative
(societal glue). In other words, the three forms of religions in West Africa have
integrative and solidarity functions as they stress sharing, participation, fellowship,
contributory help, brotherhood, love, etc. Communal living and collectivism
stressed by the alien religions gave birth to associations and groups (Janmo, egbe
alasalatu, obinrin rere...See Hebrews 10:25, Acts 2:42a, John 15:12, Hebrews
13:1-2, I Peter 2:17, Hadith 14-15) which are carry over practice(s) of brothers’
keepers among West Africans.” Hence, religion has become a tool for social use- a
tool for unity and commonness in purpose and pursuit among peoples of though
different cultural backgrounds but the same faith. For instance, Muslims from
different continents of the world come together during the annual 4! Hajj
pilgrimage; Christians gather from across the globe to worship in Jerusalem; and
traditional worshippers gather together during their annual festivals such as Osun
Osogbo, Ere-Esie, Eyo festivals, etc. In the overall, religion is no doubt a tool for
social interaction, eradication and minimization of racism. This tends to increase
love, hospitality and unity among individuals from different nations. Aside their
religious exercises, members of the same faith or unit under a faith identifies with
one another both in times of achievement, distress, ceremonies, etc either or both in
cash and kind.

Furthermore, it has also been expressed on the positive point of view that
religion has been seen as a source of cognition (knowledge acquired). The basis for
this understanding is justified that each religion has its own articulated message
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most of which centrally focuses on the relations between the supernatural being
(deity) and man. The traditionalists have the mental codes in the forms of taboos, Ifa
corpus; the Christians have the Holy Bible and the Muslims, the noble Qur’an and
Hadith as books of instructions. Observably, each message is peculiar to nature or
the environment. It is this peculiarity that often distinguishes one religion from the
oeher. Hence, religion helps to reinforce social and moral codes, either directly by
positing such codes as of divine origin and deserving of divine judgments or
indirectly by offering the mythic basis within which the given normative
expectations are rationalized or exemplified. The trio-religions have central themes
ranging from the belief in God as the Creator and His attributes; love and peace
(Q.1:90); giving, justice and equality, man’s free will; inevitability of death, good
governance, stewardship and accountability, vengeance, and too many to ca_tal‘oguc.
Religion is thus, identified as an agent of socialization and social control as it is one

source for the building of moral character (omoluabi, taboos,
commandments) and religious culture. For example, religion psychologically
Jessens the possibility of collective political action as it keeps people away from
secing their lives and societal conditions in political terms. Religion is an important
source of morality. In all religions, the higher moral being requires obedience from
adherents and demonstration of genuine love and welfare towards one another. The
manifested attributes often determine the healthiness of both the horizontal and
vertical relationship.

Another aspect of the positive understanding of religion is its adaptive
pature. Every religion has its sets of beliefs and practices which are expected to be
strictly observed. The basis for this position is that since all the religions carry their
messages, any attempt to shift from or convert from one religion to any other
requires adaptation and new identity. In other words, the positiveness of this
understanding is that when an individual changes from Religion A to Religion B,
such a convert believes that the new faith would lead them closer to God and give
them better assurance in life and hereafter than the previous. A good and recent
reference is the caption: 46 Christians Embraced Islam in Sagamu, Ogun State-
Know Islam.*-Reasons for such conversion might be for religious development, a
new way of personal understanding of God, better form of association, sought for
deliverance, inter-faith marriage, liberalism and so on. The inter-mix nature of
Yoruba society owing to inter-cultural cum inter-faith marriages would be a
continuous good example of religious understanding and harmony in Nigeria. Of
course, the issue of syncretism is a subject of debate as most who actively
participate or form the audience in traditional and cultural festivals (i.e. Egungun,
Oro, traditional herbal care or trade fare) cither profess to be Muslims or Christians.
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Conclusion

In the last World Cup, Ahmed Musa, the Super Eagle’s number 7 player
made two goals which won the match for Nigeria against Iceland on Friday, 22nd
June, 2018. Interestingly, we all happily celebrated as Nigerians without religious,
political and cultural and tribal/ethnic affiliations. If Nigerians can be united in
purpose and positive mindset, it suggests that our political and religious differences
can be overshadowed if all efforts are channeled towards national unity and
cohesion.

