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ABSTRACT

Every society in the world has ijts way of doing things. No nation or
society is left out. For instance. before the advent of colonialism, Yoruba
societies had political, religious, cultural and even social systems which
they followed. Politically, they operate the system of *Oba 16 ni'le’
meaning “the King owns the land”. Under this system, the King was the
head of everything be it political, judicial, religious and the likes. They
had their own constitution (though unwritten). which guided the behav-
lour of every individual in the society. Equally too, they had punishments
attached to deviation from the rules and regulations. This implies that
offenders did not go scot free but rather, they were justifiably punished.
The result of course was a peaceful, harmonious and progressive co-
existence. It is unfortunate however, that with the advent of colonialism,
the situation changed. and things fell apart and the center could no longer-
hold. This paper compares the situation in pre-colonial days with what it
iIs at present. The paper concludes that colonialism has done lots of dam-
ages on the political and the judiciary system of the Yoruba and unless
something urgent is done, the situation may grow from bad to worse.

Key words: Indigenous, Political. Judiciary, National Development.

Introduction

The Political and Judicial system of government among the Yortbé of
Southwestern Nigeria is as old as the Yorubd race itself and was known
as “Oba 16 ni'le, meaning “the King owns the land”, This depicts how
mighty the position and the power of the king were in the affairs of his
people. In the past, the king was the Alfa and Omega of his domain. in-
cluding political, judicial and religious affairs, T
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Kabivesi " means “Ka bi ¢ o si”" (who dare quarry you/your auth
tells us about the greatness of the power of the king among his
Nobody dare look down upon the king. hence the saying: “eni ba fe
oba, awowo a wo ' meaning, whosoever looks down upon the King w
be destroved. :

Falola and Genova (2006) describe the Yortiba as one of the most
vanced peoples in Africa with complex and sophisticated traditional
litical. economic and socio-cultural systems. Asiwaju (1983) also
vanced the fact that: “there is perhaps no other single African people
have commanded so much attention as the Yoruba” (Alag 2017, 595).

It is pertinent to note that since the life of a people is summarized
their culture, it follows that every change in culture and the ideolo
the people will definitely affect the way they think or act. No w
Milner asserts that the ideological change in Yoruba society is link
the cultural change brought about by colonialism. (14) 1996.

This paper compares the situation in pre-colonial days with what
today. The paper concludes that colonialism has done lots of damages
the political and the judiciary system of the Yornha and unless somet
urgent is done, the situation may grow from bad to worse, which 18
reason why we deem it necessary to discuss the Yoruba Traditional P
ical system in thr light of today’s realitics.

YORUBA TRADITIONAL POLITICAL SYSTEM

Mbiti (1969) and Idowu (1962) opine that the Yoruba operate on
gious laws and taboos which, according to them, is used effectively.
social cohesion among the people of the communities. The system asss
people to work together to achieve an orderly society. Ejizu (1993)
Hamzat (2006) summarizes the functions of religion in traditional socs
thus:

The interaction of religion and politics in the pre-colonial backgro
was predicated upon the primary goal to root a firm political order. _"
the relationship of person to person.... Or communal?...in wide conce
tric patterns to sustain the economic order...as well ag the need to mag
tain the moral and religious order that was embedded in the worldvi

(2).

There is no doubt that since the life of a people is summarized
their culture, it follows that any change in culture and ideology of
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Under the Yoruba political system known as ‘Oba 16 ni l¢’ literally

: meaning “the King owns the land™; which is monarchical, the King or

of ‘h‘_?_ - Badl¢, as the case may be, is the head. He was the beginning and the end

'l]t:)-zglln of everything and nobody quarries. his authority. Nevertheless, he was

can - #ssisted by chiefs and palace officials. In the old Oy Kingdom for in-
E

sance, such chiefs include- The Ona Efs, the
decided at the King’s Palace especially
absent, the Onin Efa, who took ch
- the Osi Efa, the controller of the
L. No wy Alaé states tha:

