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Introduction

ver the years, African scholars have neglected the Temoirs or
Obiographies of their heroes. They did not attach mth 1r'nportance

to the life of individuals, development, geograplucal influences
and the effects on their society role models to the next generation. Rather,
most scholars have focused their attention largely on the political,
economic and religious activities. While doing this, the activities of
ca were given prominent attention. Where appreciable
memoir or biography. they were often
fter the transition of those individuals.
cans the great experiences
{ human endeavor. The

Europeans in Afri
efforts were made on individual

presented as epitaphs or tributes a
This sheer academic negligence has denied Afri

and exploits of Africans in different sectors O
to some extent capitalized on this major

shortcoming to foist on African the European historical ideas. This largely
explains why Europeans explorers, colonialists, soldiers, religionists,
missionaries permeated the scenes of Africa historical discourses before
19451 Consequently, many African memoirs and their great
achievements were lost. For example, the life histories of great hunters,
fishermen and women, warriors, diviners (Babalawo) etc, were hardly
documented. Paucity of early historical ideas that were known and
docu.mented on Africans was done by early Islamic writers such as al-
Bakri, al-Sharif al-Idrisi, Tbn Khadun, Ibn Battuta, Ibn al-Faquih al-
Hamadhani among others and later European explorers, missionaries and
traders, such as Mungo Park, Hugh Clapperton, William Balf iki

Charles Robert Burton, RRESE

European colonialist




CHAPTER 2

The Place of Spiritual Weapons in Ilorin Warfare in the Nineteenth

Century

Alabi Oladimeji Mohammed Ph.D.
Department of History and International Studies,
University of llorin, Ilorin Nigeria

Introduction

frica's belief in spiritual element and its efficacy found extensive

expression in her warfare. The traditional religion, which had

been the source of faith in most pre-colonial African societies,
gave the people strong belief in gods, deities, spirits and ancestors in
determining the affairs of the living. In pre-colonial Yorubaland, belief in
spirit, magic and metaphysics was an important factor in the sodial,
political and economic life. Indeed, among some African people’s
spiritual elements were invoked to take up abode in specific things or
persons whenever they were considered to be beneficial. An important
metaphysical element in most traditional societies was the role played
by deities, which were manifested in different forms. Because of their
special role as representatives of the pure spirit, deities are worshiped
and approached for assistance at critical periods, particularly in defence
of the community during war and protection for the warriors in the

battle field.!

In warfare, metaphysical weapons involved incantations,
invocations, and the use of spirit to attack the opponent. Metaphysical
element was a potent offensive and defensive weapon during warfare in
pre-colonial Yorubaland? and was inherent in Yoruba traditional life and
society. The Yoruba have firm belief in the reality of the unseen spirits
and in the use of magical arts to control the phenomenon of nature, the
physical and mental worlds. Magic is used by the Yoruba to secure
contact with the invisibles; and to seck favour from the unseen spirits
through the use of charms, incantations and sacrifices. During war,
magical practices are often displayed in winning and in surviving.
Thus, magical practices, invariably are not peripheral but central
elements in Yoruba warfare. These include charms, incantations,
masking and masquerading, war songs and dance, carvings, and
modeling etc. They involved artistic activities, which later function in

=

25



tw ravs: - ; §
vO ways: as means to pre-conceived idea and as agents to arouse

emotions.
faith had a strong influence

precolonial Ilorin, after the
ts were not

Meanwhile, even though the [slamic
on the belief system of the people during the
establishment of the emirate, Yoruba metaphysical elemen

completely eradicated in her warfare efforts.
Yoruba Deities in Warfare

Sometimes the survival or destruction of a tribe after a natural calamity
is attributed mythically to the intervention of a deity identifiable in a
particular instrument that helped in preventing or causing the calamity.
In this sense therefore, a deity could play both offensive and defensive
roles. The Yoruba for example reverences Ogun as the deity of war and
iron. Following this, they pay special homage to Ogun (Yoruba god of
iron) in times of war and people who work with iron tools such as
hunters, barbers, butchers, and blacksmiths held him in high esteem of

honour and worship.?

There is further a recognized kind of hierarchy among the deities
elation with God and human beings. This is more clearly stated
s description of the Yoruba divinities. According to him,

the Yoruba divinities in the hierarchy is the Orisa-nla. He
ivinity in Yorubaland as well as the great or
d that he is the father of all the other
before all other deities. Some other

deities recognized in Yoruba belief include Orunnila who is believed to
be God's deputy in wisdom and knowledge. He is sought during
divinations; Ogun recognized to be the owner of iron and steel, very
strong in perfecting human labour as well as reputable for helping in
times of war; Sango is the manifestation of God's wrath. Of particular
significance in Yoruba belief and indeed in most African societies is the
deity known as Esu, characteristically regarded as devil because of her
function in vexing and testing the sincerity of men before God.” The trio
of Ogun, Sango and Esu are important deities which the Yoruba always

appeased and invoked during battles.

