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Editorial

This volume is a collection of multi-disciplinary articles that examine a wide range
of issues. Okewande opens it with the argument that Ifa is the basis of Yoruba
metaphysics and culture. On this ground, he examines the link between Ifa and Ibeji
indices, and reaches the conclusion that such interface accounts for the recognition
of Yoruba dizygotic twin around the globe.

Oguntola-Laguda re-examines the criminalisation of homosexual practices in
Nigeria. He observes that despite the law, there are those who are still inclined to
practise it, and questions whether they do not have the right to express their

sexuality.

Orgu contextualizes the work ethics in Ephesians 6: 5-9 in the Nigerian public
service. He argues that there are virtues in the text that if embraced will resultin new

positive attitude to work among the Nigerian public servants.

Okeand Fabunmi trace the history of Nigerian Pentecostalism to the events of the
1906-06 in Azuza Street. They also highlight the different origins of Pentecostalism
in Nigeria. As a consequence of some prevailing practices. they conclude that
Nigetian Pentecostalism has not lived up to the dictum of the Bible and the revival

at Azuza.

Adebovyediscusses the causes of corruption in Nigeria. He identifies among other
thar the zest for getting rich quick without corresponding work is responsible for the
many sharp unethical practices that many youths now engage in. He recommends

moral re-orientation as a means of arresting the trend.

The issue of indissolubility of marriage is revisited by Ebhomienlen and Ukpebor
from the cultural prism of the Esan people of Nigetia. They argue that once dowry
is paid on a woman, legal divorce of the marriage does not mean that the marriage is

culturally dissolved.

m
i
|

Ajani exhumes the almost forgotten efforts of Samuel Pinnock as a Baptist
missionary among the Yoruba. He highlights some of his extant contributions to
Christianity and challenges contemporary missionaries and Christian leaders to

emulate him.

Kareem and Bankole compare the Islamic banking system and its conventional
counterpart, and suggest that the Central Bank should work towards entrenching
realistic financial inclusion that will enable sustainable developmentin Nigeria.

As we welcome you to savour these articles, it is however important to state that the

views expressed in this volume and their accuracy are entirely the authors'.
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A SEMIOTIC INVESTIGATION OF IFA LINKS
WITH IBEJI IN INDICES
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Abstract

Ifa is believed to be the foundation of Yoruib culture. This means every aspect of
Yorubi life, including religion, philosophy, science, ideology, literature and so on has
one link or another with Ifa. Before now, there is no work that relates the indices of
Ifa with Ibeji (twins). However, in this study, Ifa and Ibeji are investigated to be
connected, nﬁvan_ms in indices. The work relies ms_uﬁm:nmE on Ifa literary corpus
and panegyrics. Semiotics, which is the science of signs, is adopted for the analysis
of the data, because, symbolism underlies Ifa divination system. Itis found out that,
there is a synergy between indices of 1faand that of ant ‘The work establishes that,
Ifa semiotic elements, especially in indices are connected with Ibeji (twins), and as a
result, making the Yorubi religious and cultural life in this regards to be appreciated.
The work concludes that indexical connection is one of the Ifa semiotic elements
that relate Fam to Ifa. This accounts for one of the reasons why the Yoruba is
associated with the dizygotic twin around the globe.

Keywords: mm,mv&w indices, dizygotic twins, code, semiotics

Introduction

This work examines the relationship between Ifa' and Ibeji’ in indices’.
Before now, indices of Ifa and Ibeji are independently realized. However, this study
attempts to relate indices of Ifa to Ibeji, especially, dizygotic twins.' T4 has been
defined by scholars in different ways that establish the inexplicable and unlimited
scope of its knowledge, wisdom and values. Indeed, it i regarded as the bedrock of
other aspects of the Yoruba life. Therefore, to simply define Ifa as a religion,

ind a female twin, T associated

“T'his is a male and a female rw

i
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without exploring its social and cultural links with other aspects of Yoruba life will

be inadequate. Ifa is “the philosophy or wisdom divinely revealed to the Yoriibd

deity, Orunmila.’Ifa is the greatest Yoriba oracle that is “consulted on all
26

important occasions. Ifa is regarded as the spokesperson not only for the momm but
also for the living, Itis regarded as the living foundation of Yoruba culture.”