In the history of humanity, religion has been used as both the tool for
cohesion and dis-integration. The function of a thing can be divinely or structurally
determined while its use can be humanly determined. The positive understanding of
religion vis-a-vis integration, cognition and adaptation has conspicuously made
religion a tool for co-habitation in the Yoruba states. Cultural cum family link and
religious liberalism have been strong cohesive forces that would guarantee
continuous indispensability and interdependent interactions of religions among
them. On this note, where all the religions emphasize strictly on the golden rule,
religious conflicts would be thinking of the then and not of the now. Comparatively,
he who knows one knows none. In the science of religion, the knowledge and belief
of Christianity can never be used to justify the knowledge of belief in others, and
neither can the others be able. It is therefore important that adherents of the trio
religions see themselves as human, regardless of the belief and other knowledge.
This is the aspect of religious culture which needs to be emphasized in the overall
interest of the Yoruba as a cultural group, Nigerian state at large in an attempt to
achieving global order.

It is on this note the following facts, observations and suggestions are
hereby made all stakeholders and to whom it may concern:

e The place of religion as a positive tool for co-habitation and nation building
depends solely on the in-depth understanding of the leaders, the nature of the
society (liberalism or particularism), individual orientation and sincerity of
those who are engaged in the practice of these phenomena. Religious
particularism must be avoided and since these religions have more in common
than differences, the common features should emphasized.

e Every religion has its way of life (culture), each of the religions in question
should be understandably taken for what it represents (tenets). From the
adaptive understanding of religion, religious leaders and adherents of religious
faiths need to recognize the right if individual to freedom of religion.
Conversion into a new faith should not be frowned at since faith is about
personal conviction. Some Yoruba individuals overtime have had experience
that cut across the three religions. Therefore, nobody should be forced to
practice a religion that is not his choice.

12
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Similarly, members of a faith are fast in condemning conversion from one
religion to another. While the members of the faith he/she withdraw their
services of brotherhood; members of the new faith take-over to embrace to give
the needed spiritual, monetary, physical and moral support. Therefore, one
culture can expand only at the expense of another culture (Arnold J. Toyynbee).
It is in the light of this that the researchers emphasize that the kinship ties are
more enduring than the religious ties/affiliation which could be temporary. A
person can lose the membership of a religion when he switches to another but
the kinship bond endures forever, with no love lost irrespective of the religious
change or differences.

Furthermore, religious leaders should not shy away from getting actively
involved in politics as they have the potentials that can make them serve with
the fear of God and service to humanity as their motto. Living with the
situational and appropriate adoption of secularization of the state, their mouths
must not be shut by government functionaries via any means (bribery, threats,
denials) to decry the ills and decadence in the society for the sake of good
governance, posterity and their divine mandate.

At no pressing instance should government at any level adopt any religion as a
state religion and politicians should refrain from manipulating religion as a tool
of oppression and disunity.

A survey of another man’s religion is expedient not only for the sake of
comparison but in order to understand the tenets of other religions. This would
enable one to see the reciprocal influence of religion(s) on one another and the
fact that religion is not only God and man affair but also man to man
relationship.

Since Nigerian society in which the Yoruba are integral part is full of divisible
social and physical differences, the promotion of secular ideological attitudes
and values should be upheld in order to achieve its set goal on “progressivism,
rationality and absolute freedom from sectionalism and promote flexibility,
tolerance and enhancing unity in the society”™ Religious education should
therefore be repositioned to situational management of conflicts in Nigerian
soctety.