in their r
by Idowu in hi
the first among
is known as the supreme d
arch-divinity. It is sometimes sai
deities.6 He acts as God's deputy

Yoruba Spirituality and Preparation for War
In military perspective, Yoruba trust in the use of metaphysical
weapons began with adequate preparation for every campaign through
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vities was to consult the Ifd
ensure that the right decisions were taken
ar leaders consulted priests for divine
mbarking on the campaigns. The typical Yoruba army
accompanied by a contingent of priests and
the Ifi (oracle) was regularly
ho relied heavily on

divination. An essential aspect of pre-war acti

(oracle). This was necessary to

concerning the war. The w

guidance before e
was, thus, invariably
traditional doctors. While in camp,
consulted every morning.* An ancient Oyo King, W
oracular guidance was Aliafin Ajaka. Tradition has it that he had a
retinue of powerful medicine-men in his service as he prosecuted his
st wars with as many as 1,060 of his chiefs and princess.? [n
[badan, there was the example of Balogun [bikunle, who was the
commander-in-chief of the Ibadan army during the ljaye war. He was
known to have consulted the Ifi (oracle) regularly; for this purpose, he

had a special spiritual stool.1?

expansioni

Ifi divination evidently played a significant role in the process of
establishing several kingdoms all over Yorubaland. For instance, it is
recorded in Old Oyo tradition that every second year, the Aldafin
launched a military expedition under a member of the royal family. The
commander always took along with him a Babaldwo (diviner) to serve as

Iso took with him Ifi accessories such as

his counselor. Such a diviner a

Opele, Iroke, Ogere Ifi and Opon Ifi. Usually, before setting out, the
commander would consult the Ifi (oracle) for advice. At the end of every
successful campaign, offerings were made to the gods and deities for
their assistance. In cases where a new settlement was to be founded, the
oracle was consulted concerning the site, size and destiny of the new
community. The oracular response was usually based on a specific Odu
Ifi, which specified the ritual sacrifices to be offered and the customs to

be adopted by the inhabitants of the new settlement.!" Even when
individual hunters, aggrieved princes or banished army commanders or
lements, the same process of Ifi

chiefs decided to establish new sett
divination was adopted. This was why most Yoruba towns had odu-Ifi

which established them.

Important Ifi divinations in the military circle in precolonial
Yorubaland were Oyeku (long life) Ose(success), and these had impact on
the warriors' accomplishment and the founding of new communities.
For instance, Ose-méji was the Odi Ifi used to establish Ibadan,
apparently because of the city's military disposition. In line with Yoruba
tradition, when Lagelu established Ibadan, he consulted the oracle and
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Ose meyi was divined for the city. Therefore, Ibadan was regarded as the

hometown of Ose.1? It is presented in part as:
Erwo ya! Ay gbé Ayi

to

Ay je.

This If4 divination is represented as follows:

The above Odi of Ose implies victory, success or accomplishment
in the mission being embarked upon. Ose means to overcome, to be
victorious or to be triumphant. Ose on the right and Ose on the left
implied total victory. If it came up during divination, the divi.ner then
casts tivice more to inquire whether it came with ire (good) or ibi (bad). If
it was ire, there were verses which indicated it, and if ibi, there were also
verses. Thus, any time the diviner asks how the day was going to be and
the Ose-meji with ire came up, it would indeed be very good, but if it
came with ibi, it was a strong warning to be careful. In both cases, the
advice of the Ifi priest must be strictly followed.* However, the basic
message in the Odii was that life is a mixture of victories and defeats
which was represented Ose (success) or Okanran (difficulty or

challenges).

Spirituality in Ilorin Warfare

Yoruba cultural influence and the migration of groups to Ilorin
enhanced traditional practices in the city before the establishment of the
emirate. Indeed, it was revealed that the success of the Islamic
evangelism within Ilorin metropolis and its environs was partly
facilitated by the efforts of some former practitioners of the traditional
religion who, having accepted Islam became keen in giving spiritual
support to its evangelism. A sterling example was the turbaned scholars
in llorin, popularly known as Makondoro,* who were actively involved

in Islamic evangelism in and around Ilorin city.

In few areas outside the metropolis of [lorin emirate, masking and
masquerading (egiingtin) were used in wars as spiritual weapons. In
such communities, masquerades were part of the security and law
enforcement agents. They were used to punish offenders by either

e
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town or to prescribe the appropriate sacrifices
d the norms in order to appease the

A
ancestors. For instance, in Oro, an Igbomina town then
iin Paki was used to banish offenders
from the community. In one such incident, a man named Abm. Ogun
was said to have given his friend an herbal substance after which the

man died. It was later confirmed thal Abisi actually poisom"d his friend.
nt, Abisi was sent out of Oro with the use of

dent, a man known as Baba ljesa, after
d from Oro using the same

banishing them from the
to be offered by anyone who violate

gods or the
under Ilorin emirate, the Eguing

Consequent upon this incide
Egiingiin Pakd. In a related inci
violating the rule of the society, was banishe

procedure.!’