Divine kingship eventually
' Yoruba monarchy. He
With whag elders, Iwarefa who cor

Chief Justice in matters
when the King was unavoidably
arge of Sango Culy administration ang
palace finance.

became the most’ significant attribute of

was assisted in state administration by a council of

E= wstituted the cabinet. (598). 2017.
I damg T e L . . s 5 2y :
- There was also the Ovgmesi Council which consisted of eight ( 8)
which B chiefs which was later reduced to seven (7). Each ward was put under a
. nic ] B e NN .
S member of the Qvomesi headed by the Basorun. As much
Ulldl 3

as they served

as Kingmakers, the Oyomesi constituted a sort of checks and balance on

the King who was liable to removal by them if he failed to work in line
with the tradition or if he was despotic. The office of the Ovgmesi was
hereditary and was occupied for life. This made them so powerful that
they soldier the major part of the administration of Ovg. Because of the
importance attached to their position, each member of the Ovomesi” was
€xpected to visit the palace on 3 daily basis and to make it a point of duty
to be present in their weekly meetings.

Next to the ‘Ovoinesi’

brate on
Fectively &
ISICm assa
I (19938

DNal socss

are the Es¢g. These are Captains of the Oyo
dackgro Army which consists of Seventy Sodiers and ten of them are under the
| order

tutelage of each member of the Oyémesi
erful man, was the overall head of the army who reports directly to the
Alaafin especially on issues relating to the security of the Empire. They
are in charge of combating adversaries (attacks) from neighboring towns
and cities against their domain. Nevertheless, there are always political

tussles among cities and villages. Yoriba societies eXperienced several
wars during the pre-colonial era.

. The Aaregna kankangs, -a pow-

larized b
gy of the
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The roles of the law enforcement agents are highly respected. It
their duty to ensure that citizens obey the laws of the land. In traditio
Yoruba set up. the ‘dkoda (Police officers) were empowered to enfos
the laws and at the same time, to arrest criminals. These groups w
very popular in Ibadan and in the towns and villages that surrounds
They were to maintain law and order. They detect crimes, arrest dnd
the same time, prosecute criminals. This is in line with what A
(1975) says.

The Cults are not left out in the administration of the traditi
Yoruba society. They include Oro, Egiingin, Ogboni culls with
Oghoni the most related to the political organization of the Yoruba s
ty. The Ogbéni’ cult is described by Morton-Williams (1960) as qu
in Abejide:

A secret and virtually united corporation of political and relig
leaders and its special priests. They worship and control the sanctions
the earth as a spirit. Earth. they hold. existed before the gods and '
Ogboni cult before the Kingship....carth and the ancestor

source of the moral law (2016).

According to Abéjidé, the Oghoni’ cult also served as checks
balances on the powers of the Alaafin and mediates between the Al
and the (;)yémési. This claim is disputed by Atanda (1971) who a
that Ogbo6ni cult did not exist until the foundation of a new capital in
nineteenth century. _

Another important figure in the area of enforcement df the laws of
land are the ‘dkodas’ p()hcc officers). They were empowered to enf@
the laws and to arrest criminals. They were given different names su
‘amunimadaa’ (one who arrests and does not release on plea), ‘onis
peénpé o n se eléwn etu riverive’ (one who puts on short nicker but
bles one who puts on special regalia) and the likes, all indicating the I&§
of respect accorded them. Rotimi writes about the ‘akoda ' that:

Apart from their primary duty as body guards to the king=thev
formed other police functions. In the Yoruba Kingdons. the Zar
Emeése represented the eyes of the populace, their symbol of legiu
force. They apprehend and arrest criminals and execute the comman
justice. The flari were not only messengers of the Alddfin, they were
the collector of taxes at the city gate. (34-38). 1990.
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| respected.
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SC