Munoz sees Ifa's scope beyond the Yoruba cultural society when he says “Ifa is the
most universal divinity among the Yoruba and other West African people.” Ifais
known to different people by different names throughout the world. For example,
Ifa is known as Fa among the Fon of the Republic of Benin, Eva to Nupes, Ifa in
Cuba, USA, Brazil, Trinidad and Tobago, Jamaica, Surinarm and Togo. Ifa is
referred to by the Ewe as Afi, Ephod by Jews, Geomancy by Europeans and
Magasy.’ With this different nomenclature across the nations of the wotld, the
ubiquitous nature of Ifiis notin doubt.

In 2005, the United Nations Educational, Scientific and Cultural Organization
(UNESCO) proclaimed Ifa as one of the 86 traditions of the QOHE to be recognized
as masterpieces of oral and intangible heritage of humanity." By this proclamation,
Ifa joined the league of heritages threatened by extinction and therefore requires
urgent preservation. Tfa,asa religion, science or literary text, has over time been of
great interest to scholars in different areas of human endeavor, like medicine,
philosophy, religion, art and culture.

Ifi also has some interesting associations with Tbeji. According to Wikipedia, the
Yorib4 is known with the highest rate of dizygotic (a male and a female non
identical twins) twins throughout the world." Jerkins notes that, while the birth rate
of monozygotic twins (twins of the same zygote) is relatively constant worldwide,

.. that rate for dizygotic twins varies widely.” “This work attempts to account for
one of the reasons why Yoruba is associated with the highest rate of dizygotic twin
bitth in the world by looking at the close relationship in indices between Ifd and the
(ibeji) dizygotic twins.”

There are six forms of Ibeji, based on their sex and their level of resemblance.
(Three forms for monozygotic and three forms for dizygotic twins). Gurevich says
“dizygotic twins occur when two cggs are fertilized by two separate sperm, leading
to two separate zygotes, unlike monozygotic twins, dizygotic twins do not share the

G i
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i. Yoraba Ethics and Mi
i ledge, 1926, 36

*01.Qdéyemi. Ifa and Orisha Temple. oyckuofun.com /what
f.,:r:zz Ifa; the religion of the Yoribi people from http/ /wsnwreligioustolerance.ong/ifa hem, 2008, p. |
Kidualisrn, 2011

, Dualism. hop:/ fen.wikipedja.org/

al, 1978,2
taken up by this work,
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same genes. ..dyzygotic twins are also known as fraternal or non-identical twins.
This means that dizygotic twins occur when two or more genes (eggs) are released in
one cycle. If each of the egg is separately fertilized, dizygotic twins may result.
Monozygotic twins on the other hand, share the same genetic composition.
According to Gutevich, there are three gender possibilities of dizygotic twins: the
Male-Female twins (the most common kind of dizygotic twins, occurring 50% of
the time, Female-Female twins and Male-Male twins. According to Wikipedia,
zygosity which is the degree of identity in the genome of twins is realized in six
forms:
0 Male-Female twins which is the most common among the twins' types. Ttis
realized in over 50% dizygotic form of twins'variation.

(ii) Female-Female dizygotic twins (sometimes called “soronal twins™)

(iii) Male-Male dizygotic twins.

(iv) Female-Female monozygotic twins (less common).

(¥) Male-Male monozygotic twins (less common).

(vi) Male-Female “monozygotic twins” (possible but exceedingly rare).

This work will limit itself to the Male-Female dizygotic twins form, because,
itis the form recognized in this work as Ifa symbol among others. This form is also
identifiable amongst 1fa symbols and has also been nonm@w_acnmcw;. associated with
the Yoriiba amongst whom we have highest occurrence of Ibeji. The occurrence of
dizygotic twins among other tribes of the world is not sufficiently large as to
generate controversy. The male-female dizygotic twins can be regarded as the
commonest form, while other forms are variants, since dizygotic gm,nw has the
highest occurrence amongst humans. Jerkin asserts that each of the Odu has a dual
nature, that is, male and female. According to the Wikipedia “dizygotic twin
pregnancies are slightly more likely when the following factors are present (i) She is
of the West African descendant (especially Yorub) ... (i) She has had several
previous pregnancies o The symbols of male- female dizygotic twins are
therefore examined in relation to Ifa/Qrunmila to establish their relationship.