Thus, it was this security function that underscored the
significance of masquerades in pre-colonial military organization of pre-
colonial Yoruba communitics. Examples of masquerades that were
associated with warfare include Aldpdnsinpi of Ibadan, Abobiakuro of
Edun abon and Oninwogala of Moro to mention a few. These masquerades
usually incorporated into their ago or ecku (costumes) dangerous charms
like afose or awise, which is normally put in deer horn; ornka-ere (charmed
ring) and epe (curse), which are put in cylindrical wooden containers,
called apé.'> The Oloje in Ilorin was reported to be strong practitioners of
the masquerade elements of the traditional religion. The ancestor of the
Oloje, one Omololu is reported to have come to Ilorin from Old Oyo after
a royal tussle and his failure to secure headship of his community.
Omololu, on account of his spiritual powers, became a formidable force
in llorin warfare and pitched his station somewhere in the outskirt of the
town along IlorinKaiama road. Other areas outside the metropolis where
traditional practices were popular include Ojugbede, Awe, Alagogo,
Yowere, Odegiwa, Ipaye/Mejida, llota and Kere.!?

In view of this prevalence of the traditional worship and practices,
the spiritual element became quite visible in Ilorin military and its
weapon system, particularly in the early Nineteenth Century. Evidently,
’YOOI.’l:lba spiritual weapons used by Ilorin warriors included afose, épe, and
istijul (for hypnotism and command). Others were herbal bullet p'roofs
like asaki ibon, afobon and ayeta (charms that protects warriors again;t
bullet.'s). Spiritual weapons like eghé and aféeri (charms for invLs‘i,bility
and disappearance) helped the users to disappear at will. Isiijii, similarl
usgd to conceal the user's physical presence from the cncmlics whil)i
eyin-lo-lobe so, ensured that the enemies missed their mark A:ll Lhcs:

e
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the bearer for protection against enemy attacks and to
Some of the offensive metaphysical weapons were
Oogin If2jii; supernatural means of inflicting blmdms% on the an;m_v,
apeta (invocation shooting on the enemy), amulets-bmdmg;s_ such as
those worn around the waist, neck and arm, known as ifiinpd, and

ighadi.1¥

were used by
make him invincible.

llorin's geo-ethnic factor as a location between Yorubnlar.\d and th
northern part of what later became Nigeria, as well as a city, which
attracted different groups in the Nineteenth Century, played a
prominent role in its access to and use of metaphysical weapons of
various kinds. Ilorin's proximity to the Old Oyo and several Yoruba
communities gave her access to some of the metaphysical weapons
enumerated above, even though with time, the influence of Islamic
religion discouraged her people from most of the traditional practices.

Furthermore, the personality of Adre Afonja as a military leader,
who achieved independence for the city, as well as populating it with
people from neighbouring communities, attracted spiritual military
weapons to the town. These settlements include Kanla, Oke-Suna,
Ganmo, Elerinjare, Idofian, Oke-oyi, Ibare, Igbon, Reke and Iresa.
However, by this act, Yoruba inhabitants with the paraphernalia of
military, culture and tradition including their metaphysical element
contributed to Ilorin's weapon system.

The Kikdnfo himself relished the efficacy of spiritual weapons as an
important ingredient in fortifying him as the commander-in-chief of Oyo
army. By tradition, the title (Kdkinfo) was given to the most
distinguished military personality in the empire, and thus, further
fortifications and empowerment were always carried out on him to
render him invincible in keeping with the requirements of position he
occupied. For instance:

Like the Ilaris, at the time of his assuming office, he (Kdkinfo) is
first to shave his head completely and 201 incisions are made on
his occiput, with 201 different lancets and specially prepared
ingredients from 201 viols are rubbed into the cuts, one for each.
This is supposed to render him fearless and courageous. The
Kikinfo always shaved, but the hair on the inoculated part is

allowed to grow long, and when plaited, forms a tuft or a sort of
pig tail.1®
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d obstinate. They have
Cikdnfos we srally very stubborn an i
thus; SRR ger&;lcsglme, zi,ue, it is supposed, to the effect of the

’ /e but
i /i rar, they carry no weapon
v were inoculated with. In war, they ; e
i “king's invisible staff.20 With this type of
i iri rell armed and this was
2 on Afonja was spiritually we :
T ! { search for greater powers in the

e Aare's continuec T : .
S e be argued that the spiritual element in llorin

f Aare Afonja.

all been more or less tro
ingredien
a baton known as the
preparatio
consolidate
period. It can therefore
military began in the penod 0

After the Aare, the spiritual component conlirTucd to fc'ature in
solidation and expansion. For instance,
tual weapons were given in lh.c
Baléguns Gambari, Aldnamni, Ajikobi,

llorin wars of survival, con
evidence of metaphysical and spiri

accounts of the military escapades of _ N
Maiyaki, Oju-ckun, Zarunii Oghmuioroko and other warriors in llonn n the

Nineteenth Century.?! For instance, One Yusufu'Baale, the ancestor (?f
the present Aldnanui family, was a great warrnor, renowned for his
special whip which he used against his opponents.Z .