This implies that before {he introduction of moder

n police force, the
Yoruba had a standard ‘police force” that p

ayed important roles in the
peaceful co-existence among the citizens. It has been part of the Yoruba
from inception. Party politics is strange to them. :
According to Alao, these groups combine to form a body known as
oba-in-council who was given different names in different societies such
as: Oyomesi in Qyo, Ogbdni in Egba towns, Iwaréfa in lé-Ife. Tjésa,
Ekiti and Ondé towns and 1gbimg in other towns. One of the major duties
of the council was to curb the excesses of the king cither publicly or se-

:.—_IV\ '\.lr‘ >
dl Surrous
IS, arrest

h what

the tradin

W oribadl eon: This infers that as powerful and highly respected as the Oby was,
 Yoruba s hie had his limitations. For instance, in Ife, the Ooni could be dealt with at
260) as e Mol¢ where he i re garded as an ordinary member. If and when a king
erred, he would be called 1o order and if he fails to make amends. he
and reli would be punished.
k *“"’f”“”"“‘ THE YORUBA INDIGENOUS LEGAL (JUDICIAL) SYSTEM
gods

As earlier mentioned, the Yoruba had their own laws (though not -
written) which were meant for the development of the society and the
maintenance of law and order, They had laid down rules that determined
what are virtuous and what are vicious. For instance, their virtues in-
clude: respect for elders and constituted authoritics, truthfulness, faith-

fulness, while the vices include; murder., stealing, disobedience. among
capital in others.

The Yoruba Traditional Judicial system is hicrarchical from the fami-

3 ly/clan head, compound head, to the king. Cases were first settled at the
fd to cnfes lower level while serious cases were taken to the King's court. Thus,
pes S_UFh Alabi states that:

). ‘onisok 1 : 5 : : h s

Bt but & Justice was :admumlcrqc% b_y. the king, his chiefs, elders. spl}'ltu;it lead-~
e the 1e8 ers, secret societies., cl:,?nfl'annfy heads, age grades, depeﬂdmg on the
3 nature of the o’r‘fepce. It is worthy of note that at whatever Iev‘f_’:;l‘j.t!_d_glﬂnent
b they ol 18 adm.mrstevre’d, it was u-'rt!mut prejudice. Each of the parties invalved
e were given fair hearing. (76). 2002, »-

I Icgi[.‘ma Alao oives credence to this claim when he writes:

The Yoruba judicial process revolved round the mainte-
nance of law and order in the society which succeeded in ys-
ing the agencies of law and the courrs to order the society,
maintain social equilibrium, promote the moral health of the
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society, and sustain a tradition of enormous respect for law
(600). 2017

He goes further to say that:

The presence of the gods, the ancestors and other unseen
members of the soctety, past and present provided an athios-
phere that was conducive to using the law and the court as
agents for conflict resolution at minimal cost to inter-
personal and inter-communal relationships. (600).

Although the Yoruba laws were flexible and stable, yet modifica
were made as situation demanded. The king was the overall head of
judiciary since he was regarded as the representative of the gods dnd
ancestors, yet he rarely acted single-handedly or else, he taces s
consequences even as great as removal from office.

The chiefs meet at the palace daily or every eight days to discuss
anating issues. They advise the king through individual sugges
which the king reviews before he takes a stand and once a decisi
made, nothing changes it.

Women also played significant roles in the administration of
Yoruba traditonal society. The lyalode represented the interest of
entire women fold in the Qba’s council. In short, she represented
interest of all women. She acted as intermediary between the king and
community women. In like manner, she also conveyed the kings/co
decistons to the women especially in matters that concera women in
community.