Although the Yoritba are associated with the highest dizygotic twin birth
throughout the world, no acceptable factor has been established for this high
production of dizygotic twins among the Yorub4 people. This issue is fascinating to
the extent that it is even discussed in the popular media. For example, according to
Dr. Gad “researchers may need to take furthet steps in unraveling this myth.”™ The
only reason suggested for the high rate of twin births among the Yorubi is the
consumption of specific specie of yard, cassava flour and ilasa” soup in Ighoora.
Further reports about Igh6ora says, “interestingly, this rare gift of nature has shot

o/ Dizygotic- Twinshiml, 2013, p. 1

ot leaves. 1t is a soup commonly taken by the mother of the new born baby generally among the

Yoribi peaple.
Plghoorn is a s in Oke-ogan of Oyo State in Nigeris, This town is declared by the WHO as the world eapi

rwins.
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the obscure community into international limelight with the United Nations World
Health Organization rating it as the community that has the largest number of twins
globally... The cassava flour and ilasa (dry okro leaves) soup that we cat have been
touted to be responsible for the multiple births over the years”™ These food
nutrients contain a natural hormone (phyteostrogen) which may stimulate the
ovaies to produce an egg from each side. This claim which has generated a lot of
interest among scientists is yet to be proven on any reliable findings. On this issue,
Asiedu affirms that, “nobody has provided any scientific explanation or evidence
that could prove that yam consumption can cause multiple births”®

The extent to which we associate the an symbols with O_ﬁmﬁ:m_m.:mw symbols has
been a subject of research for long, and more work deserves to be done to have a
more illuminating insight. The association involves the two aspects of Yoruba life
with which Ifd has been related, which are scientific knowledge and nn:%on.u On
the issue of scientific knowledge, Yemitan and Qm_.msmm._m assert that Ifa can be
divided into two broad areas—as a science and as a religion. According to them “QO ._n

NS Ny

W:.uo tjinle _m:.w arare, ohun tiale mm ni mrm imo wwwn:mr mw&.w_ m_.m oristi esin ibile
ilé Yoraba kan."® (It is a branch of science on its own. Secondly it is a separate
traditional Yoraba religion). The knowledge of the symbols of 1fa as a religion and
the symbols of Ibeji as one of the Yorabi supernatural gods™ are shown to be
related in this work. The scientific knowledge of Ifa provides a framework for the
association of Ifa with the dizygotic twins' symbols.

Leroy, Oreiene, Gesina, Koeppen Schomems and Bryam put the percentage birth
rate of dizygotic twins among the Yorabi at 4.4% of all maternities,” while Buckles
and Trentin put the percentage figure at 4.7% per 1000 v:ﬂr.m.m Mobolidé in his
work looks at Ibeji as an aspect of the Yorubi religion, as Ibeji is considered to be a
powerful divinity like any other important god among the 401 estimated Yoruabi
deities.” The present research work does not only agree with the position of these
scholars that Ibeji, like Ifa has religious connotation, but it goes further to show the
religious link between the two by investigating their symbols.”

Before now, objects and symbols of Ifa have been examined in one form or the

"The Nation of October 6%,2012,p.12.
PR. Asiedu, The Nation 2014, p. 4.
. Abimbola. IFA: An Expo
NIDD Publishers, 2002,
(3, Yemitan and O. Ogundélé. Oju asupa. Apa kii
“Ibseji, as human symbol has been regarded along with other gods as divinities. 71