Yusufu always beat the enemy with this whip before capturing
them, hence, he received the name Alana-mu, which literally translates as
“beat and capture the enemy”. The Baale, who had just arrived in llorin
from Reke, before the Eleduwe war, also put his herbal medicine to test
by preparing a concoction, which healed the wound inflicted on Shitta,
one of the sons of Sheik Alimi during the war against the Oyo-Borgu
forces at the battle of Ita-kudimo.?

A similar metaphysical instrument was the Kalo, a special charm-
coated horn, usually blown to weaken the enemies and to make them
defenceless. Kalio was particularly popular with, and a specialized
military weapon of the Mayaki (Maiyaki or Warrior) family of llorin. This
weapon, the horn, is said to date back to the period of Sheik Alimi, and
was fundamental to Maiyaki's war efforts. The progenitor of the Mayaki
Muhammad Sambo was said to have migrated with the Sheik to llorin.
They are said to have come from Gobir in Kebbi area.2

Another notable personality was Danmurogo, a renowned and
powerful Balogun Gambari, who was said to have powers with which he
spoke with spirits at the Sobi Hills in the outskirt of Ilorin, he was feared
by many people due to his spiritual powers.3 Furthermore, Zarumi
Og!ro'mlonmko's progenitor, Janju, migrated to llorin from the north
(origin not specified) but settled first at Edidi, from where he moved to
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llorin. Janju was initially an entertainer of the 'I!orm ‘authorlty with
ma vie to turn to different forms. With time, his magical gift found
x - - o RS | .
a blication in military enterprise, where he joined the Emlrs army in
e er, got rewarded with the title of

1di
several battles and as a devout s0 ‘ :
Zarumi Ologbondroko, whose role was to first lead the cav alry out at any

given battle. These people brought their skills ar.\d powe;'.s tf; bear on

the Ilorin army at various times and have become ?mmo.rmtlst as great
. X i 3 mirate.

warriors, who contributed to the making of the llorin emir

Because the town comprised many groups widl'diﬂ’crc.nt religi?us
backgrounds, especially before the Jilmd, it was not impossible to (ind
traditionalists, who believed in the efficacy of charms and employed
them as fortifications during warfare. Indeed, the potency of spiritual
ame to the fore during the hunter revolt in the

weapon in [lorin wars ¢ :
Moro area of the emirate. It also

early Twentieth Century in the Oke : e -
proved effective during the revolt against British taxation in the 1950s,

popularly known in llorin as Poun Meji La'osan. A cross-section of
respondents comprising blacksmiths, traditional title-holders and aged
people in llorin made the following submission in respect to spiritual
weapans used by Ilorin warriors in the Nineteenth Century.

Common Spiritual Elements in Warfare

Ajesdra- special preparations taken to fortify the soldiers. Such
preparations were made with different ingredients consisting of herbs,
concoctions to increase the physical strength of a warrior and to also

give him spiritual powers.

Arina - this was used to spiritually defect dangerous preparations,
already embedded in the location by the enemies. These might include
harmful elements such as charms, invocations and other related items

that could affect the warrior.
With Arina, one could easily detect these dangerous items and avoid

them or use other powers to render them harmless.

Afeeri - a charm used when the army or soldier was about to be over-
powered by the enemies; this would make a warrior to become invisible
to the enemies.

Pétupétu - a charm used by a soldier to change to different forms
usually into animals to either intimidate the enemy/opponent or
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disguise during battle. Normally, the warrior who turned into a more
powerful animal would carry the day.

Afose - was used for commanding the enemy to do the bidding of the
bearer.

i i field and appearing at a different
Eqbé- for disappearing from the battle ]
l(;gcaﬁon. This was usually used when the soldier was about to be

ovcrpowered.

the ground to take the warrior to an

C i- was used to command
I1érukanmi- wa high fications, ke mrees,

elevated place or bring him down from the

mountains.

Kdniko- was used to shorten distances during battles to catch up with
an escaping enemy or to escape from a dangerous location.

Opd-Ogun - war staff signified the war insignia, which
represented the identity of the llorin army. Thus, it was usually a
specially prepared staff with charms and wrapped in white garment and

carried to the warfront.

Ilii-Ogun - special war drum made with certain spiritual elements and
used to initiate the battle.

Oritka- rings of various sizes were fabricated by the Asiide smiths and
used for different purposes, including battles. These rings were broadly
categorised into four, according to the materials used for their
production. These were Oruka Ide, Oruka Baba, Oruka Oje and Oruka
Kiisanrin. All these rings could be used for combat during warfare,
depending on the choice of the user. The rings were prepared by Astide
smiths made available to the users, who then added further herbal
preparations that would give the desired spiritual powers. In this
regard, traditional charmsmakers were the chief patrons of the Asiide
smiths.?