Next in the judicial administration of the Yorubd society are the §
cial courts. There were courts where the king and the chiefs handle
like it 1s in contemporary judicial system. The Yoruba prefer to
their misunderstandings out of court because they believe in the sa
that “a kii ti kootu dé ki a tun mdaa se or¢é meaning ‘one does not
friends after case settlement at the court’. = .3

Yoruba do sci up unpromptu courts where case scllicments are n
The head of the family may not necessarily be in attendance. Both p
involved were given fair hearing and the guiltv party was made to aj
gize and séek for forgiveness. There was nothing like bribe or g
fatherism in the administration of justice. No fine is imposed at
point. The quarrel ends there if the two parties accept the verdict. On
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bect for law other hand, the party who was displeased made an appeal with the

knowledge of the family head who will inform the family head of the
other party. A court would be set up where the case would be settled
again. If no success js recorded, the case can be reported to the ward or

village head and from there. to the king when they were supposed to
succumb to the king’s verdict.

Falola and Oguntomisin (1984) a

iher unseen
bl an atmos-
Ve court (s

ssert that there were three different
courts in the Yorub4 tradition namely “ilé ejé badlé’ (court of the com-
pound head), ‘j/¢ ¢jo ijoyé' (court of the ward chiefs) and i/ ejo oba
(the king’s court). It is Important to note that the parties involved in a
Case and the nature of the jssue at stake determines the Jurisdiction of
such a case. The bottom line however, is that fair hearing is assured at
every court.

There was another court called the secret cults. This court handles
matters considered to be ery serious. The court is saddled with power to
decide cases considered as very serious, The name s the “Ogboni court”
They consist of clderly. highly respected. knowledgeable and influential -
people in the society. These qualities and many more. make them to have
a say in the legislative, executive and most especially the Judicial pro-
ceedings of the community,

it o Inter-
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This implies that the Yoruba society had a well-organized and effec-
mp(;s_ed (a)t tive political and judicial system before the advent of the colonial gov-
verdict. On

crnment which culminated in the introduction of a foreign system of
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government. The Yoruba societies were well-organized in the ane
politics. economy, social life and the likes.

As earlier mentioned, the king served as the overall head of the
tive, legislative and judiciary which were highly respected. People
in harmony with one another. The Compound heads, the Baalés
proper care of their domains. They also had the compound and com
ty chiefs who assisted the king in the administration of the town of
age as the case may be

Unfortunately. as effective as this system was, the introduction of
eign religions with their attendant civilization bastardized the whole
tem. Délano, (19) makes us to understand that when the White Mi
aries came to Nigeria, the impression they gave was to spread the
tian Gospel/faith. Initially, they promised that they would not &
with the king’s authority and that the king would continue to be in
trol. but they systematically and steadily relegated the powers of the
and even the local chiefs to the background or do we say they were
pletely eroded. Through the ‘4jél¢. (the Whiteman's representatiy
government), the Yoruba cultures were replaced with the White
cultures. Civilization was introduced and a completely new life
begun. The result. no doubt is chaotic.

The African political and judicial systems are ‘colonized’, and
Yoruba of Southwestern Nigeria are not spared. Oglinsina, using
le’s /Ils:{'.h'i lo de. L‘\i.‘-m;ilh how the inilud-ulii-.. of the colonial m-..
eroded the powers of the king. He writes that: -

The colonial masters have seized power from him and he liv
morbid fear of the “Ajele”. He is often filled with a deep sense of
tainty and insecurity. Whenever the “Ajéle¢” visits “Ogbojo”, th
always one problem or-the other. (299:1995).

In the past, Yorubd had several ways of administering justice.
judgement to be pronounced depended more on the gravity of the ofl§
as Fadip¢ (1970) puts it: “deviant people are punished in Farious way
appropriate to the items of moral code which are in question™. In
Yoruba judiciary system, sinners don’t cscape punishmént, and thi
exemplified in Yoruba folk stories (Ald Onitan), namely the tortoise
the co-wife tales.