1 of 1fa literary Corpus, Oxford University Press, 1976:and A. Salami. TEA; A complete D

ix
s why the twins arc worshipped just like other

Oxford University Press, |

Yorabi gods. 3
F; Leroy, T. Olaleyg-Orciene, G. Gesina, Koeppen Schomems and J, Bryam. Yoruba custom and belief pertaining to twins
com/yoruba db i ins.htm
¥R Buckles and S, Trentin. Regional styles of erc-ibeji.
w20forweb/] P.znuqn—_:\:N:__w_._n-m,—_z.:_,..5._:

werw randafricanart.com, 1971
sre oral and written forms of writings

‘orihi land. African A

“The use of symbs eved 10 be known with any human
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other as a different entity. However, no effort has been made to advance enough
evidence to establish links between the elements of Ifa nomenclarure on one hand
and Ibeji on the other hand. The semiotic study is employed to advance this
evidence cn the links of elements of Ifawith Eﬁ.m inindices.

Methodology: Semiotic Approach and Data Collection

Semiotics can be traced to the pioneering works of Charles Sanders Peirce, the
American philosopher and Ferdinand de Saussure, the Swiss Linguist. According to
Saussure, semiology is the study of signs as part of social life. He focuses on the
functions of social and cultural phenomenon within semiotic system. Saussure
classifies signs into two entities: “signified and or sign-vehicle or meaning”™ He
refers to the signified, mostly in form of materials (objects, images, sounds and so
on). Saussure is credited with structuralism approach. To him, langnage is formed by
signs which are related in multiple ways. A sign or a word consists of two parts: one
part is its form; the other part is its meaning. The association between form and
meaning of a sign is fixed by conventions of language use. The link between the
form and meaning are inseparable.

According to Peirce, Semiotics is an abstract entity. Sign is something which stands
to somebody or something in some respects or capacity. This relaton of 'standing
for' is mediated by an interpretant. According to Peirce “a sign is anything which
determines something else (its interpretant) to refer to an object to which itself
refers (its object) in the same way the interpretant becoming in turn a sign.”” This
means anything can be adopted as a sign.

Three modes of significations are regarded to be sufficient to describe any form of
sign. These are icon, symbol and index. In an iconic mode, the signifier is perceived
as resembling or imitating the signified in one way or the other. According to Peirce,
one can perceive a direct resemblance between the signifier and the signified. For
instance, photograph of an individual is an iconic symbol.

In symbol mode, there is no resemblance or connection between the signifier and
the signified, that is, the object and what it stands for. A symbol's connection with its
object is a matter of convention, rule or agreement between the users. In Yorubi
tradition, it can be realized in form of Aroko,” as such an object or something
stands for something or somebody in real life. For instance, the Yorubd believe that
“fish” stands for negative and 'crab' for positive or to determine the 'ves' or 'no' of
an interrogative statement such as 'eja n bakan?' (fish or erab?). It is culturally
accepted that 'fish’ symbolizes (stand s for) no or negative and 'crab' symbolizes
(stands for) yes or positive.”

=

ustics. London;
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In an indexical mode, the signifier is not arbitrary but is directly connected in some
ways (physically or casually) to the signified. For instance, 'odour' is an index for the

. a1z i "3332
presence of a he-goat around. This makes Yoribi to say “oruko de oorun de”™” (a

he-goat is around with odor) or in a statement such as “bina ba jo loko mojala ni yoo
sofofo” * (mojala is the tell-tale of the bush burning). The link rule of signs and
their meanings are made known by a code. According to Geoffery and Shorta code
is “a means of conveying messages, a vehicle of communication.”™ This may be
realized in a multi-level coding, Code helps to simplify phenomena in order to make
it casier to communicate experience. Codes are realized in different forms:
behavioral, verbal, gnomic, poetic, mythic, linguistic, acting, binary, odu codes and
soon.

The knowledge of semiotics covers different aspects of life. This work adopts the
cultural semiotics, which is concerned with the use of cultural objects or signs
associated with cultural meanings. A sign can create multiple meanings, depending
on the culture in which it exists. The application of the cultural categories depends
on the individual or personal knowledge. According to Lobner, “But we are all some
ways apart from commanding all cultural knowledge, as we all have little experience
in many areas of everyday life.” * The distinction berween the serantic knowledge
and world knowledge (for example, cultural and personal knowledge) is a doctrine
of cultural semiotics. Proper interpretation of literary piece cannot be undertaken
outside the cultural components of the text. According to Lobner, “Culwral
knowledge defines what can be called cultural categories, the categories which are
tacitly accepted by the community as an identity...personal knowledge usually
includes the greater part of cultural knowledge, depending on the range of the
experience of the individual.”* In analyzing any religious and cultural material, it is
important that cultural background knowledge is adopted for adequate and accurate
analysis to be arrived at.”