Oritka was not only popular with the Yoruba, but also among
different groups in pre-colonial Nigeria. In Ilorin, the Yoruba populace
believed in its efficacy as protection, fortification as well as weapons of
attack against their enemies. When the ring was finally ready, it could
perform different functions ranging from making the bearer to become
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arer's body impregnable to weapons like

invincible, it could make the be ;
invincible, it could A va figed o it B

machete, swords and other piercing W ek i
opponent and make him fall; this was popularly known. as Ot m: nwo,
A ring could also be used to detect dangers ahecad in an |.ntu.nded
it played the role of both waring and
rings fabricated by the Astide
after because of the efficacy of

campaign; in this sense,
protection. Meanwhile, in the array of
smith, the Kusanrin was the most sought
herbal preparations on it.

Adé-gourd made of brass, bonze or copper and was of different
sizes. Ado was a container with some powdery herbal preparation
known locally as ebu, which was intended to give the bearer extra
strength and power when used. Sometimes, a warrior could drop some
portion of the powdery content on his palm and swallow to give the
desired effect, or the entire gourd could be swallowed with its content to
give permanent effect.

Edan- a mini human statue prepared with herbal condiments used
for attacking an opponent in battle. It could be sent to attack the person
physically or the statue itself could be attacked so that the effect would
be on the person whose spirit was used to prepare it.

Abba- is a U-shaped structure used to clip or tie the the opponent
spiritually. Abbi worked in the same way as Sekeseke, which was a chain-
like weapon used to tie or trap an opponent and prevent him from
running away. This same mechanism was used in En, which was also
employed to capture the opponent. Technically, the trio of Abba, Sekeseke
and Emu were instruments used by smiths to perform similar functions.
Spiritually however, they were used to capture the enemy without being
physically present; instead, some invocations and incantations were
involved. This is buttressed by the popular Yoruba incantation: sékéseke
mu, abba mu, énui ki nui nkan  ligbéde, which simply translates as
nothing could escape the grip of the blacksmith, once these three
instruments were available.

Bante- charmed underwear usded by the warrior.
Gbérioko- Magical Vest and various incantations.
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Examples of amulets used by warriors for fortification in precolonial
Yorubaland
e .
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Bante-Warrior’s charmed under-wear

Charms worn on the neck by warriors

Igbadi- Charmed waist-band

36

¢ taken by the researcher during field work.

Source: Pictures wer

n Ilorin War Efforts

ic religi : i trong f
The Islamic religious became quite a st . .
establishment of its emirate especially flfo.m U?e penodlhof Em:
Abdulsalam (1823-1842). Meanwhile, certain injunctions from the Qu'ra
govern the conduct of warfare in Islam. Fundamentally, the Muslims

were expected to defend the fold of Islam,

if they were not first attacked. Indeed, : '
Prophet Mohammad were defensive wars to protect the congregation 0

Islam. For instance, in Sural Bakarah, Quran Chapter 42, Verse 190, Allah
says: “And fightin the way of Allah those who fight you bf.lt transgress
not the limits. Truly, Allah likes not the transgressors.” > It is perh..:ps in
line with this provision that Islam became a strong considerahorg in
llorin's war efforts particularly during the wars of expansion.
Investigations revealed that before the outbreak of the Jihad, Islamic
scholars in Tlorin lived in scattered settlements in such places as Oke-
Suna, Ikokoro, Ojagboro, Akalanbi, Agbaji, only hearing of one

another.?

f Islam o )
ifuenee’ actor in Ilorin wars after the

but not to attack other groups
most of the wars fought by

However, from the arrival of Sheik Alimi, Muslim scholars in Ilorin
began to unite, particularly, in the course of practising the religion.
Meanwhile, the scholars neither carried swords nor lances or other
weapons of war. They were rather engaged in spiritual activities to
protect Islam and to promote the spread of the religion to other parts of
Yorubaland. Their efforts were mainly geared towards giving spiritual
supports to the warriors through fervent prayers for the success of the
Ilorin army. Islam thus became a strong factor in the Nineteenth Century
Uo.rir.\ society in the bid to ensure the practice of the religion in its
pristine form and this was extended to its environs through her wars of
expansion.