The traditional court among the Yorubd known as ‘akodi’ (court ¥
is the place where the elders in the compound listen to the parties
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volved and judge them accordingly. If the case was taken to the king’s
palace, “ghongdn’ or ‘aghald’ (a very large yard) was the court, the
chiefs were involved in the hearing and fair hearing was given to the
parties involved. Some of the judgements usually given include-: expul-
sion for foreigners, stoning to death for witches and/or witchcraft, open
flogging or working on the farm of the woman’s husband for a man who
committed adultery or both ii the man had carlier been warned several
times. He may also be compelled to pay a ransom for the woman’s hus-
band. It was as a death penalty for anyone that killed. :

Similarly, offenders or suspects were taken to the family or communi-
ty shrine where they were made to swear before the gods. 1t believed that
the god will instantly expose the culprit and intlict whatever punishment
such a person deserved. This is exemplified in the co-wife tale where the
husband, a diviner embarked on a Journey and promised to return in three
weeks but did not return until after three years. When the money he gave
his wives were exhausted, the elder wife took to trading in firewood
while the junior wife took to adu ltery, a vice in the Yoruba philosophy.

On arrival, the husband suspected the junior wife of committing adul-
tery but the wife vehemently denied the allegation. The two wives were
given a piece of ‘oddn’ leaf each with the instruction that they should
attempt at feeding the sheep with the leaf. Whoever the sheep took her
leaf and ate was adjudged innocent and vise vasa. The two wives cho-
rused in turn pleading to the sheep to take their leaf and eat thus:

Wife: Gbewé mi, gbewé mi je - Take my leaf and eat

Chorous: A9ho gbewé mi je - Sheep. take my leaf and eat

Wife: Odun méta, oko tilo - Three vears mv hushand
had left/travelled

Chorous: 4gho gbewé mi je -

Wife: Emi o tént [ okunrin sun
for any man to sleep on

Chorous: A‘g!u} gbewé mi je - Sheep, take my leat*nd eaf

Wife: Emi 6 ro ba [*okanrin jéfo [ neyer prepared
gari with vegetable for

any man to eat

Chorous: Agho gbewé mi je - Sheep, take my leaf and eat

Wife: Gbewé mi, ghewé mi je - Take my leaf and eat

Chorous: Agho ghewé mi je - Sheep, take my leaf and eat

Sheep, take my leaf and eat

ri - I never lay a mat
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At the end of the exercise, the sheep took the elder wife’s leaf and
The vounger wife was disgraced and she was sent parking. An a
says: “judgement delayed is justice denied”, there is no doubt the
that the fear of the gods instant judgement creates fear in offenders
the story above. we are made to understand that the junior wife
trembling as she chorused the verse.

Whenever there was a theft and the perpetrator refused to confess,
ther the ifa oracle or Sango the god of thunder is consulted. We
heard and we have witnessed situations when an unknown person sto
valuable item but refused to confess, Sango. the god of thunder
evoked and the person was smashed naked with the stolen item placed
his chest

['hese various kinds of punishment did not exclude the king. This
plies that judgement in the Yoruba tradition was no respecter of an
as everybody is equal before the law. Today however and in the words
George Orwell in the novel titled Animal farm, “All animals are @
but some are more cqual than others”. Abéjidé, quoting Oglnbow
(49:1966) has this to say:

Bi oba ba \'q" lori i}_i-t} ai-&’g.ﬁf} t.“)‘f{l'd” J't'," 1 i i uu’_} tle nioru, ki HWOH 8
oun ti awon ara ilé vé jade ni adfin. Evi ni won 1 sp pé, won fi K IRI
gbé oba naa. (51:2016).

If a king erred in law. his subjects might visit his palace in_the

niecht and send

‘KIRIKIRI (force) to arrest such a king. (31: 2016). S

him and his people out. This was referred to as @

Similarly. a hardened debtor could be jailed. In the alternative,
children may be made to work for the person their father was indebt
until their father was able to redeem his debts.

In the area of moralitv, formidable changes were noticed. Children
longer respect their parents, leaders became corrupt and so they lost
respect. In the area of religion, the gods were painted black, they bee
evil, and their voices are no longer respected. Culturés it pros
peaceful co-existence arc no more visible. Instead, whatgve hear is
lence, kidnapping, murder, and many other vices which results m br
homes or even broken communities.