If semiotics involves associating meaning to a given cultural sign and symbol, then it
is appropriate that the analyst be adequately acquainted with the culture within
which the signs and symbols originated. Therefore, analyses of cultural symbols
require cultural knowledge and cultural meaning, Individual knowledge usually
includes the greater part of cultural knowledge, depending on the range of
experience of the individual. According to Lobner, “personal knowledge usually
includes the greater part of cultural knowledge, depending on the range of
experience of the individual, but we are all some way apart from commanding all

A lie-goat that has grown to.a certain
3 ;
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cultural knowledge, as we all have little experience in many areas of everyday life.””*

The distinction between semantic knowledge and 'world knowledge'is a doctrine of
traditional semantics. It is plausibly argued that we do not need to have the total
cultural knowledge about a sign and symbol in order to know the meaning of such a
symbol.

This work makes use of Ifi corpus and otiki (panegyrics).” These sources provided
a reliable database, free from human manipulations. According to Atanda, the
available written materials, especially on Ifa, are enough to conduct research. He says
“But what still survives in otal tradition and oral literature, particularly in the Ifa
corpus is 2 good indication of the intellectual achievement of the Yoriba.”™ They
are free from the constraints of authorship, this means, these materials are the
properties of the Yoribs community.” The information through these media is
therefore dependable. The materials are “preserved undisturbed as they have been
for generations and handed down intact by each succeeding generation.”"

Justification for this approach to data collection is based on the fact that the data are
sourced mostly from Ifd corpora sources. In Yoraba tradition, the earliest forms of
communication were oral stories and histoties that were passed down from
generation to generation by word of mouth. The 1fa corpus nv_.ﬂ_a is therefore
believed to be preserved in preliterate societies. Tt is a media which, “could develop,
preserve and disseminate bodies of academic knowledge even without knowing the
act of writing”” Ifa's corpus matetials remain intact dll date. Abimbola observes
that Ifa “...therefore, remains till today one of the most reliable gente of the Yoruba
oral literature.”"

Despite the fact that the Ifa text is a culure bound genre, the data in the study is
translated into English for the benefit of a wider audience. Some cultural terms or
names are not translated to preserve the local or cultural flavor, color and values of
African oral arts; this is to avoid misinterpretation and low comprehension “since
the indigenous language is more conducive to the interpretation of an indigenous
genre”™ However such are explained as may be necessary to ensure their
understanding,

Objective of the Study
The main objective of this studyis to establish the H.mmuao:i:v of indicesin both the
Ifa divination and Fo 1 myth. This is imperative because, before now, index in Ifais

with an individual or a family

ress, 2000 1i
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only used within Ifa context. However, an attempt is made in this work to relate

indices of Ifa with Fm: 50 as to account for synergy between Ifa and ?c.: The
association ot the connection of indices in both Ifa and Ibeji is aimed to unravel, as
one of the reasons behind the mystery of the Yoruba people with dizygotic twins

around the globe.

Discussion: Indices of 1fi divination Linked with Ibeji

Preamble

In an indexical mode, the sign is directly connected in some ways to its objects.
Natural signs like thunder and cloud to rain and smokes to fire; the relationship
between the signifier (thunder and cloud and smokes) and the signified (rain and
fire) are expressed in indices. These are signs that signal the indexical symbols. One
of the ways symbolism is represented in religion is referred to as “symbolic places.”™*

Alocation or a specific place can be used symbolically. This is observed to be one of
the ways to establish the relationship of Qrunmila and Ibeji. For instance, “heaven”
is a location (destination or place) for those that enter the kingdom of God. And
“hell” is alocation (destination or place) for those that end their eternity in fire.