Religious plurality is affecting the stability of Nigerian societies and is deeply
affecting its education both in theory and practice. As rightly posited by
Awwalu, “the metaphor of religious jssues and crisis in Nigeria is an
intellectual discourse OFen to criticism, but it is a factor to resolve vis-a-vis
educational initiatives” 2 Serious attention needs be paid to some of the aims of
the National Policy on Education which had long been jeopardized. For
example, sections 1(a) and (b) of the Federal Republic of Nigeria (2004)
respectively states that “the overall, philosophy of education is to promote
living in unity and diversity in harmony as one indivisible, indisolluble,

13



The Role of Religious Intreaction in Maintaining World Order ABOYEJI, O.S.

Notes and References

1) L. Frobenius, cited in Q.U, Kalu, “Religions in Nigeria: An Overview” in
JLA. Atanda, G. Asiwaju& Y. Abubakar (Eds.) Nigeria Since
Independence: The First 25 Years Vol IX. HEB Ltd., 1989, 26. . .

2) E. Smith, quoted in O.U. Kalu., “Religions in Nigeria: An Overview” in
J.A. Atanda, G. Asiwaju&Y.  Abubakar (Eds.) Nigeria  Since
Independence... 27. . o

3) Idowu cited in F.O. Moses, “Traditional Religion and Art” in Nigeria
Magazine, Vol.58, Nos 1 and 2 (Jan-June 1990), 85-86.

4) E.B.Idowu, African Traditional Religion: A Definition, SCM Press-
Fountain Publications, London, 1973, 2,

5) 0. Onigu & W. Ogionwo, An Introduction to Sociological Studies, HEB
Ibadan (Nigeria) PLC, 1979, 167.

6) ATR, later preferred as African Religions by many scholars.

7) T.B. Durotoye, “The Response of the African Independent Chur_ches_ to
Demonic Activities: A Case Study of C&S Church in Nigeria”-
Unpublished M.A. Thesis, Department of Religions, University of
Tlorin, 1988, 20.

8) J.O. Awolalu, Yoruba Belief and Sacrificial Rites, Longman, 1.979, 3

9) V.A.Ladipo, The Man and the Legend, Enugu: Delta Publication, 1?82, 1

10) See also J.A. Atanda, J.A., An Introduction to Yoruba History, University
of Ibadan :University of Press, 1980, 1.

11) The first Ife before the deluge was known as Ife Oodaive (where the day
dawns); the second after the flood swept the whole area was called Ife
Ooye from Ooyelagbo (Ife, the city of survivors) and the third called lle-Ife
was founded with the arrival of Oduduwa and his group). See M.A.
Fabunmi, Ife: The Genesis of Yoruba Race, lkeja-Nigeria: John West
Publications Ltd, 19835, 19-27.

12) S. Johnson, The History of the Yorubas, O. Johnson (Ed) (Routeledge
&Kegan Paul Ltd, London, 1921, 15,

13) W. Bascom, The Yoruba of South-western Nigeria, New York: Holt
Rinechart &Wiston, 1969, 1.

14) J.0. Awolalu & P.A. Dopamu, West African Traditional Religion (Ibadan:
Onibonoje Press, 1979.

15) E.B. Idowu, Olodunmare, God in Yoruba Belief, London: Longman, 1962;
E.B. Idowu, African Traditional Religions: A definition, SCM press-
Fountain Publications, 1973.

16) R. Olaniyan, “Nigerian History and Culture” in Essays in African
Contemporary West Africa, Hongkong, Longman, 1985, 248.

17) S. Johnson, The History of the Yorubas....5.

18) Adam, Abdullah el-llorin, Mujiz Tariikh Nigeria (Beirut 1965), 147.

15

Al-Hikmah Journal of History and International Relations Vol.7 No.1 (1-17)

19) The work is entitled AL-Kashf al- Bayan Ii ansnaf majlub al-Sudan.

20) S.A. Balogun, “History of Islam up to 1800” in O, Ikime, (Ed)
Groundwork of Nigeria  History (Historical Society of Nigeria) HEB
Nigeria Plc, 1980, 217.