For instance. the abandonment of the Yoruba traditional marriage
tem which involved thorough investigation into the two families by
intermediary (Alarina) who ascertains whether the lady and the boyv ¢
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marry or not has been totally ignored. The system has been described as
one of the major reasons for the increase in the rate of divorce known as
dalémosi’ (which refers to a situation whereby the wife leaves her mai-
monial to live with her parcnts). *Dalemosu " is regarded as part of the
Yoribd culture, but we want to state that no parent would want it for his
her daughter but because in the Yoruba culture, marriage does not
ienate a lady from her family, the parents accept it if and whenever it
Bppens.

The family traditional rights performed for the newly wedded lady
Plays important roles in the maintenance and sustenance of the family. In
the past it was ensured that all family traditional rights are bestowed on
#he new wife. The belief is that if this is not done, the gods may be angry
and this may result in the outbreak of pestilence, death or any other dan-
gerous afflictions.

This is just one of the examples that the negative incursion of coloni-
alism has thrown the entire Yoruba traditional politics into disrepute
Adeyemi (118: 2008,) also agrees that there has been 4 conspicuous drifl.
from moral accountability to moral degeneration in the Yoruba sociely
fraceable to colonialism, modernization, western philosophy and life
Stvle.

As earlier mentioned. in the contemporary Yoruba societies, things
have fallen apart, it is doubtful if the center can hold any longer. These
aspects of the Yoruba philosophy have been eroded. The morality level
has been reduced to the maximum. Committing crimes has teen the order
of the day. This situation makes us to ask some pertinent questions. For -
instance, one may ask what kind of ‘God’ has Christianity and Islam
brought to us? This is because fanatical Christians and Muslims alike are
likely to see the kinds of judgements highlighted above as crude, uncivi-
lized and devlish.

Today, it is devilish to procure a charm (medicine) that forces an
armed rubber to engage in domestic work or to start beatingthenselve
as soon as the visit your house. One then begins to wonder if God (the
Almighty) is against preventive or precautious medicine wilich they see
as having the hand of Satan.

Today. justice is perverted. A thief who is caught red-handed will en-
gage the service of a lawyer who will charge him and they go to court to
turn a clear situation into a confused situation. This was not the case in
the past. Yorubé say: “Jka té bg se loba n gé " literally meaning that an
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(81 :2007).

WOn ni omo awo ni. awe
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Oliwo iledi sends us here. He says concerning the criminal case
fore you which you intend to refer to court soo That he is a membed
the cult member should not f

all before a novies, That you should te
Justice with mercy. (81: 2007
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ase? (82: 2007).
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consequences associated with it
should see big trouble
2007.

In like manner, after takin

1¢ Police Officer responds:
agbofinre mda i ni niven.
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i nnkan 16 16hi. Sty

Awon éniy
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But for the issue at hand, what do we do?) {

g bribe and also because they belong to
same cult group, the judge in the case perverted justice saying:

Og/)gé;zi Arémii, mo 8bo ghogbo awijare re ati ¢bé 1 o b¢, bi ¢ ba j
bi ¢ se ye ni, esun ipanivan 16 ye ki won fi kan 0, sughon nitori pé
erl niwdju mi pé 9 mo nipa ik Kanmi ati e adni ti o f¢ se I di (b7
IOWo, mad wo ¢ se. (84: 2007. ~

———

2=

Mr. Arém, I have heard all ayour statements
to apply the law, you should h
because there is no evidence

and your pleas, if | w
ave been arraigned for murder charge.
before me to proof that you know any
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the Yoruba had the idea of God before the coming of the Whiteman
the shores of Africa. This is evident in the several names they give &
which indicate their belief about the nature and form of the Almig
Such names include the following among others: Olodiimaré (the mi
one who goes nowhere), Arérere kari ayé (the one who spread/is fe
all over the world), Oba aikit (the king who dies not), Eléti gharoye
one who have hears to listen to complaints), Adak¢dajo (the silent ju
Eghe lévin omo orukan (the solicitor for the orphan) and the likes. In
Yoruba believe. the gods are not ends in themselves, rather, they
means to an end. This implics that Yoruba only speak to God through
divinities. This infers that they don’t worship the divinities (gods).