If must be emphasised that religion played a prominent part in the
zeal with which people joined the Ilorin army in the early Nineteenth
Cenn.xrly. ‘For example, within six years of AlSalili's stay in the town
Afor'\]as influence declined considerably because most of the slav :
soldn?rs he used to sever Ilorin from Old Oyo switched allegiance to t.he:
Muslim scholar and his sons, Abdulsalam and Shitta. This shtzft of loyal "
could not have been unconnected with the freedom which ol);?az

preached at the period. After Al-Salih's death in 1823 it was easier
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Abdulsalam to turn Mlorin into an Emirate, of course with

o f
therefore for ni and Yoruba Muslims, led by

the support of Hausa, Fula
Solagberu.®

s must have been enthusiastic about (he
Ilorin for two main reasons: firstly, to
and secondly to be free to
wn Dan Fodio'sBayay

The slave-soldier
establishment of an Emirate in
consolidate their freedom from slavery; :
practice the Islamic faith. As contained in Llrl,m an Fodio's
Wajub, Al Hijira Ala-L-Ibad, the Muslim slave’s participation in the
Islamic revolution in Ilorin should legally confer on them their
freedom.! Religious considerations thus swelled up ll.w Ilorin army after
Afonja's demise as wars of consolidation and expansion were embarked

upon.

Furthermore, migration on the basis of religion had positive
impact on the city's military as some of Ilorin warriors of the period
were attracted to the town by Islam through Sheik Alimi. For instance,
Ajia Gajo was a migrant from the vicinity of what later became Sokoto.
Gajo and his younger brother, Kure Ahmeeda, were members of the
entourage which accompanied Sheik Alimi to Ilorin. The two brothers
lived at Ile Olayomi near Balégun Fulani's residence before they moved to
Gambari area and settled in a place subsequently called Ita Ajia, where

their descendants continued to live.3

Gajo, who was a principal lieutenant of Ali Balégun Gambari and
an accomplished warrior was appointed Ajia by Emir Abdulsalami.
When he died, he was succeeded by Kure, his younger brother.
However, by the time Kure died, there was no direct male descendant of
his or of Gajo, his late brother, who was of age to assume the title of Ajia.
The title was therefore, conferred on Opele, who was a Yoruba in-mate
of Ajin Gajo's household.

Opele came to Ajia Gajo in Ilorin at the instance of Esinkin
Agbenawo-Oju-egun of Omu-Aran. As an in-mate of the household, Opele
was faithful to Ajia Gajo. He was also a dependable lieutenant to the Ajia
in battle.

These two attributes endeared him to the entire Ajia household
fmd stood him in good stead for appointment as the Ajin Opele
insuccession to Ajia Kure Ahmeeda. The title since remained with the
Opele lineage while Kure Ahmeeda family, retained the title of Kure.

; e
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ed to Ilorin as a follower of Sheik‘z\limi
adfast follower and got rewarded V\'I‘lh the
genitor of the Maiyaki also came \.vnh the
 battles, having migrated to [lorin from

. migrated to llorin from Old Oyo, firs.t
KEbl"i ‘”C"[; Iestﬂ;‘nrfzl-f:;\:;\;;ll??ljt:;ing the army being raised by E(mr
if::‘;‘li;;;n:le t((; face the joint O{'O-Bariba insurgents, who Iwcrc mal.;:nf
fra:\tic efforts to re-capture [lorin.* Zarunu.(:.)gbondon‘r(:fl;(‘\j) ;;rftb:cnlluc;d,
Janju, migrated to llorin from the north (origin not spectiic S

first at Edidi, from where he moved to [lorin.*

Usman Ajikobi, migrat
from Iseyin, he was also a ste
Balogun Ajikobi title.™ Thc pro
Sheik and participalcd in many

s Oju-Ekun, was another

/ e ahaya, popularl known a ‘
BiHRIGTRe YA . o is said to be of Kanuri

ili d strength, wh
military man of great valour an gth, wh ,
stock from Borno. He migratcd to llorin via Kuwo, from Old Oyo and

also participated in many battles. From his name, Oju c{\'un”n ‘sc/c, w{uch
translates as “one whose face is terrifying like that of a lion ,-‘"lhcrc is no
gainsaying that his military expertise was one of'Lhe hlg.h points .Of the
early period in Ilorin. These people used their military skills to assns!. the
Ilorin army at various times and became immortalised as great warriors,

who contributed to the making of the Emirate.

military personalities to [lorin in the
holars who contributed to the
arship on the other hand.

Apart from the migration of
period, there was the influx of Islamic sc
city's military enterprise on one hand and schol
For instance, Al-llori in his work titled Lamhatul-'l-Ballur, emphasises the
mass importation of 'Ulamd from Katsina, Kanuri, Sokoto, Gobir and
Borno areas to Ilorin during the period of Sheik Alimi and his sons
Abdulsalam and Shitta. These scholars contributed greatly to llorin war
efforts and the propagation of Islam through the teaching of Arabic and
Islamic studies. Indeed, Al-llori classified the following individuals as
first generation scholars in llorin: Siwetk Abubakr Bube who was of Gobir
descent and arrived llorin around 1828; Shetk Ibrahim Qabru-'l-"Ulum
(popularly known in lorin as Kuburu Karatu, which means: the “Pit of
Knowledge”). He arrived Ilorin during the reign of Emir Shitta around
]84..7.; Sheik Ibrahim Al-Attar(Baba Turare) from Oyo-lle, who settled in
g‘oenl,:;:);?g::Z(‘ks:;‘ltjgr:‘hlsT]L?:t;u /\l-{\kxlu:i came to llori.r.’n durin.g