In this study, the indices of 1fa divination are compared with the indices of Theji on
the basis of which their relationships are established. Combs and Freedman assert
that, by comparing or linking two things, including human beings or animals with
each other, one would eventually realize, by symbol ‘association', their relationship.

The basic strategy in using a symbol as a cue is to pair something with the thing that
itis to cue. Depending on the particular person, if this pairing is done often enough
with enough intensity, over a long enough duration, or in an environment
sufficiently free of distraction ... the person will come to associate the two things
with each other. Such a symbolic association allows one thing to be used as a cue for

the other.”

The Yoribd adopts this consciousness of pairing two similar things that share
related features, values and forms in common. This is why Yoribd do say! that'Ohun
t6 ba jo ohun nia fi 1 wé ara won; ¢ wo ¢épo nw» bi i posi eliri, ardn owum 0 owo
alabahun.™ (What are similar are comparable, the peanut shell resembles the midget
rat's coffin, palm-seed bud resembles Tortoise fingers).

Okun (sea) as Index for Ifiand Theji

Iniversity Press, 1984,p. 5.

“J. 0 Kayode. Understanding Arican Traditional Religion
ing metaphor in individual and family theraphy. Norton and Company,

Combs & ). Freedman, Symbol, story, and ceremony:

1.S6ninde, Yoriiba Proverbs and Philosophy. Damsag Nig. [.td.2009, p. 285
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Different meanings evolve from the use of the terms, okun/ olokun (sea/owner of
the sea) by different authors. The related meanings are also associated with the
context of the use of the word(s). On one hand, Ifa Olokun is a variant of the Ifa
divination system. On the other hand, Olékun is known to be one of the wives of
OnE..E.nE;: The practice of Ifa O_cwca divination system is dominated by women.
>n~mo_‘.n reports m.:: ..O_Orns naa “n Ifakan ti o _.pm_uwnv nitori gbogbo n:.:.m: nin
won mo wi pe iyawo Ordnmila ni Olokun nSe i) (Olokun is a form of :\w
divination that is powerful as everyone knows that Olokun is a wife of OEEEH&
Daramgla and Jeje assert that the symbol of Olokun is also represented with
Oncn_dnsm m.__om_un while >n_mo<a referred to the same qu:wo_ as Omrn >ﬂn, +
n_noﬁ further says the deity's place of abodeis under the sea. ﬂ:msﬁ_mr_v between

Orunmila and Olokun was initiated as a result of Ifa's divination to O_crc: ina
period of confusion, as a result of which Olokun prevailed and overcame.” Ever
since, Orinmila has been SmEﬁm Olckun to &S.,sn for her. The BmEmam“mnos of
their relationship can vn seen in OH:E.EF sorki™ Iworl Méji verse one” that:

Hmm reilé OHO_E: ko demg ol

O:S:En_unn

Ni¢ maa pe nibabal

Ifawent to Olokun's house unreturned!
He said “whoever you ses adopts as a father!. e
Adéoye™ further gave a form of OQrunmila's oriki that is independent of friendship

SLGEoye

between Olokun »:& OEEEE. Heis referred to as:

Ifa Olokun
A é oa & »v,o
OE:B__» dudukerg ..

Ifaof Olokun

A changer of fortunes

Qrinmila,the dark complexioned ..
Adéoye” reports that this Oriki refers to the names given to Ifa when he was on the
carth. The death of one of the twins is notannounced directly but symbolically.
The indexical mode of Okun (sea) is also accounted for in ib U»SBOF and «_Qn
report that the dead child would be reported to have gone to Okun “Bi gkan ba ku

¢ Ohun gnu Ifs. Oxford University Press, 1969, 39
¢ Ohun enu 1£,232 &3.
“Adeaye, 227-36,

OLUWOLE TEW(GBOYE OKEWANDE, PH.D. | 14

:E,: ,m%mvs :uo: éo: wo maoao Emo 8 ?m oE_SE Emw&iwvom_mn_ra:_vw
beere eyi ti o ku, awon obi r¢ yoo so pé 'o re okun'”™ (If one of the twins dies, itis
forbidden to announce this to anybody or for the partner to hear. If anyone asks of
the dead twins the parents will respond that “he/she has gone t6 the sea”). Because,
Ibeji is a divinity and therefore, death is not an end to existence on the earth. In this
regards, the death must not be announced as an ordinary being but as supernatural

beings, just like any other Yoruba divinity.