-

only appropriate them.
CONCLUSION

In this paper, we have succeeded in establishing the fact that Afn
general and the Yoruba in particular have their political and judie
system before the coming of the Whiteman. The systems were very
fective in maintaining the high moral standard of 1ts people

We have also succeeded in identifying colonization and adoplion
foreign religions and ideas as the major causes for a change in the
ple’s attitude towards their judiciary and political systems. This ¢
nated in the increase in societal vices such as perversion of justice, fai
to listen to the voice of the gods who give instant and appropriate ju
ment. )

It also culminated in relegation of the position of the rhlers (Qbas
the background. Today the governor of a state appoints and dispos
king at will. The Obas now serve as instruments used for the perpet
of crime especially in matters relating to politics.

It is also necessary to mention the influx of fake pastors into’
communities. Most devotees to the African Traditional Religions
converted to either Christianity or Islam: hence, the practice of traditi
political and judicial systems known to the people is Tast ‘geing §
oblivion. This is bringing more failure to the society than syecess.

As Akinwumi Isola would ask, in this kind of situation, what can
do? He opines that:

The long neglect of culture by the elites who are always ready to
erate cultural bastardisation has taken its toll. The disillusioned m
have started imitating the alicnated elite. (98: 2009).
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ot the Whitemas about Kanmi's death but that the assistance vou wanted to render turned

imes they give soar against yvou. I will consider you. (84: 2007).
F o1 "if“' ;\'I"""'_- The underlined statements say it all. Despite the confession by Chief

KN Lisa that it is obvious that Ar¢m( is guilty and his agreement that it is
wrong for anybody to behave contrary to what the law says simply be-
sause he or she belongs to a powerful group like theirs, the judge Imposes
2 fine of one thousand naira only on Aréma.

In the above excerpt. the author makes us to know that members of
such cult groups are selfish. They have the ego personality controlling
them. To them, no matter how grievous an offence could be, members of
#e group should be exonerated. Their demand further confirms that peo-
Ple intentionally commit crime because they belong to one powerful
stoup or the other. The pre-colonial Yortuba society would not allow such
0 happen. -

The author however makes us to believe that the Yoruba saying that:
Elése¢ kan ko nii lo lajiva meaning “no sinner would escape punishment”
is still relevant in the contemporary society. Although, the Judgement is
perverted, all those who have hands in the case are rewarded. T hey all
pay the price. Gbenga vows to avenge the death of his brother on his kill-
ers and he does.

Apart from this, Sangotoye also gives the impression that in the con-
‘emporary society, family members also encourage their siblings to
commit crime. In a meeting held to discuss Arému’s issue, the badlé
tfamily head) supports contributing money to prosecute the case saying::
“a kit lé pmo burikii fin ekim pajeg” meaning “vou don’t give a stubborn
child to the lion to devour”. According to the badlé’, the name of the
family is precious and should not be allowed to be spoilt by ariybody.
This is the situation in contemporary Yoruba society. Lakanlé, a member
of the family donates the sum of twelve thousand naira and in addition he
sells out two of his buildings. all in an effort to ensure that the name of
the family is not dragged into the mud. o

Today. innocent people are illegally arrested by the po¥ce and other
law-enforcement agencies who cxpect their relations to bail them with
huge amount of money. Whenever the arrested innocent person insists
that his case is taken to the court of law, he gets released mnstantly.

Today, the gods are no more respected. The alien religions de-
scribe them as idols. This is contestable because evidences abound that
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