. Exolr S ; admus Ibn Musa Al-Arbaji (Agbajr)
arrived llorin during the era of Emir Shitta. ™
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of the Islamic religion in Ilorin and

With the widespread practice ‘ r
ame very prominent in the

Yorubaland, the role of Quran in warfare bec .
Nineteenth Century. Faith-based weapon became a formidable el«.ex.nem
m clerics were approached for spiritual
guidance and support during campaigns. Verses in the Holy Quran were
drawn to assist in llorin's offensive and defensive warfare. The belief of
Muslims is that the Quran is a complete manual for mankind t.o use in all
aspects of life. Thus, [lorin relished this position by employing Quran

chapters and verses to fortify her warriors.”

in lorin military as Musli

Physical instruments of war such as clubs, swords, spears, arrows,
lances and so on, were sometimes immersed in substances prepared
with Quran texts to increase their potency on the enemies. This was in
addition to prayers that were organised by scholars specifically to seek
Allah's favour in any prospective battle. Such prayers were offered
fervently by Muslim Ummal (congregation) before every encounter, and
were continued throughout the campaign. It needs to be emphasised
that most military leaders believed in the efficacy of this Islamic spiritual
element in warfare, in spite of other weapons and accoutrement of war
in their possession. To this end, Quran texts were sometimes written on
leather, papers or other similar surfaces like leaves, clothes and
wrapped, and were either fastened to the body of horses, weapons, or
kept in the pocket of the warrior himself for protection. All these point to
the level of reliability of the warriors on the Quran as a spiritual weapon
in warfare.¥0

Indeed, the war standard carried by the war leaders is said to bear
very strong spiritual significance. The staff, an elongated piece made of
wood or metal with a wrapping of white cloth at the top, was the symbol
of war command. It also symbolised the leadership of the war
commanders in battlefield.*!

This staff is said to have also contained Quran verses and chapters
inscribed on its top and wrapped in white cloth, all aimed at giving
divine guidance, protection and victory to the warriors in their
encounters.

Quran ch:apters and verses, the warriors believed, also served as
back-up to their physical weapons. Thus, warriors used bindings,
amulets and other related items with spiritual content as protection

r-dependency between warriors and Muslim

| of socialization among the diverse groups

rics thus became important aid to the

warriors and were prominent in the city. It l.\as bcen.cmphasiscd, for
instance, that Muslim charms were also highly p\rl.ZL‘d by ' Yor:ba
warriors in gcneral. Indeed, it was for this reason lha_t Aare Afonja ha. hFo
establish connections with as many different ca'lcgones of people within
the Aldfinale as possible, particularly, the Musllrl\s, e‘md to cndcav.ourlfo
obtain their help in the subversion of the Alnnﬁn.s power. It is a sof
at Afonja was interested in contacts with the. Muslims o

some Muslims from Oke-Inole, llorin, also claim
from Old Mali to settle in the town.42

during encounters. This inte
clerics also enhanced the leve
in Tlorin at the period. Muslim cle

possible th
Nupeland. Furthermore,
that their ancestors came

iritual element of warfare, Islamic religion equally
featured in the production of talisman; spiritual water (hantu), which
involved the writing of Quran verses either on wood (wala) or other
similar surfaces and rinsed in water to be drank to fortify the warrior.
Fig. A,Band C immediately following this section shows relevant items
used by llorin scholars. Few examples of verses from the Holy Quran
used to fortify warriors for offensive and defensive purposes were
SuratAl- Fathia, Al-Baqara, Qursiyy, Al-Nas, Al-Falag, Quraish,

YaSin, and Qaf. The full texts of few of the Quran chapters are captured
below. Sura 1, (Al-Fathia) reads:

Apart from sp

Bismillahi r-ralimani r-rahim—In the name of Allah, the most
beneficient, the most mercifull

Allamdu lillahi rabbi I-'alamin—All praise be to Allah, Lord of the
worlds

A-ralimani r-rahim—Most beneficient, most merciful Maliki yawmi
d-din—King of the day of jugdement lyyaka na'budu wa iyyaika
nasta'in—You alone we worship, and to you alone turn for help
Ihding s-sirat al-mustagim—Guide us (O Lord) to the path that is
straight

Sirdt al-ladina an'amta 'alayhim gayril magd?bi ‘alayhim walad dallin—
The path of those You have blessed, Not of those who have earned
your anger, nor those who have gone astray

Sura 113 (Al-Falag) reads:

Bismillahi r-ralimani r-rahim—In the name of Allah, the most
beneficient, the most mercifull

e —
40

41



Qul-audhu bi rabbil falaq—5ay: | seck refuge with the Lord of

rising day
Min sharrin
Wa min'sharri ghusiqh
darkness when it overspreads

Wa min'sharri naffa thati fil u'qad—
blow incantations on knots
Wa min'sharrihasidin jidha hasac
he enviesSura 114 (Al-Nas) reads:

w1 khalag—From the evil of what He has cTeatod .
1 idha wagab—And the evil of evening

From the evil of sorceresses who

{—From the evil of the envier when

Bismillahi r-ralimani r-rahim—In the name of Allah, the most

beneficient, the most mercifull
Qul-audl bi rabbil naas—Say: 1 see
Malikin nans—The King of men Ilaahi nans—

The God of men

Min sharri waswasasil khannas—From the evil of him who breathes
temptations into the minds of men ‘

Alladhee yuwaswisu fee sudururin naass—Who suggests evil thoughts

to the hearts of men
Minal jinnati wa naas—From among the jinns and menSura 105 (Al-

Fil) reads

k refuge with the Lord of men

Bismillahi r-rahmani r-rahim—In the name of Allah, the most
beneficient, the most mercifull

Alam tarakayfa fa'alarabuka bi as'abil fili—have you (O Muhammed
(Peace be upon him) not seen how your Lord dealt with the
Owners the Elephants? [The elephant army which came from
Yemen under the command of Abrahan Al-Ashram intending to
destroy the Ka'bal at Makkah Alant yaj alkaydahun fi tajlili—Did He
not make their plot go astray

Wa'arsala alayhim tahiran Aba'bila—And sent against them birds, in
flocks

lin—Sriking them with stones

Sijjil

Faja alahun ka'asfin mankulin—And made them like an empty field
of stalks (of which the corn has been eaten up by cattle) 43

42

A .
A - the Holy Quran believed to provide complete protection by

Muslims scholars.
B - wooden and metal slate for inscribing texts from the Holy

Quran.
C - Locally made ink (Tadawa) used by Muslim scholars.

Source: Pictures were taken by the researcher during field work.

There was also fortune-telling (iwosé) which Muslim spiritualists
employed to inquire about the likely outcome of any proposed campaign
so as to make necessary preparations. Portions of the Quran were also
inscribed on paper or other soft surfaces andwrapped, then tied to war
garment, weapons or kept in the warriors' pocket for protective
purposes. This was popularly known as tira generally in Yorubaland but
in Ilorin it was specifically referred to as asiri, which indicated that it

was not every Muslim cleric that had knowledge of the secret for making
such spiritual items.

Another important aspect of Islamic influence on Ilorin military
and her society in the Nineteenth Century was the strengthening of the
mosque as both a place of worship as well as a center of unity. Indeed
all sections of the Muslim congregation were represented in ti1e Ilorir;

e ————
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‘tomi by emir, Imams
mosque. These included the royalty as eP‘tom_‘yZed an iy mmi“d
hi“fS' the warriors as t}'P"ﬁed by the Baloguns ided a f id v
) er:o;nlilics- and the citizens. Thus, the mosque provide ﬁ‘ omr“uﬂble
sona » ] S > vari sections 0 2
platform for increased solidarity among the \an.ous e ke orin
4 after the establishment of its emirate. This hag

society, particular\)y, institute the Sharia within its

et K in's ability to
ositive impact on llonn's ability o e
?nelropolis aps well as to extend its influence to new arcas. According to
Jawondo, there was mutual respect and understa.ndm‘g. among the
principal officials of the mosque. At any occasion, be it political, social or
religious, they were always togelher and did things in common and for 3
common interest.4

The llorin military benefitted from this cohesion. .

Buttressing this relation between the mosques, the leadership and
the warriors in llorin, Ferryman in 1889, reporlcd a colourful procession
of the emir of llorin and his chiefs to the Jummat Central Mosque.
According to him, “3 number of men on foot armed with flintlocks,
moved ahead, then followed a crowd of gaily-dressed chieftains,
mounted and carrying spears and then the Emir himself.... attended by
an immense bodyguard of functionaries on foot”.+5

Crowder similarly maintains that the mosque became a strong,
united and focused organ of governance in Ilorin Emirate untl the
infiltration and its eventual conquest by the British in 1897.46

Islam therefore provided strong basis for the Ilorin military to
thrive as it also enhanced the political and social interaction among its
inhabitants. This was largely facilitated by the feeling of brotherhood
and trust, which the faith emphasised among its adherents.

Conclusion

Spiritual and metaphysical elements were no less important in the
weapon system of the llorin military in the Nineteenth Century as they
were in most part of Yorubaland in the period under review. Indeed, as
physical weapons were gathered by various groups in the town, so were
spiritual arsenals. Ilorin profited immensely from being a location where
seygral cultures converged and this brought a significant impact on her

military system and strategies. Thus, Yoruba traditional belief in spirits

a:ind metaphysics was critical in llorin military, particularly in the early

ays of her bre:ak-up from the Old Oyo Empire. Groups such as Hausa,

—
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