Okun (sea) that ends the physical journey of Orunmila/Ifa is the same place that
ends the physical journey of the Ibeji from the surface of the earth. Furthermore,
the black monkey (Edun %E& or Eo:_ﬁw of the sea (¢dun ori opEmv wﬁ:rormnm
Ibeji which is a resemblance of Orunmila's complexion as referred to by >mnowo
above. Okun (sea) and edun of the sea are index of both Orunmila and Ibeji. Okun
is a connecting symbol for the two of them.

Index of Trees in Ifa Linked with Ibeji

The Ifa and Ibeji ancestors'- symbolized by edun and Aaya(Qrunmila and Tbeji) is
furthet related to their food. The two species of monkeys are always associated with
the locust bean tree Qmu igba), and Shea-butter tree (Igi ¢mi). This ﬂc»zm manifests
in their Oriki. Daramola and Jeje relate edun Qvn__ onlocust and Shea-butter trees.”
Abimbolain Irete Em._ wa verse eight puts it that:

Aayékoro o: ibé

Edun wos o: igi emi

wu. iwo f'ira :m mi

'émi firinao..

Aaya jumps over on 1bo tree

Edun jumps on shea-butter tree

That you wag tail on me

and I wag tail on you..
>n_wcu.6 while linking this J,Bvc_un location with :uﬂ_ on Jocust tree Gm_uwv and
shea-butter tree (igi ¢mi) says “gse belé, bele, bele, lori Hmwm otaponlao tun bo sori
igi emi.” (legs here and there on Hmvm tree. It jumps over on Shea-butter tree). The
association of edun with tree is further given by Ezs&:

...B'edun béji

Edun wmvn.‘_.n,. orfi'gi...

Edun b mi, ki n bé o relé

¢ Ohun gnu 1fa, 348 & 9
2 Ohun ¢nu Ifa, 349,
l¢ Ohun enu Ifa, 262




iBEJ1 1N INDICES

TA SEMIOTIC INVESTIGATION OF IFA LINKS WITH

i yin mi, kin padaléyine. .
Eduinjobi té mil'4gba Oye

Edun wakes up on trees. ...

Edun, abuse mesoas to follow you home
Praise me to turn back from you

Edunjébi s sufficient for me as elderly chief

Itis revealed in the above Oriki that edun is associated with tree and are identifiable
with the poor and those that dislike having them. Twins are as well regarded as
“chiefs.” From the analysis above, it is discovered from this work that there is a
relationship between ¢dun (ibeji) and adya nOBnBWEV at different level of semiotic
significations.

Conclusion

The relationship between Ifa, the springboard of the Yorubd culture and Tbeji,
which is associated with the Yorabd people around the globe, has been established
in indices. It is discovered in the srudy that ibeji indices are related with Ifal's
indices. In other words, Toeji indices are detived from Ifa. Connectivity between a
sign is what the sign points to. In this case, signs that connect Ifa with Ibeji have been
examined in this study. Two major indices: Okun (sea) and tree have been indices
that connect Tfa with Tbeji. Ifa as the spokespetson for all other Yorubi divinities
has been enforced on Tbeji as well. Fn.mu is connected with Ifa, the foundation of
the Yorubi culture, and therefore, an is believed in this study to be religious part
of the Yorubi culture. It has been observed that religion is the “heart beat” of the
culture of 2 society. For example, {sgla supports this opinion when he says “if you
leave out the religion, you ate left with deformed culture” Indices in ibeji are
believed in this study to be the extensions of the Ifa divination indices. Ifa and Ibeji
are forms of Yorubé religion Ewﬂ form parts of their cultural life. However, the
semiotic links between Ifa and Ibeji have further been established around codes,
symbols and icons.® In other words, the connections between Ifa and Ibeji are not

limited to indexical symbols examined in this study.
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