21) M.O. Opeloye, “Evolution of Religious Culture Among the Yoruba” in
Ogunremi, ’D. & Adediran, B.,  (Eds), Culture and Society in
Yorubaland, Rex Charles Connel Publications, 1998, 144,

22) The history of Islam in West Africa can summarily be explained in 3
stages: the containment (isolation) stage where converted African kings
and rulers segregated Muslim communities (Muslim government); the
mixing (syncretic) stage where West African rulers blended Islam with
local traditions and the reform stage which tend to get rid of mixed
practices but rather entrench the Sharia law (or ensure a theocratic state)

23) Opeloye, M.O., Evolution of Religious Culture...142-143,

24) O. Onigu & W. Ogionwo, An Introduction to Sociological Studies, ....167.

25) G.N. Uzoigwe, “European Partition and Congquest...19

26) O.S. Aboyeji, Trends in the Religious Experience of Igbomina People,
C.100-2000; Unpublished Ph.D Thesis, Department of History,
University of Ilorin, 2015, 179.

27) F.S. Northedge, ‘Order and Change in World Politics’, NIHA Lecture
Series; No 2 Lecture, September, 1970.

28) L.B. Miller, World Order and Local Disorder: The UN and Inter-national
Conflicts, NewYork: Princeton University Press, 1976, 71.

29) It must be noted that the bloody ‘religious’ riots ostensibly between
Muslims and Christians in 2001, 200, 2010...were all as a result of
discrimination and bias in government, and the narrow ethnic and religious
politics in Jos Plateau.)

30) O.L. Danoye, “Religion and Politics in a Pluralistic Society: The Nigerian
Experience”....129

31) com/Swww.nairaland.82635/zik-let-us-forget-differences#7499033

32) Adam Higazi, The Jos Crisis: A Recurrent Nigerian Tragedy, No 2,
January 2011,  http://librart fes.de/..07812pdf...(assessed July 23, 2015).

33) O.L. Danoye, Religions and Politics in a Pluralistic Society: The Nigerian

Experience...129.

34) http://www.africanewscircle.com/2013/03/27..

35) http://www.nairaland.com/4578399/therc-no-christians-nigeria-next

36) https://www.vanguardngr.com/2016/06/hijab-crisis-osun-schools-turned-
religious-war-theatres/

37) (http://www.google.com/search?sourceid=chrome&ie=UTF-
8&q=Iwo+religious+crisis+in+Osun+state

16



The Role of Religious Intreaction in Maintaining World Order ABOYEJI, O.5.

38) See Coser L. in his Continuities in the Study of Social Conflict (1967) cited
in Onigu 0.& Ogionwo W., An Introduction to Sociological
Studies, (Lagos: HEB Nig. Plc.; 1971), 157 where he counters
Durkheim'’s solidarity theory of religion.

39) O.S. Aboyeji, Trends in the Religious Experience of Ighomina People. 227

40) hnp://}mowislam.com.ng/43-christians-ernbraced-islam-in—sagamu—ogun-
state/)

41) Federal Republic of Nigeria (2004). National Policy on Education. Nigeria-
Abuja.

42) M.I. Awwalu, “Religious Issues and Crises in Nigeria: Prospects from
Religious Education” in Babatolu J.S & Ikuejube Gbade (Eds.)
Trends in African Development...287

43) Federal Republic of Nigeria (2004). National Policy on Education.
Nigeria-Abuja.

44) M.G. Mahuta & AM. Inuwa, Teaching and Learning in Multi-Religious
Nigeria: A Sociological Viewpoint. Being a paper presented at the
National Conference organized by the national association of
Sociologists of Education (NASE), held ~ at the main auditorium,
University of Nigeria, Nsukka, Enugu State, Nigeria.

45) 0. Otite & W. Ogionwo, An Introduction to Sociological Studies...

46) RW. Omotoye R.W, “Live and Let Live” African Religion in a
Dominating World of Islam and Christianity in Yorubaland” Being an
abstract submitted in Book of Abstract, for the 1* International Conference,
Inter-Religious Council, University of llorin held between Monday 25%-
Wednesday 27" June, 2018, 16.

17



